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PREFACE 


Daniel S. Mariaschin 

Executive Vice President of B’nai B’rith International 

Sixty years ago, the people of a small but tenacious Balkan nation 
dared to defy one of the greatest military powers the world had ever 
known. At a time when the word “no” was virtually absent from the 
political lexicon in the Nazi sphere of influence, Bulgarian parliamentarians, 
clergymen, workers, and intellectuals came together to say exactly that— 
“no” to the deportation of their ancient Jewish community; “no” to the 
abandonment of their Jewish friends and neighbors; “no” to the Nazi death 
camps and crematoria. 

As a result of this astonishing show of defiance, the entire community 
of 50,000 Bulgarian Jews was delivered from the Nazi genocide. 

Paying tribute to Bulgarian courage, however, invokes the duty to 
recall the 11,000 Jews from Bulgarian-occupied Macedonia and Thrace 
who were tragically deported, to their deaths, in Nazi concentration camps 
in Poland. So, too, the need to remember the forced labor camps in which 
thousands of Jewish men were interned and whose story of harsh treatment 
is only now beginning to be told in detail. 

But to the eternal credit of many Bulgarians, the scenes of passing 
cattle cars teeming with condemned Macedonian and Thracian Jews left 
an indelible impression on their collective psyche. Galvanized by the 
horror, ordinary people from all walks of life assumed responsibility for 
protecting the Jews living within Bulgaria’s pre-war borders from a 
similar fate. 

The Bulgarian rescue represents one of the most impressive examples 
of human compassion in modern history. While there are many accounts of 
righteous individuals throughout Nazi-occupied Europe who risked their 
own lives to save Jews, there are painfully few cases of near-entire 
societies that stood up to Nazi edicts. Among the most striking facet of the 
story, certainly from a Jewish historical perspective, is that the campaign 
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to save Bulgaria’s Jews was in many respects driven by none other than the 
Holy Synod of the Bulgarian Orthodox Church. 

Since medieval times, Jewish interaction with the Christian churches 
of Europe had been invariably a woeful experience. In the name of 
Christianity, Jews were forcibly exiled from England, burned at the stake 
in France, ethnically cleansed from the Iberian Peninsula, and habitually 
subject to extreme discrimination and physical attacks in countries throughout 
Central and Eastern Europe. 

As Nazi armies devoured European nation after nation, churches 
across the occupied and Axis-allied areas of the continent showed little 
resistance to Hitler’s plan for solving the “Jewish problem.” The Bulgarian 
Orthodox Church stood out not only as a rare example of righteousness in 
the black days of World War II, but as a shining counterpoint in the long 
and painful history of Christian-Jewish relations. 

B’nai B’rith International is pleased to have been a strong supporter of 
the translation into English of the protocols of the Holy Synod of the 
Bulgarian Orthodox Church. The translations were made available by 
Albena and Todor Tanev of the Center for Jewish Studies at the University 
of Sophia, who, in cooperation with the U.S. Democracy Commission 
Small Grants, have spearheaded a new anti-bigotry program in Bulgaria 
titled, “Legacies for the Future: Building Resistance to Xenophobia, Anti- 
Semitism and Ethnic Intolerance Among High School Students.” This 
book, which includes the English translation of the Holy Synod protocols, 
is the product of countless hours of effort by the Tanev’s and their 
colleagues. 

The translations offer new insight into the depth of enlightenment, 
compassion, and sheer moral conviction that characterized the Bulgarian 
Metropolitans, who stood at the very top of the church hierarchy. The 
documents chronicle a series of Holy Synod meetings convened throughout 
1943 in response to overtly anti-Semitic legislation and to plans for the 
deportation of the Bulgarian Jewish community to certain death in the Nazi 
camps. 

At the outset, not all of the Metropolitans were in agreement regarding 
the rescue. Early on, the exchanges focused only on the issue of the 
protection of the few hundred Jews in the country who had converted to 
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Orthodoxy. But after intense discussion, and the persuasiveness of a few, 
the record reveals complete unanimity regarding the Church’s ethical and 
religious obligation to protect all of Bulgarian Jewry. The following 
translated excerpt from a Holy Synod letter to Bulgarian government 
leaders dated May 4, 1943, exemplifies the moral clarity and valor exhibited 
consistently by the Metropolitans during this period: 

“Our people, by its soul and conscience, by its mentality and conviction, 
cannot bear lawlessness, repression and atrocity against anyone. Our 
human as well as our Christian conscience is embarrassed. Hence, the Holy 
Synod is asked spiritedly from many sides—by good and loyal Bulgarian 
public figures, by well-known people of culture and patriots, by Bulgarian 
mothers—to insist on justice and humane attitude for the Jewish minority 
in the country. The Holy Synod cannot abandon this holy ordinance and 
divine duty. It is obliged—following from the evangelical doctrine of love 
for fellow human beings, sympathy and help for the underprivileged and 
suffering—to raise a voice in defense and to entreat, teach and convince so 
as the measures against the Jews in general are discontinued or at least 
alleviated.” 

Many have asked, why was the Bulgarian clergy different? It is often 
mentioned that in contrast to many of the nations in Eastern and Central 
Europe, anti-Semitism was relatively rare in Bulgaria. Historian Michael 
Bar Zohar writes that the Bulgarians “never considered themselves superior 
because of their religion or origins. They would be the first to ridicule any 
idea of racial supremacy.” But lack of prejudice does not adequately 
explain the heroism of the Bulgarian Metropolitans. The forces of iniquity 
at the time were too powerful to be defeated by a mere affinity for 
tolerance alone. Rather, the Bulgarian people buttressed their innate sense 
of justice with uncommon courage and a stalwart commitment to honor. 
Likewise, the Bulgarian clergy empowered the moral message of their faith 
by acting on behalf of the helpless. The rejection of passivity is the source 
of Bulgarian distinction. 

What explains this ethical behavior? We don’t know for sure, but we 
are gratified it existed. 

While elsewhere in Nazi-dominated Europe religious leaders expressed 
sympathy for Germany’s “problem with the Jews,” Metropolitan Stefan 
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denounced Hitler from the pulpit as the “miserable and insane Fuhrer” and 
said that, “no Jewish question exists in Bulgaria.” While elsewhere in 
Nazi-dominated Europe clerics cowered before racist Nazi edicts, the Holy 
Synod issued a desperate warning to the Bulgarian government, quoting 
Matthew, 7:2— “The measure you measure with will be the one you will 
be measured by.” While elsewhere in Nazi-dominated Europe priests 
rationalized inaction by saying that the fate of the Jews was in God’s 
hands, Metropolitan Kliment of Stara Zagora insisted “we cannot stay 
indifferent to the fate of the persecuted Jewish minority because we would 
be condemned by God...” 

The Metropolitans, like other Bulgarians, viewed their response to the 
Jewish question as a measure of themselves and as part of the legacy they 
would leave to future generations. Hence, with great prescience. Metropolitan 
Kliment of Stara Zagora remarked, “If today we were being asked from 
different directions where the Church was to take its stand on this question, 
tomorrow when this problem would be discussed during more peaceful 
times, we would also be blamed for not speaking up.” 

For centuries, Jews suffered because religious leaders distorted the 
Gospels into a justification for bigotry and oppression. During World War 
II, the Bulgarian Orthodox Church emerged as the emissary of a more 
tolerant Christianity, whose principles roused men and women to stunning 
moral feats. But no amount of laudatory words can convey the impact of 
the Metropolitans’ contribution as effectively as the hard facts. Bulgaria 
was the only nation in the Nazi realm whose Jewish population increased 
during World War II. 

Moreover, the Bulgarian example of bold defiance undermines the 
claims of former Nazi collaborators and appeasers who even now insist 
that nothing could have been done to derail Hitler’s devastating war 
machine. It imparts the priceless lesson that ordinary individuals can stand 
up to evil and succeed. 

Never has it been more appropriate to invoke Bulgaria’s legacy as a 
beacon of tolerance than now. In the past few years, surveys and empirical 
evidence show that antisemitism has reached its highest levels since the 
Nazi era. Jewish communities across Europe have been victimized by hate 
crimes that bear chilling resemblance to the anti-Jewish harassment that 
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preceded the Holocaust. In the spirit of the Bulgarian model, we must 
recognize that it is not enough to be quietly disturbed by these developments. 
It is incumbent upon us all to confront this hazard actively and with 
courageous resolve. 

According to the Jewish faith, 4,000 years ago, God chose the Children 
of Israel to accept the burden of His commandments so that we might 
become a light unto the nations. Since then, my people have known no 
shortage of suffering and persecution as a consequence of their beliefs. 
With such a history, it can sometimes be tempting to lose all faith in the 
goodness of humanity. Sixty years ago, when it seemed as if our 4,000- 
year-old saga was finally coming to a tragic conclusion, the Bulgarian 
Orthodox Church, together with so many Bulgarians, gave us reason to 
hope. 

By rising to the occasion where so many others had balked, Bulgarians 
proved that true friends do exist in the sometimes unfriendly realm of 
nations. It is said that the appearance of supreme evil presents an opportunity 
for the emergence of supreme righteousness. Nowhere is that statement 
more aptly reflected than in the case of the Bulgarian Metropolitans, who 
at a time of encroaching doom cast a rare light unto Jews and unto all the 
nations of the world. 
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This book is a comprehensive collection of all preserved documents 
produced by the leadership of the Bulgarian Orthodox Church on the 
Jewish question in the period 1940-1944. 

The book contains the minutes of the sessions of the Holy Synod (the 
supreme collective governing body of the Bulgarian Church) held in their 
2 official formats - either in all-member or reduced attendance. The 
documents appear in their chronological order. The minutes of the sessions 
during which the Jewish question has been the single topic discussed 
(appearing as the single point of the meeting’s agenda adopted) are 
presented in their full length. In the rest of cases, when the sessions have 
been devoted also to the discussion of other problems unrelated to the 
Jewish question, only parts of the minutes, which cover the Jewish theme, 
are published here. All such abbreviations of the full texts of the minutes 
are duly marked. However there are absolutely no abbreviations made in 
any of the texts concerned with the Jewish question. We believe that the 
full format of the texts reduces considerably all opportunities for misper¬ 
ceptions, misinterpretations or subjectivism. Also, the strict chronological 
order and all-inclusiveness of the documents reduce the possibility of 
irrelevant usage of any political contexts for interpretation different from 
the objective historical one. All stylistic and other language or philosoph¬ 
ical specificities of the texts are also fully preserved. A thorough attempt 
is made to preserve as much as possible from this aspect of the documents 
in the English language translation. 

The book includes also all documents prodpced by the Holy Synod 
related to the discussions during its sessions such as official letters, 
petitions, memorandums, etc., addressed to the official state authorities - 
government, ministers. Head of State. These are documents that are direct 
consequences of the debates and decisions reflected in the texts of the 
minutes of the Holy Synod sessions on the Jewish question. Parts of 
Metropolitan Stefan’s memoirs (Head of the Bulgarian Church at the time) 
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about the events connected with the Jewish question are included separate¬ 
ly. They were written during Metropolitan Stefan’s exile for life to which 
the Communist regime sent him after the Soviet invasion in Bulgaria. 

Only a few of these documents have been published so far in Bulgaria. 
However they have always been subjectively abbreviated and never pub¬ 
lished as a concise collection of all documents, which best create the most 
adequate context for each other. All documents published here are kept in 
the Inventories of the Bulgarian Central State Archives entitled “Holy 
Synod of the Bulgarian Orthodox Church”, “Directorate of Denomina¬ 
tions” and “Collection of old printed Jewish books and documents”. The 
documents follow a common numbering as is done in chronological order 
at the State Archives. Unfortunately, the letters, official responses in 
writing and other documents sent by various instances to the Holy Synod 
to be sanctioned by it, cited during the debates on the Jewish question, 
were not found in the same body of documentation. 

One different type of texts is also included in this book. These are 
explanatory historical introductions to the key events concerning the fate 
of Bulgaria’s Jewish community for each of the years 1940-1944, compiled 
by the editors. They introduce the relevant legislation adopted by the 
Bulgarian government and Parliament (National Assembly) in that period 
as well as facts and documents showing the political and public reactions. 
This is a context needed for understanding the dehates, ideas and decisions 
made during the sessions of the Holy Synod of the Bulgarian Orthodox 
Church. 

This book is about a rare exception in the history of Christianity as far 
as its attitude toward Jews and Judaism is concerned. It creates the basis 
for the analysis of the role of the Bulgarian Orthodox Church as an 
autonomous religious institution for the rescue of Bulgarian Jewish com¬ 
munity during the year of the Holocaust. It helps readers and specialists to 
understand how the Christian principles of faith can be interpreted in a 
specific way during dark historical time by enlightened and democratic 
prelates, willing to rescue the very core of human faith in general, 
Christianity and their own nation in particular. Thus the book shows 
Bulgarian Church leadership’s unique example of seeing that an alternative 
behavior is possible despite that the suppressor is many times more 
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powerful. This is an example to be followed by all and in future times. 

However, the Bulgarian Orthodox Church is by far not the single 
institution, which was involved in the successful rescue of the Jewish 
population of Bulgaria. This rescue was an active process, which lasted for 
years. It consisted of opposing the official policy of the pro-Nazi govern¬ 
ment to expel Bulgarian Jews to German concentration camps. Without 
this kind of mass, active and joint opposition the authorities would not 
have been stopped. Thus it is not a matter of a simple “survival”. 
Individuals, political parties and even the Parliament played a decisive 
role. Most important, the deeds of Bulgarian prelates connected with the 
Jewish question were part of the big puzzle of various forms of moral 
opposition to the official anti-Semitic policy of the government. Without 
the unanimous reaction of the key actor - the active civil society - no 
individual or institutional form of opposition would be possible or success¬ 
ful. 


The editors 



THE RESCUE OF THE JEWS IN BULGARIA: 
AN OLD THEME IN A NEW POLITICAL 
SCIENCE INTERPRETATION 


Albena Taneva 

Senior Researcher, The Center for Jewish Studies, 

University of Sofia, Bulgaria 

What makes us turn our attention to the protocols of the Holy Synod of 
the Bulgarian Orthodox Church from the time of the Holocaust in Europe 
or to the memoirs of this or that Bulgarian priest of the same epoch? 

The fate of the Bulgarian Jews in the years of World War II has so far 
been interpreted mainly in the field of history and on very rare occasions 
within the context of political, sociological and philosophical analysis. As 
a result of some fundamental publications, which have finally appeared in 
recent years*, the historical approach has managed to divert that theme 
from an unnecessary and even harmful ideological slant and to clarify the 
sequence of facts and the spirit of the rescue. However, the explanation of 
the process remains open. This refers not only to the specifically Bulgarian 
saga of the rescue. It seems that the whole field of Holocaust studies needs 
an explanatory approach. 

An in-depth analysis of the full body of documents and facts of the 
attitude and behavior of the Bulgarian Orthodox Church in connection with 
the persecution of the Jews by the Bulgarian government in the early 1940s 
might turn out to be a step toward the socio-political explanation of the 
Holocaust phenomenon, since it creates a fresh context - it is not govern¬ 
ments and military authorities, but rather civil society institutions, which 
come to play the key role in this event. In that context, one can follow how 
mechanisms of choice of a position and moral motivation function-, how a 
non-political institution, though with leading social position, reacts to an 

* For detailed story on the rescue of the Bulgarian Jews see in; Bar-Zohar, Michael. Beyond 
Hitler’s Grasp, Adams media Corporation, 1998. 
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existing social problem and how it mobilizes moral and spiritual motives to 
fight political ill reasoning; how everyday moral stands turn into a coura¬ 
geous and persistent leadership position. 

The active behavior of the Holy Synod is in fact a model of efficient 
defense of civil society from the arbitrariness of political power and the 
opportunity for change of political scenarios created in secret from the 
society and in spite of its disapproval. 

During the war alien forces, assisted by subservient local politicians, 
attempted to destroy Bulgaria’s age-old tradition by contaminating it with 
the virus of hatred, prejudice, intolerance and aggression. These efforts 
were met by the healing counteraction of the structures of civil society, 
which managed to preserve the immune system of society by an injection of 
sobering portions of morality and normality into contaminated minds. The 
Bulgarian Orthodox Church is one of these real subjects. It is an element of 
Bulgarian civil society and in this way the Bulgarian Church contributes to 
the protection of the nation from utmost arbitrariness and outrage. In 
addition, the Church in Bulgaria was one of the most persistent and 
watchful institutions whenever the preservation of the principle of toler¬ 
ance was in peril - this tolerance, which constituted the core of Bulgarian 
society. 

Bringing these historical lessons to the fore continues to be topical 
60 years after the Holocaust apocalypse. Extremist groups of various 
kinds, attempting at the rehabilitation of the discarded policy of racism, 
xenophobia and anti-Semitism, make good use of the change of genera¬ 
tions, the emergence of a new civilization clash and the lasting social 
crisis resulting from the changes following the Cold war, the dropping 
standard of life in many transitional countries, and the like. It is never 
late to switch to some old and well-known scenario. This is what can be 
witnessed in the contemporary Bulgarian society. The concurrent action 
of many crisis factors is a hospitable environment for manipulations. The 
economic stagnation, the general chaos and emotional dissatisfaction 
offer chances for nationalistic and religious populism. The agents of that 
populism exploit the instinct of people to exteriorize inner problems of 
society in times of deep social and economic crisis. The fate of each 
individual, group or nation is the product mainly of its own activity and 
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responsibility. Real patriotism is built on positive attitudes and national 
identity has a positive definition. The lasting forces of integration within 
a nation are grounded in positive concepts and perceptions. Only restor¬ 
ing the positive attitude can overwhelm the destructive forces, which 
make the feeling of national identity fall apart. The search for patriotic 
orientations through negativistic self-identification - by demonstrating 
hatred for an inner or outer group on the basis of race, religion or 
ethnicity, is a formulation of dogmatic thinking. As Montesquieu saw it, 
the construction of a society based on the principle of fear and hatred is 
specific for the despotic order. The political forces, which find their 
legitimacy in such social messages, clearly define themselves in an 
extremist way - either as far left or far right, depending on the ideolog¬ 
ical nuance. The social consequences in both cases do not differ consid¬ 
erably - they are marked by civil and political terror and dictatorship as 
a form of rule. 

The contrast between the right-mindedness of the Bulgarian Orthodox 
Church in the ill time of the war and the evil appeals of particular 
demagogues, dressed up with the veil of patriotic or Christian pathos, is 
what exposes their false noisy slogans. In this context, what is the position 
of the Bulgarian Orthodox Church on the destiny of Bulgarian Jews during 
the years of the Holocaust? 

The stand of the Bulgarian Church during World War II is first and 
foremost an example of positive patriotism, humaneness and high morals. 
The Holy Synod as well as the entire clergy is deeply concerned about the 
country’s reputation. They care about it and want Bulgaria’s name to 
remain unstained by preserving good social relations. Thus they inspire 
national pride. The struggle for the principles of Christianity, in their 
understanding, should not be based on dogmatism but rather on the 
realization of the very fundamental principle of any religion - defense of 
the underprivileged and love for all people. 

At this background it is reasonable to pose the question: why did 
particular active social agents emerge in this situation, who did they try to 
introduce as a social norm the dogmatic, prejudiced, fascist attitude toward 
other people? If this is not only the expression of personal and social 
insufficiency, then, most probably, this is an application for political 
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participation, but participation from the standpoint of the discarded ideas 
of extremism. 

The prevention of this perspective is possible through knowledge and 
understanding of the past. To follow what we, Bulgarians, were in the past, 
to have instruments for self-identification in order to keep on being a 
tolerant society, being active and caring social actors. To repeat the trivial 
saying, those who forget history are sentenced to live it once again. 
However, beyond this immediate didactics, studying the entire set of 
documents left by the Bulgarian Church helps contemporary generations 
find some lost orientation points and the rehabilitation of forgotten princi¬ 
ples. 

Which orientation points of social development and what principles do 
we have in mind? 

First, popular attitudes concerned with tolerance in that period are 
characterized by great consistency, not being dependent on the political 
situation in the country; they are dominated by a shared sense of tolerance. 
The events, which provoked the reaction of the Bulgarian Church, reach 
the dramatic level of a critical social situation. All participants are forced 
by circumstances to take decisions, to take moral stands, to manifest their 
own social value-system and all this is so polarized and clear-cut that can 
be related only to a social laboratory experiment. In this context, a very 
clear clash of values within Bulgarian society of this historical moment can 
be identified. In an extreme social situation like this, all existing disposi¬ 
tions are contrasting and synonymous. The fate of the Jews in Bulgaria 
during the Holocaust is a real historical episode, heavily loaded with 
meaning. These are social models of behavior and their long-term conse¬ 
quences observed in the Holocaust years of challenging the very funda¬ 
ment of democracy, justice, moral, and human rights and, above all, the 
principle of tolerance. 

More specifically, the situation in Bulgaria influencing popular atti¬ 
tudes in 1940 is formed by several basic factors: World War II is just in its 
beginning; Nazi Germany is executing a powerful blow; the war is “knock¬ 
ing” at Bulgaria’s door; the government is pressed to take a clear side. On 
7 September 1940, the South Dobroudza region (occupied by Romania at 
the end of WW I) is returned to Bulgaria, after a treaty is signed by the two 
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governments in Kraiova (Romania), approved by all Great Powers. Later, 
in April and May of 1941, Bulgarian troops enter the territories of Vardar 
Macedonia and Aegean Thrace already occupied by the Germans, follow¬ 
ing an oral offer made by the Germans. There is a sufficient difference 
between the two cases. While South Dobroudza is returned to Bulgaria, 
following an official treaty, which is then approved by the international 
community, the Macedonia/Aegean Thrace case does not receive any 
sanction in any kind of official document. These territories, known as 
“newly liberated lands”, are officially presented, for reasons of pro¬ 
government propaganda and for interior policy use, as a great asset for the 
Bulgarian government. As far as this question is concerned, with the old 
wound in Bulgaria’s historical memory caused by the unsolved Macedoni¬ 
an question as a part of the unsolved Bulgarian national question, the 
population met this new development with a mass approval and support. It 
is a bitter fact however that Bogdan Filov’s government makes good use of 
these feelings for demagogy - to mobilize a broad support for his policy 
and stifle criticism against it. The single inter-governmental document 
connected with the occupation of Aegean Thrace (West Thrace), Vardar 
Macedonia and the Moravia district beyond the Western borders of “Old 
Bulgaria” is the so-called Vienna Agreement, bearing the name of the 
German representative who signed it - “The Claudius agreement”. In fact, 
this agreement is nothing but a letter, which the representative of the 
German government. Dr. Claudius, wrote on 27 April 1941 to the Bulgar¬ 
ian government. The members of the Bulgarian Cabinet also laid their 
signatures on it. From its text it is evident that it is not an agreement for the 
occupation of these territories, but an agreement, under the terms of which 
the government of Bulgaria takes the responsibility to guarantee the rights 
of the Germans over the ores and minerals in the Yugoslav territories after 
they are occupied by Bulgarian troops. This is a letter, by which the 
government of Bulgaria was obliged to cover all expenses of the Germans 
for the liberation of the territories (the German army subsidies, the 
construction work done by them, etc.). Only German interests are the 
subject of this letter. Nothing is even mentioned in regard to the conditions 
under which these territories would be ceded to Bulgaria, the conditions of 
the Bulgarian occupation to follow, or the rights of the state of Bulgaria 
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there. In the German press of that time these territories are identified as 
“German occupation zone under Bulgarian administration”. 

The Bulgarian public opinion however retains the ability to reason and 
analyze facts in their real sense and value without use of too much emotion. 
In other words, the positive emotions connected with the return of South 
Dobroudza to Bulgaria and the interpretation of the unification with the so- 
called “New Territories” (Thrace and Macedonia) as something given or 
deserved, do not lead to an understanding that a price, or compensation, 
should be paid for something, which is Bulgarian anyway. The public 
opinion in Bulgaria welcomes the unification of Bulgarian territories but 
discards the alien ideology of racism and anti-Semitism. During the same 
period three unfavorable models are dominant in the other European coun¬ 
tries: conforming to anti-Semitism; active collaboration with the Nazis and 
participation in the persecution against the Jews in various ways; and 
indifference. The fighters against the ideology of the Holocaust in those 
countries are single heroic figures whose resistance is close to dramatic self- 
sacrifice. The only exception in Europe is Denmark, where large groups of 
society become involved in some way in the rescue, which lasts several 
days, but with some pragmatic motives on the part of the participants, and 
ends with the transportation of the Jews to Sweden by boat. 

The main specificity of the Bulgarian rescue case is that it was a mass 
process and involved the entire Jewish population of the pre-war territory 
of the country (including Dobroudza). The process lasted several years and 
was extremely persistent and staunch. A complicated and dramatic opposi¬ 
tion to the several campaigns of the Bulgarian government for deportation 
and to the restrictive measures imposed on the Jewish minority. This 
resistance and opposition are also characterized by a variety of methods. 

The vision and readiness for defense of moral and the legal order, of 
equality and freedom, turned out to be basic in Bulgaria’s public life in 
those times of war. The decision of the population to follow and therefore 
to defend, whenever jeopardized, the active and morally based model of 
behavior, lead to the efforts in support of tolerance and the equal stand in 
society of all its members, despite any difference. Moreover, the refutation 
of the ideology of racism, anti-Semitism and social arrogance do not 
remain just an internal and passive fact. 
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Second, the way the principle of tolerance is defended is extremely 
consistent and active. 

Bulgarian society does not react monolithically to questions perceived 
as a part of the political agenda - for instance, the country’s joining the 
Axis has its defenders as well as critics in accordance with personal views. 
However, the same society demonstrates a unified and persistent reaction 
defending the basic principles of democracy, equality before the law, civil 
and political rights, and justice. When the government dared to threaten 
one of the pillars of that society, it immediately reacted in defense without 
bringing characteristic political disagreement to this context. 

The threat for the rights and life of the Jewish population provokes 
resistance because this act violates the most fundamental principle of the 
very existence of society. The government shows its intention to make use 
of the autocratic principle in the political for spreading it over society 
itself In the words of the classical political theory of Montesquieu, the 
infringed congruence between form and principle of government leads to 
deformation - in Bulgaria’s case during the Holocaust, the democratic 
society faced a future of despotism because of this evident incongruence. 
The principle of virtue, specific for the democratic form of rule, as in 
Montesquieu’s concept, turned out to be powerful enough in the practice of 
the Bulgarian society during World War II. The entire period of persecution 
of Jews is dense with the relevant decisive, purposive and restless counter¬ 
actions of different social groups and the whole political spectrum. 

A great deal of these actions are possible because each of the groups 
already possesses or spontaneously creates its leader, devoted to the moral 
task of solving the society’s problem. These are not simply humane, good- 
hearted and sympathetic individuals living in a difficult time, who are the 
bearers and defenders of that principle, but rather active members of a 
well-developed and structured civil society. It is exactly because of this 
activist attitude and the subsequent real actions that the formulation and 
the defense of an alternative definition of the social situation in Bulgaria 
was possible. The collision between the "political state" and the "civil 
society”, well described in political philosophy, finds its real shape and 
format by application to the Jewish question. The official definition of the 
social situation is consonant to the Nazi one - deprivation of the Jews from 
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their civil and political rights followed by their deportation from the 
country. This practically means depriving Jews of their right of life in 
accordance with the official ideology Germany’s ally. The alternative 
definition is defense of all Jews as an essential element of Bulgarian 
society, following this society’s self-perception as tolerant, possessing 
enacted constitutional norms mobilized for the defense of the basic princi¬ 
ples of its existence - freedom, equality before the law and justice for 
everyone. In the specific Bulgarian case, this is the civil society, which 
serves the role of a collective actor in the rescue of the Jews in Bulgaria. 
It is in this sense that the question “Who saved the Jews in Bulgaria” is 
wrong in its roots. This process of mass rescue was the result of a complex 
combination of numerous individual acts, motivated by definite public 
values and attitudes. 

In the case of Bulgaria the Jews are not passive consumers of their own 
fate. They are one of the active participants in the cooperation of all social 
groups and other ingredients of civil society. Moreover, the fact of saving 
the Jews from deportation is in the same time a rescue of the very 
Bulgarian society from disgrace and dishonor. 

If a society is capable- to identify and formulate its interest and to 
defend it from the arbitrariness of the official government, this is a clear 
sign of its maturity. The senses of civil society proved to be so acute as to 
be able to detect the very first symptoms of a threat for its foundations. 
The first impulse is received from the Jewish community. The alert given 
by the Jewish consistory to all institutions causes an immediate result, 
which, on its own, is a sign of a well-functioning network of civil 
structures. The identification of the threat for the public interest is materi¬ 
alized in the voiced disagreement with such an orientation of the state 
policy. What is essential here is that we are not dealing with a diffuse 
disagreement unable to form its own resource for influence and pressure. 
The form of public disapproval of the government intentions to restrict and 
suppress the Jews reaches far beyond a sum of individually shared negative 
opinions. The opposition to the official position of central power causes 
respect with its sound resources and clear directedness, its strength and 
unanimity of disapproval. The functioning of civil society - its horizontal 
structures and pronounced leadership - result in the extreme efficiency of 
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civil disagreement. Active public leaders are the ones who initiate and 
realize each of the public actions undertaken. The power of the impact is 
determined by the high rate of shared values and readiness to stand for 
them. Wide public support guarantees success of the leaders of all civil 
society structures. The authority of every action in defense of the persecut¬ 
ed Jews and in opposition to the official government policy stems from 
consent on that question existing within each of the civil society structures. 
The saturation of social space with this particular type of leadership 
processes formulates public definitions of social progress alternative to the 
official one. 

The nature of each leadership process emerges with the identification 
of a particular problem of general importance for the community, followed 
by an intensive interaction between the leader and his supporting commu¬ 
nity in the context of a definite situation. However, when the problem has 
an impact on the entire society and is concerned with the assertion of an 
alternative to the official one, the guarantee for the success is the satura¬ 
tion of social space with a multitude of leadership processes. In them, the 
very civil society appears as a collective actor in a multiple and advancing 
leadership process. 

One of the possible explanations of the successful opposition to the 
official government policy of persecution and deportation of the Jews is 
the presence of this saturation with leadership processes within the entire 
period of repressions targeted at the Jews. The opportunity to defend an 
alternative decision to that problem presupposes to find a structure power¬ 
ful enough to secure opposition to the power of the government. The 
government has at its disposal all the power - all mechanisms of the state 
are in its hands in carrying out the anti-Jewish policy. Moreover, in order 
to secure the success of its policy, the government violates not only the 
basis of identification of Bulgarian society - its self-perception as a 
tolerant one. Pursuing its policy, the government reaches so far as to 
violate the Constitution and to usurp prerogatives of legislative power in 
favor of executive power, violating thus the principle of division of 
powers. In the first case we have in mind the Law for the Defense of the 
Nation since it deprives Jews from their political rights of citizens of 
Bulgaria. The discrimination policy is carried out on the basis of religious 
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affiliation, which is a serious violation of the Turnovo Constitution, which 
guarantees equality of ethnic groups, religions, the sexes, etc., and of the 
Exarchic statutes, which regulate questions of denominations in the coun¬ 
try. The government enforces the merge between executive and legislative 
power through its parliamentary majority, which passes a law in 1942, 
which renders legislative force to all decisions of executive bodies. Despite 
such legal precedents paving the road to a secret policy on the Jewish 
question, civil society manages to oppose the government at each step of 
its secret actions and to defend its alternative vision on the Jewish 
question. 

It is instructive to pay attention to the elements of these alternative 
actions of civil society in order to explain how the society can defend its 
interest in a severely confrontational environment, when we are not simply 
facing an abnormal democratic practice. The political system itself is 
brutally altered. The capability of society to generate an alternative deci¬ 
sion on a question, which it interprets as acutely problematic, is an 
indicator of the vitality of that society. This is a question identified with 
the deepest fundaments of the society (“border situation”) - to produce 
many groups able to act till a lasting positive solution is arrived at. In this 
way civil society manages to save the democratic specificity of the social 
organism even in the environment of an autocratic regime, which had 
issued enough signs that it plans to rule by force using the mechanisms of 
dictatorship. The bigger and sharper the problem is, the greater the 
intensity of leadership processes must be. The elements of each action of 
these structures of civil society fulfil! the requirements of a leadership 
process: (1) presence of a problem, identifiable as such by a given 
community; (2) leaders at the head of communities thinking in a similar 
way; (3) followers who will secure a positive solution of the basic 
problem. Thus, according to the central explanatory concept introduced 
here, the aggregation of a multitude of leadership processes identifies civil 
society as collective leader in the rescue of Bulgarian Jews from deporta¬ 
tion. The Jewish community itself is part of this collective subject of 
resistance. 

Bulgarian Orthodox Church should attributed special position among 
structures of civil society acting in defense of Bulgarian Jews. By voca- 
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tion, as a religious institution, the Church has a mission of being a spiritual 
leader of society. In the specific historical context the Church not only 
plays the role of spiritual leader but also succeeds in becoming one of the 
key institutions defending the principles of freedom and equality via 
various consecutive transformations of this role. The role of the Church 
requires special attention also because of the specific character of its 
involvement in the rescue by active, flexible and consistent opposition to 
the government decision to deport the Jews - a position withstood during 
the entire period of existence of the threat. 

In other words, the analysis of the Church documents present the very 
model of the leadership process and its successful transformations for 
reaching a positive solution of the actual problem. However, the leadership 
role of the Church can be analyzed not only as a theoretical construction 
but also as a real historical episode, in which all efforts are present - first, 
the formulation of a unanimous position; second, efforts to turn this 
position into a working mechanism of opposition to official policy; third, 
to keep this position stable and unchanged despite difficulties; and fourth, 
to follow a flexible and innovative way of reaction until the result desired 
is achieved. 

Set in such a general conceptual framework, the role of the Bulgarian 
Orthodox Church for the rescue of the Jews can be interpreted in the 
following way. 

The episodes of turmoil and repression from mighty military and 
political systems are a challenge to societies to take a firm position. In 
such periods it is often the case that the majority takes the easiest and most 
convenient position - that of neutral disinterest. The fate of hundreds of 
thousands of Jews and other persecuted and wronged groups during World 
War II would have been different if more people and institutions through¬ 
out Europe could make a step out of the gray zone of indifference. The 
disinterest of the public opinion has always been a fertile soil for the 
powers of evil to flourish. 

In the Bulgarian case however the ill political powers are impeded by 
the society. The Bulgarian adherents to Nazi ideology for the establishment 
of a “new order” by following the racist principles of terror and hatred 
found themselves in self-isolation among their fellow-citizens. The disso- 
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nance in the social relations created by them triggers an active counterac¬ 
tion and the involvement of the whole society in the restoration of the 
traditions violated. Instead of apathetic indifference to the fate of a 
persecuted group of this society, the great majority of Bulgarians manifest¬ 
ed civil maturity and courage to stand for the reputation of their own 
moral. The greatest contribution to that choice belongs to persons and 
institutions that did not hesitate to take the leadership in the struggle 
against the violation of human and civil rights from the earliest moment 
these rights were jeopardized. Among the most eminent leaders in opposi¬ 
tion to the raising evil and militant injustice is the Christian Orthodox 
Church of Bulgaria. 

For the Bulgarian spiritual leaders love for the fellow creature was far 
from being a clichii, just uttered senselessly from the pulpit in a moment 
when there were so many deprived of that very love and sympathy for the 
other. Charity and compassion for the underprivileged can be long lasting 
and convincing as a moral or religious value only when it is a norm of 
behavior and circumstances require its manifestation. Whenever humanism 
and sympathy for the fellow creature is nothing but an empty phrase, 
assuming the pose of hypocritical servant of God is not only repulsive but 
also an active factor in reviewing the role of the institution itself as 
guardian of the spirit of society. 

The Bulgarian Orthodox Church is a spiritual leader in the opposition 
to an absurd decision for the persecution of Jews. It retains its spiritual 
leadership in society not only because such is the mission of a religious 
institution. The leaders of the Bulgarian Church employ all possible and 
impossible means in order to continue serving the high ideals of faith and 
standards in spite of objective difficulties created by the abnormal war 
times. 

The metropolitans - members of the Holy Synod of the Bulgarian 
Orthodox Church, behave not only as spiritual but also as political leaders 
since the latter would serve better the fulfillment of their duties as 
guardians of the spirit. In a way they are also revolutionaries by being 
ready to use even weapons and call for civil disobedience if necessary, in 
opposing the governmental immoral decisions. They are even rebels, ready 
to disobey. They are even ready to violate the canon of the Church if this 
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will secure protection for the underprivileged. And, at last, they are the 
ultimate moral leaders because they are sacrificing and risking everything, 
including their lives, in the name of their cause of love for mankind and 
virtue, and in this way they become public leaders. When a priest possess¬ 
es the strength, morality and courage to brand publicly the political leaders 
and to pull off the mask of spiritual disgrace, then this priest demonstrates 
the alternatives, by the power of his authority, to these who would 
otherwise become victims of the juncture of the time. 

All over Christian Europe - Catholic and Orthodox - there have been 
individual clergymen of various ranks who, led by their personal moral and 
conviction in the mission of the Church as an institution, have helped, 
hidden and finally rescued individual Jews persecuted by the machine of 
anti-Semitism. 

But only one Christian Church turned the protection of Jews in general 
into its official, publicly manifested, unanimous and uncompromising 
policy. Bulgarian Orthodox Church did not hesitate during the whole 
period of the Holocaust to take a most active position in defense of the 
very principle of equality before God and the right of life, the principle of 
protection and rescue for human being irrespective of his/her origin or 
faith. All facts connected with this epopee should not remain in the deeps 
of the documentary studies - in terms of “this happened so”. They direct 
our thinking to finding an answer to the question “why did it happen”. Now 
new fields of science are involved in this analysis, like philosophy (civil 
society, tolerance, justice), political theory and political sociology (mobili¬ 
zation, leadership, etc.). It seems that theories and approaches like these 
will take priority and most of all the idea of collective leadership in 
contexts of border situations, which reinforce the immunity of civil society, 
which form and mobilize political actors of high quality, capable of 
standing even above self-alienated political power. In this way these 
methods and approaches can demonstrate convincingly that people make 
choices even in darkest periods of history. 
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Brief Introduction 

(a) Historical Overview 

Unlike the Catholic Church, Eastern Orthodox Churches are autono¬ 
mous, usually national institutions. In most cases they are “autocephalic” 
(from Greek 'having its own head', i.e. having its own leadership inde¬ 
pendent of the other Churches). They are led by Holy Synods (collective 
governing bodies, consisting in principle of all the national bishops, or 
metropolitans in the local clerical speech). Each of them stands at the head 
of a diocese (most often part of the national territory). The Holy Synod is 
usually presided by a Patriarch - a rank equal to the Pope in the Catholic 
tradition. Thus, nowadays there are the Greek, Russian, Serbian, Rumani¬ 
an, Bulgarian, etc. Eastern Orthodox Churches, each of them autonomous 
to a great extent. The institutional form of some subordination between 
these Churches is the limited interdependence and spiritual synchroniza¬ 
tion between them, realized by their partial subordination to the so-called 
“Universe Patriarch” of the Eastern Orthodox Church as a whole body 
(wrongly named sometimes “Greek Orthodox”). Since Byzantine times he 
is traditionally based in Constantinople (today Istanbul). The Eastern 
Orthodox Churches have one more common universal representation in the 
face of the “Patriarch of Jerusalem”. In brief, the Bulgarian Orthodox 
Church is a national institution with national leadership, with no strong 
political or institutional relations with the rest of Eastern Orthodox Churches 
though, spiritually and canonically, member of the same family. Such it 
was during the Holocaust years. 

The Bulgarian Orthodox Church is one of the most ancient represent¬ 
atives of that Eastern family of Christian Churches being preceded by the 
Byzantine one. It was established in the year 865 and received full 
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recognition soon afterwards at the famous Ecumenical Council in Constan¬ 
tinople. At this convention the Bulgarian Church received the statute of 
autonomous archbishopric. It developed successfully and was the first 
European Christian Church to have officially its services held in a native 
language different from Greek, Hebrew or Latin. The Cyrillic script was 
especially developed for that purpose during the reign of the Bulgarian 
king Boris I the Baptizer, who was canonized for his great contributions to 
the Christian faith. Not long after this, in the year 927, the Byzantine 
Church authorities, leading at the time, recognized the right of the head of 
the Bulgarian Orthodox Church to bear the highest possible rank of 
Patriarch, thus making the Bulgarian Church of equal rank. 

After 100 years of Byzantine domination over Bulgaria, during the 
establishment of the Second Bulgarian State, Bulgarian Orthodox Church 
accepted in 1186 the new capital city of Turnovo as its new center - the 
Turnovo archbishopric. Again, fighting for global recognition of the Church, 
king Kaloyan of Bulgaria signed a union with the Pope in Rome as a 
diplomatic instrument of pressure over the Byzantine Church. The Roman 
Pope gave the head of the Bulgarian Church the title of “Primas”, almost 
equal to “patriarch”. Only 30 years later, during the Lampsak Ecumenical 
Council of all Churches, the Turnovo archbishopric was officially recog¬ 
nized as the Turnovo Patriarchy. During the entire history Bulgarian 
Orthodox Church played an enormous political, cultural, religious and 
economic role not only in the country but also in Europe as a whole. It 
gave birth to many of the famous pan-European Christian sects and 
movements, which spread all over the continent. 

The Turnovo Patriarchy played a most crucial role in Europe’s history. 
Possessing its highest international recognition and the right to use Slavic 
language as official language of service, and also being the first Christian 
Church among all Slavic countries, having its own educated priests, 
scholars and holy books translated into Church-Slavonic, it became the 
civilizing agent throughout Eastern Europe and Russia. Bulgarian prelates 
played a decisive role for the conversion the peoples and for the institu¬ 
tionalization of the Churches of Serbia (The Bulgarian clergy Constantine 
Kostenechki), Moldova (Grigoriy Tzamblak), and Russia (Cyprian, who 
became the first Metropolitan of Kiev, then capital of Kiev Russia, and 
later Metropolitan of Moscow). 
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During the following five centuries of Ottoman suppression of Bulgar¬ 
ia the Turnovo Patriarchy fell under the domination of the Constantinople 
Patriarchy, which was the only Christian authority on the territory of the 
Ottoman Empire, officially recognized by the Sultans at that time. The 
Bulgarian Orthodox Church lost its independence till mid-19‘'’ c. Despite 
this fact, which influenced only the official status of the Bulgarian Church, 
it retained all its structures intact. These structures were led by Bulgarian 
priests, used Slavic language and covered the entire territory populated by 
Bulgarians. As far as some change occurred, it consisted in modifying the 
mission of the Church. The Bulgarian Orthodox Church remained the only 
national institution serving a suppressed nation. Thus it acquired new 
features of ethnic tolerance and active support for highest moral standards, 
not simply Christian, but universal moral values and standards of human¬ 
kind in general. These are also the times when Bulgarian prelates and 
priests were the only leaders of the oppressed Bulgarian people for 5 
centuries. The Bulgarian Orthodox Church did not lead Bulgarians against 
other peoples in the Ottoman Empire, but fulfilled its duties of national 
integration and leadership by being the center for education and learning. 
These are the times when Bulgaria’s unique monasteries flourished. 

The new struggle for independence of the Bulgarian Church started in 
the 1820s (the country was politically liberated from the Ottoman Empire 
later, in 1878). This was a struggle against the official domination of the 
Greek Church. The imposed Greek metropolitans were driven out of 
Bulgarian territories and replaced with Bulgarian ones. Bulgarian language 
also substituted Greek in church services. Special documents legalizing 
these and other steps were required from the Ottoman government. On 3 
April 1860, in the Bulgarian Church in Constantinople, the Bulgarian 
Bishop Ilarion Makariopolsky declared the end of the domination of the 
Greek Patriarchy and the re-establishment of the autonomy of the Bulgar¬ 
ian Orthodox Church. In days of severe struggle for spiritual independ¬ 
ence, Bulgarians were forced to build an iron-cast big temple in Constan¬ 
tinople not to be set on fire by Greeks and Turks any more. This is the only 
church in the world made entirely of iron. After ten years, a period of 
endless struggle with the Greek Church for restoring the independence of 
the Bulgarian Church, the official permission for an autonomous Bulgarian 
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Church hierarchy was received from the Sultan (28 February 1870). Next 
year (1871) a special Convention worked out the statutes of the Bulgarian 
Church. The institution was led by a Holy Synod, consisting of a chairman 
- exarch, and four members - metropolitans, elected among all metropol¬ 
itans in the country (this requirement was later modified so that the Holy 
Synod was composed finally of all Bulgarian metropolitans). The Greek 
Orthodox Church refused to accept this schism, i.e. the institutional 
separation. However this reaction had no effect on the Bulgarian Church. 
The first Exarch elected"was Antim I, who stabilized institutionally the 
Bulgarian Church by a sophisticated diplomatic game he played with the 
Turkish government, the Russian and the European governments and 
opinion makers. Antim was finally removed from his position and sent to 
exile by the Turks. However his successor. Exarch Joseph, continued the 
reinforcement of the Bulgarian Church, balancing between diplomacy and 
fights with the Greek Church and Turkish authorities. Bulgarian Church 
proved to have an extremely adequate and devoted leadership from the 
very beginning. It succeeded in all its major initiatives. 

The Bulgarian Orthodox Church played an active role in the formation 
of the modern Bulgarian nation, the liberation of the country from Ottoman 
rule in 1878, and the unification of Northern and Southern Bulgaria in 
1885, two of the 5 parts into which newly liberated Bulgaria was divided 
as a consequence of the decisions of the Great Powers at the Berlin 
Congress of 1878. The Church also established itself as the main moral 
leader of the Bulgarian nation, preserving its values and dignity. It protect¬ 
ed Bulgaria’s spiritual sovereignty however without discontinuing its 
relations with other Christian Churches like the Greek and the Russian, 
which made attempts to dominate over the newly liberated nation. The 
leadership of the Bulgarian Church actively participated in political life in 
the country, doing its best to offer its moral values and sanction. Bulgarian 
Orthodox Church restored its Patriarchal status after more than a century of 
struggles - as late as 1953. Exarch Stefan’s successor. Metropolitan Cyril 
of Plovdiv, became the first Patriarch after 5 centuries of deprivation of 
Bulgaria’s Church from the highest ranks it once possessed. 

During World War II the Holy Synod of the Bulgarian Orthodox 
Church consisted of 11 metropolitans, who represented the 11 dioceses that 
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existed at the time (nowadays there is a new diocese of Bulgarians living 
in abroad and respectively one more metropolitan based in New York 
City). During the war Bulgarian Church was not successful in re-establish¬ 
ing its historical Patriarchy and therefore was led by the Metropolitan of 
Sofia - at the time this was Stefan. (The head of the Bulgarian Church 
today is a Patriarch who is in the same time the Metropolitan of the capital 
city of Sofia.) The Secretary Pro Tem of the Church during World War II 
was another enlightened person, Neophit, Metropolitan of Vidin, heading 
the northern diocese along the River Danube. 

The Communist rule (1944—1989) unfortunately caused severe moral 
and institutional damages to the Bulgarian Church. This historical institu¬ 
tion lost most of its leading spiritual functions, performed for over one 
millennium. Following blindly the Russian Bolshevik attitude towards 
Christianity in general, Bulgarian Communists sent Metropolitan Stefan - 
a highly moral and educated man - to exile, along with most of the active 
leaders of the Church. The regime killed thousands of priests, installed 
Communist agents among the clergy, confiscated the Church property, 
prohibited the youth of Bulgaria from entering churches, persecuted the 
performance of religious rituals by the population, etc. 

In all times and in all historical contexts, the Bulgarian Church 
preserved close relations with the other denominations in Bulgaria and 
especially with the Jewish spiritual leaders. It is notable for example that 
during the police persecutions in 1943 in Sofia of these leaders, the chief 
Rabbi of Bulgaria, Hannanel, decided to go to the Head of the Bulgarian 
Orthodox Church at that time, Sofia Metropolitan Stefan, with whom he 
was in close relationship for many years. As a result the chief Rabbi in a 
Christian country received shelter in the house of the Head of a Christian 
Church! Also, during the same tragic days, the .Jewish leaders in Sofia and 
other major Bulgarian cities went to Bulgarian Church leaders, the local 
metropolitans, as the highest moral authority in the country, to ask for help 
during the police persecutions, and received not simply sympathy but the 
real support they needed. 
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(b) Conclusions about the role of the Bulgarian Orthodox 
Church in the rescue of the Jews in Bulgaria in the context 
of Eastern Orthodox Christianity 

There is almost no history of anti-Sernitic outbursts in Bulgaria. 
Bulgarian Christianity is a great historical exception having a persistent 
positive attitude towards Judaism throughout its 1200 years of existence. 
(Christian Bulgaria had even a Jewish woman as its Queen during the 
Second Bulgarian state in the 11*'’ c. In the very center of the capital Sofia 
there stand, side by side, a Christian cathedral, an ancient mosque and a 
Jewish Synagogue - the biggest on the Balkans.) This was possible for 
many reasons. Perhaps, the major reason is that the Bulgarian Orthodox 
Church always followed strictly the main spiritual principles of Christian 
faith interpreting it as a human faith and not as a form of institutionaliza¬ 
tion of state policy for domination over other ethnic groups or peoples. 
Bulgaria’s Orthodoxy was this way least nationalistic. Eastern Orthodox 
Christian Churches differed greatly in their attitude to the fate of Jews, 
especially during the Holocaust in the 20"* c. This is very well documented 
and experienced by thousands of witnesses. The deeds of the Holy Synod 
of Bulgarian Christian Church in this respect cannot be interpreted as a 
characteristic feature of Eastern Orthodoxy in general. On the contrary, 
they remain a striking exception. 

Institutional relations of different Eastern Orthodox Churches often 
demonstrate considerable lack of mutual solidarity and tolerance. The 
ambitions for domination of some of these Churches over the rest and even 
the attempts for spiritual assimilation have often led to lack of cooperation 
and mutual support in difficult times. We can summarize that the general 
historical role of the Bulgarian Orthodox Church is formed and predeter¬ 
mined first and foremost by the history and the inherent features of the 
Bulgarian nation and society. 

The specificity of our national fate as a history of considerable periods 
of loss of national sovereignty determined the institutional role of Bulgar¬ 
ian Orthodox Church. Facts of Bulgarian history show clearly that this 
clerical institution served as the main, for centuries even single factor of 
national identification, which preserved the unique culture and society of 
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Bulgaria. This Church preserved the knowledge accumulated in the collec¬ 
tive historical experience of Bulgarians. And this is an experience of 
survival and progress possible only through cooperation with the biggest 
ethnic groups in Europe. The Bulgarian Orthodox Church performed its 
role mostly by spreading knowledge and acquiring a key function of 
national leadership and much less by passing on conservative religious 
dogmas. In this respect, when compared with the rest of Christian Church¬ 
es, Bulgarian Orthodox Church stands perhaps closest to the Yeshivas in 
Jewish spiritual tradition. Similar to Jews, Bulgarians have always valued 
their Church for its moral stand and protective functions, definitely not 
driven by nationalism, as it happened in other Eastern Orthodox traditions 
where the national Christian Church institutions served rather as a major 
instrument of national domination over other nations. 

There has always been traditional to select the leaders of Bulgarian 
Orthodox Church by high educational and intellectual criteria. Usually 
they came from well-known, widely respected and highly educated fami¬ 
lies. Public popularity often outranked institutional popularity as the basis 
for promotion of church prelates. 

The question of mass conversion of Jews to Christianity in Bulgaria 
during World War II is a very specific theme. In all of these cases it was 
the Jews who asked to be baptized. It was clear for everyone that most of 
them did so hoping to find protection. The Church faced the dilemma - 
either to refuse, for purely canonical reasons, or to accept in order to save 
lives, though lives of untrue Christians, fulfilling thus its Christian duty. 
What happened was that all Bulgarian metropolitans of that time, without 
a single exception, and Metropolitan Stefan of Sofia most of all, decided to 
undertake the conversion for political and not for canonical reasons. In fact 
they dared to partly violate the Orthodox canon in order to preserve a 
principle of higher value: to rescue human life. Mass conversion was 
entirely in the competence of Bulgarian Church alone. It was used at a 
mass scale by thousands of priests obviously not to reinforce the Church by 
accepting more “Christians” in it, but to serve the moral leadership mission 
by opposing the government. Conversion became a powerful and efficient 
instrument of the Church to rescue Jewish lives or, at least postpone, as 
long as possible and soften as much as possible, the implementation of the 
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official anti-Jewish measures of the government. Once “accepted to the 
bosom of the Holy Christian Church”, Jews were not required to follow the 
Christian traditions nor were they considered really Christians once the 
war ended and mass emigration to Israel started. 

The leaders of the Bulgarian Orthodox Church of this dark historical 
period never saw their deeds as something special or extraordinary. They 
did not feel heroes at all. What they were doing together or as individuals 
was simply fulfilling their duties of civil society leaders, moral and bold 
enough to disregard the potential of the enemy. Therefore, they succeeded 
and their example must be followed whenever dictators and anti-Semites 
demonstrate the conviction that no voice can be raised against their ill 
intentions against humanity. 
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REVIEW OF EVENTS IN BULGARIA RELATING 
TO THE “JEWISH QUESTION” DURING 1940 
(GOVERNMENT REPRESSIONS 
AND SOCIAL RESISTANCE) 


In the context of 19'*’ c. Balkan history, Bulgaria typically inherited an 
unsolved national question, which shaped the policy of its governments in 
the 20'*’ c. After the catastrophe of World War I, when Bulgaria fought on 
the side of Germany and Austria, the country endured decades of interna¬ 
tionally imposed restrictions and severe isolation. Having no prospect of 
promising relations with the West and fearing at the same time the 
Bolshevik influence from the East (Russians in 1878 put an end to the 500 
year Ottoman suppression of the nation and were perceived widely as 
liberators), the governments in late 1930s had a growingly pro-German 
orientation. As a result. World War II found Bulgaria with a suspended 
Constitution, Nazi-oriented government and autocratic regime. However, it 
found also a strong democratic tradition, tolerant mass political culture and 
undamaged, sound structures of a traditionalistic civil society. 

The Bulgarian Orthodox Church, an autonomous national institution in 
the family of Eastern Orthodox Christianity, established as early as the 9"’ 
c., played traditionally a key role among Bulgarian civil society structures 
by preserving the spirit of liberty, equality and tolerance during centuries 
of oppression. The extraordinary historical circumstances during the Hol¬ 
ocaust provoked once again its reaction in defence of national tradition. 
This reaction proved to be unique for the fact that Bulgarian Orthodox 
Church managed to defend the fundamental principles of humankind 
instead of supporting anti-Semitism. From the perspective of the 2P* c. this 
behaviour may seem a banality. However this is a banality not of evil but 
of humaneness, wisely and passionately performed to serve as a lesson for 
centuries ahead. Most of the words and actions of Bulgarian prelates and 
priests of the time are of eternal value. During the darkest times of 
civilization it must have been quite difficult to formulate and defend such 
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behaviour. Moreover, this was done unanimously and with no hesitation - 
a really unique fact. This fact is alive in all documents of the time. Their 
contents need to be shared in a contemporary international setting. 

November-December 1940. The Bill for the Defence of the Nation 
(anti-Semitic legislation) is entered in Bulgarian Parliament by the govern¬ 
ment. The unprecedented official intentions to impose restrictions on part 
of the population received sudden publicity. 

The whole society reacts spontaneously against it. In just a few days 
over 40 telegrams, letters and memorandums are sent in protest from over 
25 institutions. 

First to warn of the coming restrictions is the executive body of the 
Jewish Consistory. 

The protest memorandums, letters and manifestos of the Bulgarian 
Orthodox Church take a surprising place among the variety of reactions to 
the official intent. For a month and a half the activity of the Holy Synod 
has the following characteristics. 

• It creates five written documents in relation to the prepared Bill for 
the Defence of the Nation. 

• It holds meetings with the president of the National Assembly and 
the Prime Minister. 

• It sends out a circular letter to all priests everywhere to regulate their 
actions relating to these new circumstances. 

The Bulgarian Orthodox Church builds up its official position in 
defence and protection of the underprivileged and persecuted Jews. The 
Church not only announces its new position right away, but also takes steps 
for its assertion as a way of conduct and specific actions. 

We can describe this period as a clarification of positions and change 
in the situation: official anti-Semitic action (secret so far) meets the 
counteraction of civil society (once official intentions become public). The 
authorities publicize their intentions to suspend the constitutional norms, 
which deforms the social contract into something like a dictatorship. 
Society is provoked to assert its civil presence. This action on the part of 
the government restructures society and it maintains an alternative position 
of dissent with the official formula for the development of the country. The 
intention of civil society is to safeguard its fundamental norms of identifi- 
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cation - those of tolerance and impartiality. The result is that within a 
month, at the end of 1940, two alternative conceptions and two alternative 
focal points of society emerge in Bulgarian society - that of the governing 
body, which chooses to confront society’s interests, and that of civil 
society, which develops principles of opposition to the policy of the 
authorities. 


Government Restrictions in 1940 

During the fall of 1940 the Minister of the Interior, Peter Gabrovsky, 
enters the Bill for the Defence of the Nation for Parliamentary discussion. 
The Bill contains four sections: 1) For secret international organizations; 
2) For persons of Jewish origin; 3) For suspicious anti-national activities; 
and 4) Special decrees. The legislative matter is divided into 50 articles. It 
is announced on 6 November 1940, during the sixth sitting of the second 
regular session of the 25 Ordinary National Assembly. The first reading 
takes place on the 15*, 19* and 20* of November 1940, during the 11, 12 
and 13 sitting, and the second reading is on the 20* and 24* of December 
1940, during the 31 and 32 sitting. 

Part II of the Bill, as already mentioned, refers to persons of Jewish 
origin. Article 15 defines the legal term “Jew”, while Articles 16-30 force 
upon the Bulgarian Jews extraordinary restrictions of their civil and 
political rights. According to them, Jews are obliged to declare their origin 
with the appropriate documents at the local Municipal Halls or police 
stations and remove the endings -ov, -ev, -ich from their last names. They 
are prohibited from', being accepted as Bulgarian citizens; being voters or 
candidates in public law agencies, associations or organizations; taking 
public, municipal and other positions of public authority and private law 
organizations; being members of organizations under the supervision of 
the Ministry of Defence, marrying Bulgarians, owning uninsured property. 
In addition, they are limited in: their acceptance to educational institutions; 
their practice of unrestricted professions, trade, industry and crafts. All 
Jews are obligated to register their place of residence, not being able to 
change it without permission, and to declare their possessions. The restric- 
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tions in this part of the Bill all relate to the identity and the proprietary and 
professional activity of the persons of Jewish origin. 

In support of the law stand organizations like: the Union of Bulgarian 
Reserve Officers, the Union of Bulgarian Non-commissioned Officers 
from the Reserves, the National Student Union, the Christian youth move¬ 
ment “Father Paisiy.” 


Reaction in opposition to the offlcial anti-Semitic policy 

Right after the announcement of the Bill for the Defence of the Nation, 
the Central Consistory of the Bulgarian Jews, acting as an official institu¬ 
tion, representative of the Bulgarian Jewry in central government, sends 
three consecutive memorandums to the National Assembly. At the same 
time, the Consistory seeks support from the government, the Palace, public 
representatives, ministers, and prominent public figures and organizations. 
Based on historical reviews, these memorandums reveal the close relations 
between Jews and Bulgarians. The civil rights of all of citizens were 
guaranteed by the Turnovo Constitution, the rights of the Jews included. 
These documents also put an emphasis on the active participation of Jews 
in the economic and cultural life of the country and thus suggest the 
conclusion that the anti-Semitic legislation follows the pattern of other 
countries. By a law of this sort Bulgaria deprived 48,000 Bulgarian 
citizens of their political rights. 

As early as October 1940, when the Bill was made public and the 
discussions on it started, its Part 11 entitled, “About Persons of Jewish 
Origin” invoked stormy public discontent. It included numerous forms, 
such as open letters, statements, telegrams, etc., by which groups and 
individuals from Bulgarian society addressed the Speaker of the National 
Assembly, the Prime Minister, particular ministers and other political 
instances. Lined up against the Bill stand whole communities like the 
residents of the Third District of the capital Sofia, 21 Bulgarian writers, the 
Executive Committee of the Bulgarian Bar Association, the attorneys from 
the city of Vidin, tradesmen, the executive board of the Bulgarian Union of 
Medical Doctors, representatives of various voting districts in Sofia, a 
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group of young people from the “Zaharna Fabrika” neighbourhood in the 
suburbs of Sofia, the Holy Synod of the Bulgarian Orthodox Church, the 
Union of Bulgarian Painters, workers and students from the city of Plovdiv. 
Over 40 telegrams of protest are sent as well. A renowned journalist named 
Christo Pounev sends an open letter full of harsh criticism, signed by six 
other public figures. The politician Dimo Kazasov (who would play a key 
role in Bulgaria’s democratization in the late 1940s) sends a similar open 
letter. All these protests are directed against the discriminatory principles 
laid in the very foundations of the Bill and reveal it as unconstitutional, 
socially offensive and shameful. 

During Parliamentary debates, the members of the National Assembly 
Todor Polyakov, Nikola Mushanov, Lyuben Dyugmedzhiev, Ivan Petrov 
and Nikola Sakarov also openly declare themselves against the Bill in their 
special speeches, emphasizing its shameful character. They appeal for its 
denunciation by the National Assembly, proposing a roll-call vote for that 
purpose. Despite this public reaction, the Cabinet of Bogdan Filov puts the 
Bill for the Defense of the Nation to a vote in the National Assembly. In 
his speeeh on 20 November 1940, the Minister of the Interior, Peter 
Gabrovsky, addresses Assembly with the words: “Today and in the future, 
in the name of our nation, the people of Jewish origin must be placed under 
a different regime and must be restricted.” Following the Parliamentary 
vote of 24 December 1940, the Bill becomes a law enforced by the 
supreme political authorities. The grounds for the so-called Jewish ques¬ 
tion in Bulgaria are thus cast in a legal format. 

Right after entering the Bill in the National Assembly on 6 November 
1940, even before its first reading on 15 November 1940, i.e. immediately 
after the first information reaches the members of the Assembly, the Holy 
Synod of the Bulgarian Orthodox Church, in full attendance, dedicates the 
whole session on 12 November 1940 to this question. The petitions of the 
Central Jewish Consistory as well as those of the converted Jews are 
examined. After debates, which take place in two consecutive sessions, the 
members of the Synod discuss in detail the parts of the Bill, which relate 
to the persons of Jewish origin. One after the other, the prelates discuss 
Judaism as a religion and anti-Semitism as a phenomenon. They all 
unanimously express the opinion that a deadline of September 1 1940 for 
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conversion of Jews to Christianity sets harsh limits upon the Church, 
which in principle cannot be limited by legislation on this issue. Further¬ 
more, the status of Christians of Jewish origin is analysed and the Jewish 
minority in its historical and economic aspects. Following the discussions, 
the metropolitans appoint a commission consisting of three persons chosen 
among them, who would have the task of preparing the text of the 
memorandum, which is to be sent to the Speaker of the National Assembly 
and the Prime Minister. On 15 November 1940, during the Bill’s first 
reading in the National Assembly, the Holy Synod, in full attendance, 
discusses the draft of this document prepared by the commission. It is 
adopted after a vote, in which the Metropolitan of Varna and Preslav, 
Joseph, abstains. 

On the same day, 15 November 1940, the Holy Synod of the Bulgarian 
Orthodox Church enters in the National Assembly the memorandum against 
the Bill for the Defence of the Nation. In it, the Church adamantly insists 
on a change in the parts of the Bill, which deal with the Christian Jews and 
on the abolition of the legislative measures to be taken against the Jews as 
an ethnic minority. They also suggest that the government legislation 
should be directed instead against the sects responsible for the atheistic 
anti-Church propaganda. The final draft of the memorandum is accom¬ 
plished only after heated debates. We must note the sincerity of the 
prelates’ concerns, the maturity of their views, the total absence of any 
illusions about the true meaning of the anti-Jewish policies in this period, 
as well as the flexibility and preciseness of their positions in their strife for 
a successful opposition. The opinions of the metropolitans of Sofia, Stefan, 
and that of Vratza, Paisiy, have a very special role in the formation of the 
overall position of the Holy Synod. The positions they defend can be 
distinguished by the lack of any compromise with the political fashions of 
the time. On the contrary, they follow the best example of liberalism. The 
arguments motivating the Church’s rejection of the official state policies 
are not only correct and deeply moral from the standpoint of the spiritual 
canon, but also enlightened and progressive from a secular point of view. 
This is a good background for reviewing the dramatic change in the views 
of another prelate - the Metropolitan of Varna and Preslav, Joseph. At first 
he derives his views mainly from a purely canonical standpoint: he is 
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inclined to keep the Church as distant as possible from politics and secular 
life. At times his words contain shades of the official anti-Jewish propa¬ 
ganda in Europe at the time, mainly in the form of clichiis. In the course of 
debates on the Jewish question during the Holy Synod meetings, Joseph 
begins to understand the fundamental moral meaning of the issue and the 
fact that neither he nor the Church can avoid it. Finally, he joins the rest of 
the prelates in their opinion and publicly rejects his original stand. It takes 
him two years. When the legal restrictions aimed at the Jews set in 1940 
turn into specific physical actions against them in the war years that 
follow, Joseph of Varna admits with dignity his self-delusion and declares 
himself in full support of a most energetic resistance against any official 
persecution of Jews or other ethnic communities. 

On 19 November the Holy Synod, again in full attendance, holds a 
hearing on the report of the commission and its recent meetings with the 
Speaker of the National Assembly, Nikola Logofetov, and the Prime 
Minister, Bogdan Filov. The members of the Synod understand that there is 
no answer to their written appeal. Still, the resolution handwritten on the 
copy of the memorandum found in the Parliamentary archives, reads as 
follows: “To be archived. I read, investigated and will be on the alert for 
the contents of this memo. 10 November 1940. Logofetov.” 

In our capacity of compilers of this collection of documents, we follow 
the chronological order of the documents, keeping in mind the overall 
position of the Bulgarian Orthodox Church on the Jewish question during 
the Holocaust. But we will allow ourselves to make one interpretation of 
the Holy Synod’s position. It is about the specific attitude towards the 
conversion of Jews to Christianity. Assimilation was not a motive at all for 
the Bulgarian Church in its strife to defend the right of Jews to become 
Christians, despite some public statements made in this regard. If this were 
true, the Church would have dealt with the issue and it would have 
eventually made practical steps in this direction long before the introduc¬ 
tion of the anti-Semitic legislation. The facts show that by 1940 there were 
approximately 600 Jews in Bulgaria, who had voluntarily accepted the 
Christian faith. Discussing this question in one of the Holy Synod sessions, 
the prelates themselves point out that these cases occurred mainly because 
of intermarriage with Christians. As the texts of the protocols included in 
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this book show, the Bulgarian metropolitans were looking for a solution to 
the problem - how to stop the persecution of Jews and the restriction of 
their political and civil rights. One of their most efficient instruments was 
of course the Church canon and they made use of it. As far as it was 
commonly accepted in this historical period, baptism would necessarily 
save the lives of those members of the endangered Jewish minority, who 
dare to be converted. Many Jews and Orthodox Church leaders accepted 
this ultimate means in the face of the approaching threat. Thus, the 
adoption of Christianity by the Jews, no matter how well motivated, was 
one of the few things they could do at all. Choosing between sustaining the 
canonical purity and keeping their conscience clean, the prelates unani¬ 
mously decided in favour of the latter by technically using the former. 
Defending the canon in theory by practically breaking it gave the clergy an 
effective mechanism of resisting the government. Despite the fact that 
there is no secret agreement between the leaders of the Bulgarian Orthodox 
Church on this matter, one has to read carefully all the documents they left 
behind and see the way they communicated with each other, to quickly 
draw the conclusion that the Holy Synod of the Bulgarian Orthodox 
Church was literally prepared to open the church doors to a mass conver¬ 
sion of Jews by 1943 if this was to save their lives. We do not know of any 
other example of a supreme body of a Christian Church, who were ready to 
give refuge to many thousands of people of a different faith, knowing that 
they will not be converted in reality. But by breaking the Church canon in 
this way, they succeeded in preserving the ultimate definitive principles of 
the religion. Government officials were aware of this intention of the Holy 
Synod, i.e. that the question of faith was not at all the focus of attention of 
the prelates.. They knew very well that everything boiled down to putting 
an obstacle to the official anti-Jewish policies, that conversion was only a 
means of avoiding the effects of the Law for the Defence of the Nation. 
Therefore, we interpret the position of the Holy Synod mainly as political 
opposition to the persecution of Jews, which was given a canonical pretext. 

Besides these arguments, we need further clarification in order to 
understand the weight of certain arguments of the Church. The interference 
of the government in the spiritual spheres of regulation, such as marriage 
and faith, constitutionally attributed to the Church, is one such major issue. 
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The wartime legislation in this respect gives the Bulgarian Church firm 
grounds for attacking the government. The first Bulgarian Constitution of 
1879 defines the role of the Holy Synod in the regulation of the state by 
giving the Holy Synod inalienable rights to interfere in the moral sphere. 
Therefore it was unconstitutional to usurp this role by means of legislation 
passed by a regular National Assembly. 

A clear division in Bulgarian society on the Jewish question marks the 
end of 1940. One of the poles consists of the self-isolated political 
authority, which opposes the civil society, the latter being increasingly 
aware of the moral consequences of the anti-Semitic policies, more and 
more integrated and active by having developed a specific leadership 
model. The Bulgarian Orthodox Church comes to play a role in this model. 
At this early stage, during the adoption of the anti-Semitic legislation, the 
pro-Nazi government of Bulgaria is still entirely self-confident, believing 
that the hold on political power is enough to secure its final success in 
persecuting the Jews. It arrogantly disregards the fact of the emerging 
social and moral resistance in the Bulgarian nation and plans to act in 
accordance with its own decisions and against the will of public interest. 
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Document #1 

CIRCULAR LETTER #341 OF THE CENTRAL 
JEWISH CONSISTORY’ 

IN RELATION TO THE BILL FOR THE DEFENSE OF 
THE NATION AND THE RESTRICTIONS ENVISAGED 
FOR THE JEWS IN BULGARIA 


CENTRAL JEWISH CONSISTORY 

IN BULGARIA Sofia. 15 October 1940 

To the respected Jewish communities of the Kingdom 

Circular Letter #341 

The announcements made by the Minister of the Interior regarding the 
proposed Law for the Defense of the Nation, which considerably restricts 
the rights of Jews in Bulgaria, have greatly, yet justifiably dismayed the 
Jewish population. This terrible blow is much unexpected as it is unde¬ 
served. 

We are all deeply grieved because of this fate, which is being planned 
for us and thus the great anxiety that possesses us is entirely justified. 

And yet, Bulgarian Jewry must not fall in despair. We must not forget 
that the Bulgarian Jewry, integrating itself in the Bulgarian nation ever 
since the first days after Bulgaria i liberation and sharing with its Bulgar¬ 
ian brothers all the joys and sorrows brought upon the country, still has 
many friends among the Bulgarian people, who would never want to hurt 
the dignity or damage the rights of the Bulgarian Jewry. Even today, these 
good friends of ours are loudly and clearly voicing their disapproval of the 
proposed restrictions and they will keep voicing it in the future wherever 
and whenever they can.* 


* Here and elsewhere parts of the original texts are highlighted using italics by the editors. 
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The Bulgarian Jewry must also keep in mind that its representative 
body has a complete understanding of the seriousness of the situation and 
it will not stop its prayers and actions in relation to the factors concerned^, 
which have the objective of avoiding the proposed restrictions or softening 
them to a point where the decrees of the impending law would not hurt our 
dignity or deprive our people from the resources we need to make a living. 

With this we would like to assure our people that we watch over its 
interests and we will not fall short of doing everything possible to make its 
life easier. Therefore we appeal to our people to remain calm and com¬ 
posed. We hope greatly that the restrictions on our rights, as planned by the 
Bill for the Defence of the Nation, will be greatly moderated once they are 
put to practice because, if carried out with the intended strictness, this 
would inevitably have a negative impact on economic development and, 
most of all, because the Bulgarian Jewry does not deserve such a fate. 

We appeal to our people not to surrender themselves and not to take 
part in the dissemination of all kinds of false rumours, which are being 
spread with ease by many members of our congregation, who do not 
realize the extent of the dangerous consequences. Keep away from rumours 
and those who spread them, and keep faith in those of you who are 
responsible for deeds devoted to defending your rights. Await with calm 
the results of our actions. 

We also appeal to our people to arm themselves with the necessary 
wisdom and to avoid all sorts of provocations, irrespective of their origin. 
Now more than ever, we need to prove our maturity and discipline and not 
to trust dangerous allegations, which would inevitably lead to a negative 
result. 

We ask the municipalities to voice the arguments presented in this 
letter in front of all members of the congregation and pass on to them our 
advice. With this we greet you with 

SHALOM 

President: (Signature) 

Chief Secretary: (Signature) 

Central State Archives, Fund 1568 K, Inventory 2, Archival Unit 4, 
pp. 241-242 
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Document #2 


MINUTES #11 OF THE SESSION ON 12 NOVEMBER 
1940 OF THE ALL-MEMBER MEETING OF THE 
HOLY SYNOD OF THE BULGARIAN 
ORTHODOX CHURCH 

ON THE LETTER RECEIVED FROM THE CENTRAL 
CONSISTORY OF JEWS REGARDING THE PLIGHT OF 
THE JEWS IN THE COUNTRY AND THE 
FORTHCOMING ENTERING IN THE NATIONAL 
ASSEMBLY OF THE BILL FOR THE DEFENSE OF THE 

NATION 


Today, on the twelfth day of the month of November (30 October by 
the old Julian calendar) of the year nineteen hundred forty at 11 o’clock 50 
minutes, the HOLY SYNOD commenced its regular ALL-MEMBER win¬ 
ter session; all prelates of the diocese attend with the exception of Eulogiy 
of Sliven. 

After a due prayer to God, the Chairman Pro Tern, His Grace Neophit, 
Metropolitan of Vidin, gave a short speech, in which he remarked that after 
the last session in full attendance of the Holy Synod, a few events have 
taken place in the country: 

§1. The happy event is the peaceful reunion of Southern Dobrudza 
with the motherland^, which led to the restoration of the old borders of two 
of the Bulgarian Church Dioceses - the Dorostol-Cherven and the Varna- 
Preslav. 

§2. The other one is sad and tragic - the honored and praised member 
of the Holy Synod, the metropolitan of Stara Zagora, Pavel, passed away. 

The Holy Synod honoured him with a short prayer. 

§3. On the tenth of this month, a catastrophic earthquake took many 
human lives and caused severe damage in neighbouring Romania. This 
earthquake was felt quite strongly in Bulgaria, especially in the northern 
parts of the country. Let’s pray to God to protect us from such awful 
hardships. 
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It was noted during the discussion of the agenda that the election of a 
new Synod member has to be held, to replace the deceased Pavel of Stara 
Zagora. 

A decision was reached to postpone this election to a later date when 
the prelates of all the dioceses will be present. 

Following the suggestion of the Chairman Pro Tern the Holy Synod 
proceeded to a discussion of the requests of A) the Central Consistory of 
Jews in Bulgaria and B) the converted Jews in Bulgaria'' - in relation to the 
planned ratification in the National Assembly of the Law for the Defence 
of the Nation, which provides for restrictions of the rights of all persons of 
Jewish origin. 

Metropolitan Boris of Nevrokop: “The Bill currently in question has 
evoked bewilderment and confusion in society. Apart from the legal aspect 
of the question, we have been invited to defend a minority in our country 
in the name of God. The Church must voice its opinion on the raised 
question. We must pay special attention to the fate of the Jews christened 
at an earlier time.” 

Metropolitan Stefan of Sofia: “Strictly speaking, no Jewish question 
exists in Bulgaria. Fortunately, the Jews in our country, with small excep¬ 
tions, are good, loyal and proper citizens, who possess and defend with 
pride and patriotism their Bulgarian citizenship. They serve as proof to the 
rest of the world of Bulgaria’s tolerance and within the nation they behave 
as true patriots. They have never acted as fanatics and a good part of them 
have accepted voluntarily the Christian faith so they can be unified with 
our people also in terms of faith. The Bill is a legal and moral disaster and 
it must undergo fundamental changes. We know that in most cases the 
christened Jews have been amalgamated with Bulgarians, through marriage 
or through a kinship by marriage. Lately, after the announcement of the 
creation of this Bill, which aims at restricting the rights of the Jews, in 
many places and mainly in Sofia, there is an influx of people wishing to be 
converted to Christianity. Despite the expiry of the deadline set by the Bill 
- the first of September - a large mass of people still continue to submit 
requests to be converted. However, to prevent rash actions, I gave the strict 
order that no priest accepts a similar request without preliminary prepara¬ 
tions and not one of those willing is converted to the Christian faith 
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without my secondary and personal blessing, of course, after the necessary 
announcement. I got in touch with the police, so they can provide us with 
information about particular persons, who demonstrate a will to be chris¬ 
tened; they told me that there are no charges pending for them. Should we 
refuse to those wishing to become Christians? Can the deadline set by the 
law, 1 September, be of importance for us, when even after this date there 
are still people wishing to be converted? I had a meeting with the Minister 
of the Interior^; he told me the following: That it is still a Bill as of now; 
that the date 1 September is placed only as a provisional deadline; that, 
however, it would be fair if we insist that the deadline is postponed at least 
until the day when this Bill becomes law. I have all the reasons to think 
that the opinion of the Church will be honoured with the attention needed. 
/ received a few reports from cultural associations in the country, which 
righteously and persistently stand in support of the protection of the rights 
of the Jewish minority in Bulgaria. In this instance, too, the Church has the 
opportunity to play a peaceable role and to emphasize the might and the 
greatness of its Godly mission by becoming a defender of the innocent 
persecuted Jews." 

The request, entry #9246, from the christened Jews was read in 
session. The letter of the Central Consistory of Jews in Bulgaria, entry 
#8770 is read earlier by the prelates of the Synod. 

Metropolitan of Plovdiv: “It is true that we have to distinguish 
between Jews, which have accepted Christianity and those, who have not 
done so. And if we take any actions in defence of the Jews, they must be 
in the first place in defence the christened Jews, who are now part of our 
Christian fellowship and for whom we have a responsibility.” 

The texts of the Bill, regarding the Jews was read. 

Metropolitan Boris of Nevrokop: “It is clear that the law distinguish¬ 
es between the two categories of Jews - those, who have accepted 
Christianity and those, who have not done so. It is presumed that those, 
who have become Christians in the past, years ago, when there was not the 
slightest idea about this kind of law, have done so out of conviction. And 
such former Jews, now Christians, must be entirely protected.” 

Metropolitan Joseph of Varna and Preslav: “Because this question is 
put to discussion in such odd times, we, as prelates and servants of the 
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Church, must draw all our conclusions based on the fact that we are 
members of the Bulgarian state and the Bulgarian nation. The question of 
the attitude of our Church towards the Jews, who have accepted Christian¬ 
ity, is complicated. It is most important for us to know what were the 
incentives that motivated them to adopt our faith. In most cases, we can 
even say in 99% of them, Jews adopt Christianity not because they have 
been convinced that Christianity is a better religion than Judaism, not to 
save their souls, but rather because of other, totally different intentions. In 
the early days, it was done mainly so they could marry Christian persons, 
no matter whether this happened out of love or due to calculations of 
material nature. Nowadays, they do it so they can escape the sanctions of 
the law, which is being prepared for them. There is an instance where a 
family came personally to me to request its acceptance to Christianity. 
When I told them that even after that the law would still affect them, they 
replied that in that case it does not make sense for them to change their 
faith. When we are required to take a position on the issue, let us keep in 
mind that our Church is a Church of the people. By the way, we are helped 
by the Bill in taking the right position on the issue; the law itself has 
provisions for those, who have earlier accepted the Christian faith. I cannot 
find a religious or moral justification for us to raise this question. If we 
reason as Bulgarians, each of us would admit that Jews do not share evenly 
the weight of public life. My conclusion is that, from the point of view of 
the nation and the Church, we must not publicly raise any question 
whatsoever in defence of the Jews.” 

Metropolitan Philaret of Lovech: “First of all, I would like to admit 
that in the Lovech Diocese, there is not a single Jew. In all of Bulgaria, 
Jews amount up to about 45,000. Yet the Christian Jews are only 26 
families or 26 individuals. In order to have a correct stand on the raised 
issue, we must base our reasoning on the premise that we are first and 
foremost prelates and that we represent a Church. It is not our task to 
defend the Jews and we will not defend them. However, we will defend the 
Orthodox Christians, including those who have formerly been Jews. I do 
not agree with the opinion that all of them have become Christians because 
of pure interest. It is our supreme duty to offer our compassionate support 
and to protect them.” 
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Metropolitan Kyril of Plovdiv; “There is truth in what His Holiness, 
the Metropolitan of Varna and Preslav, Joseph said. As a national Church, we 
have to always keep in mind the good of the nation. And I also share his 
opinion that Jews may become a scourge in any country, if they take sides in 
the economic and cultural spheres. I do not agree that when Jews are forced 
to accept Christianity for reasons different from sincere religious belief, their 
conversion does not matter at all. If we disregard the question - to what 
extent all christened Bulgarians are really good and faithful Christians, I 
would like to point out that in the process of changing their religion the next 
generations sincerely adopt the new faith. Yet, when the Bulgarian people 
were baptised during the reign of King Boris I, even though a large part had 
been converted to Christianity at an earlier stage and the influence of 
Christianity was strong, a minority rose against the religion and was forced 
into accepting Christianity. However, this fact did not prevent the Bulgarian 
people from feeling truly Christian and being religiously united all the years 
through. Take for instance the Pomaks, the Mohammedan Bulgarians. It is 
known that they had been forced into adopting Islam, yet their next genera¬ 
tions proved to be more zealous Muslims than the Turks themselves. This 
would be the case with the Jews, who convert to Christianity now. Their first 
generations would even feel indifferent towards the new faith. But the 
second generation would be Christian. Despite these considerations, we must 
remember that we are Christians before we are Bulgarians. In this capacity, 
it is asked of us not to alter Christ’s principle of love, which commits us to 
defend those close to us.” 

Metropolitan Stefan of Sofia: “I heard some things here, which 
dismayed me - things I did not expect to hear at a gathering of prelates. It 
seems like some of us are not willing to realize that the first thing we have 
to do in this case is to look for the lost sheep. It was suggested that all Jews 
who have converted to Christianity have done and do so out of self- 
interest. We have no right to think that all of them have become Christian 
for personal benefit. The considerations of the government do not bind us 
to necessarily take the same position as the one illustrated by the Bill. As 
God’s pastors, we must not allow the nationality factor to take precedence 
over Christ’s principles. I think that we must not mix the national princi¬ 
ples with those of the Church. If there are any crimes committed by the 
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Jews in this country, then they must be punished; however, we should not 
punish all for the actions of a few. We are especially obligated to stand by 
those, who have adopted Christianity and those, who are going to do it. 
All, who in the name of Christ, come to us must be welcomed as far as this 
does not fall under the category of a crime punishable by the law. We 
cannot refuse the requests of those, who come with the intention of 
becoming Christian because that would mean that we are renouncing our 
calling.” 

Metropolitan Michael of Dorostol and Cherven; “I am of the 
opinion that it is the duty of the church as a religious institution to provide 
its children with protection. A prelate has always made the decision 
whether a Jew, who wishes to accept the Christian faith, can or cannot 
become a member of the Church; if there have ever been any business 
motives behind the conversion. We have witnessed that and they have been 
rejected. The interests of the country are under our influence and nobody is 
forcing us to give up our calling and our duty to protect the Jewish 
Christians, for whom no negative feelings should exist among us. The 
Israelite Jews must not be blamed for their origin and their faith. If the 
nation sees the speculative spirit of some Jews in our country as a danger 
to its economy, it can limit the number of the profiteers and punish them for 
their wrongdoings rather than for their ethnic belonging. If the foreign 
elements in our country must indeed be restricted, then those restrictions 
should not be aimed only at people of Jewish origin. Our principal beliefs 
must not fall victim to this issue. Our nation - small and underprivileged 
- has always distinguished itself with its tolerance towards other national¬ 
ities and has lived up to its goals in the name of justice and humanity. In 
the name of these evangelical principles, we must also do something about 
the national minorities in our country. Jews in Bulgaria have never done 
anything against our national interests. On the contrary, they have sup¬ 
plied us with proof of their commendable patriotism during times of war, 
for instance, when many have given their lives while fulfilling their duty to 
the fatherland. With regard to generosity, they are the most generous. We 
owe them fair and proper treatment. It is the duty of the Church to 
advocate for such treatment in front of the appropriate government offi¬ 
cials.” 


56 




1940: Document # 2 


Metropolitan Paisiy of Vratza: “First of all, the Jewish Consistory 
sent the Holy Synod a letter, which contains a request for the protection of 
this minority, currently appealing to the Holy Synod for justice. There is 
also a second request on the part of the Christian Jews, those, who have 
abandoned the Jewish religion. As we all know, the religion and nationality 
of the Jews are so closely interwoven that without the Jewish religion, no 
Jews can exist. Consequently, Jews, who are Bulgarian citizens, who were 
born in Bulgaria, if baptised, would fully become part of the Bulgarian 
people. The third question, which emerges following the discussion of the 
two requests just mentioned is - what is going to be the fate of the Jews, 
newly converted after the contents and the tendencies of the Bill for the 
Defence of the Nation became public. What is to happen to those, who are 
going to adopt Christianity in the future. No doubt, there are some among 
the Jews wishing to convert to Christianity who have long forgotten; if 
they become Christians, what will be the fate of those poor people in the 
presence of such a Law? Other laws will most probably follow this law, 
with even more restrictions placed on the Jews, as we witness happening in 
other countries. If one of these future laws forces them to leave Bulgaria, 
then who knows what awaits them? — If this happens, in the future there 
will be no opportunities for Jews to become Christians. And this would go 
against the most important mission of the Church - to welcome all people 
with open arms. In reality, there is no other question for us, except the 
following: “Do we have a duty, as pastors of the Church of Christ, at any 
given occasion to preach the Gospel? It is clear, that we do. And more - do 
we have to, at all times, act according to the commands of the Holy Gospel 
and, on every single occasion, to demand that the principles of the 
Christian Doctrine be the leading principles? It is obvious that no one 
amongst us can deny this. I mentioned serving the people through the 
Church. I am convinced that we would serve our people best by continually 
and persistently holding up the evangelical principles - to dedicate our¬ 
selves more to God, than to humans. This way we would protect not only 
the temporary, but also the eternal interests of the people. Because this 
holds true in this case, we have a commitment to make our voices heard 
and to forewarn the government not to uproot the people from the solid 
grounds of the godly principles of the Holy Christian Gospel. We have been 
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asked to take a stand on the Bill for the Defence of the Nation entered in 
the National Assembly. Particularly, on the unusual measures, which ex¬ 
clude an ethnic and religious minority from certain earthly blessings, taken 
by other citizens for granted. The nation has a duty to pursue criminals and 
can always do that, but to pursue and persecute its own servants only 
because they are Jewish, I think, contradicts justice and the Christian 
Gospel. The Bulgarian Orthodox Church would commit an act of high 
patriotism if it makes its voice heard and asks the government and the 
National Assembly to make changes in the provisions of the Bill, which 
concern the Jews as an ethnic minority. The aims this Bill to keep and 
protect the Bulgarian nation from foreign threats can be accomplished 
without resorting to extraordinary measures against separate ethnic groups, 
such as the Jewish minority.” 

Metropolitan Sophroniy of Turnovo: “We studied both letters - the 
one from Jews, who have adopted Christianity, and the other from the 
actual Jewish Consistory. Indeed, the time has come when the words of the 
Holy Scriptures must be put to practice: “noaspHT Han, Ero ace npoGofloma!” 
The time has come for the Jews to also turn to Christ and this is yet another 
sign of the apocalyptic times we are living in. By officially turning to the 
Holy Synod and by looking for protection from the representatives of the 
Church of Christ they actually seek their salvation from Him through us, in 
His name, even though they do not mention in their letter Christ’s name. 
There should not exist any doubt among us as prelates that we must act 
according to the fundamental principles of the Christian doctrine pertain¬ 
ing to the brotherhood of all humans, who share one Father, God. We must 
take the words of the holy apostle Peter as a second underlying principle. 
After being beaten and threatened, the apostles still continued preaching in 
the temple; the holy apostle Peter said to the Sanhedrim: “We must submit 
ourselves more to God, than to human beings.” 

Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 
The Metropolitan of Sofia: (signed) Stefan 
The Metropolitan of Dorostol and Cherven: (signed) Michael 
The Metropolitan of Vratza: (signed) Paisiy 
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The Metropolitan of Turnovo: (signed) Sophroniy 
The Metropolitan of Varna and Preslav: (signed) Joseph 
The Metropolitan of Plovdiv: (signed) Kyril 
The Metropolitan of Lovech: (signed) Philaret 

Central State Archives, Fund 791 K, Inventory 1, Archival Unit 65, pp. 60-70 


59 




PROTOCOLS OF THE HOLY SYNOD 


Document #3 

EXCERPTS FROM MINUTES #12 OF THE SESSION 
ON 14 NOVEMBER 1940 OF THE ALL-MEMBER 
MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
ON EVALUATING THE BILL FOR THE DEFENSE OF 
THE NATION AND ASSIGNING MEMBERS TO A 
COMMISSION TO DRAFT A STATEMENT TO BE 
PRESENTED IN THE NATIONAL ASSEMBLY 

Today, on the fourteenth day of the month of November (1 November 
by the old Julian calendar), of the year nineteen hundred forty, the HOLY 
SYNOD commenced its ALL-MEMBER session presided by the Chairman 
Pro Tern, His Grace Neophit, Metropolitan of Vidin; present are the Right 
Reverend Synod members Their Graces Stefan of Sofia, Michael of 
Dorostol and Cherven, Paisiy of Vratza, Boris of Nevrokop, Sophroniy of 
Turnovo, Joseph of Varna and Preslav, Kyril of Plovdiv and Philaret of 
Lovech. 

Absent is His Grace Eulogiy, Metropolitan of Sliven. 

§1. The discussions on of the Bill for the Defence of the Nation 
continue. 

Metropolitan Kyril of Plovdiv: “The question of our attitude towards 
the Jews is clear. We are Christians and as prelates of the Holy Bulgarian 
Church, we cannot refrain from keeping true to the Holy Gospel and the 
Christian Doctrine of equal standing of all humans in the eyes of God, 
regardless of their origin, race or culture. Therefore, we must defend the 
Jews, primarily those who are Christians, but also those, who are not. 

I find it useful to draw your attention to some facts. 

Jews are a people that possesses a special attitude towards life and 
towards non-Jewish peoples. In other words, Judaism differs from the 
religiousness of the Old Testament, according to which we got used to 
judge the faith and the religious feelings of Jews. Judaism is the result of 
a long religious and political history of the Jewish people. The same 
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Judaism has penetrated the psyche, the blood of the Jewry. If Judaism is to 
he characterized in a few words, one has to point out: firstly, the devotion 
to earthly matters and the down-to-earth approach; secondly, the religious¬ 
ly based national self-isolation and extraordinariness; thirdly, their hostil¬ 
ity towards Christ and Christianity, The earthly spirit of Judaism shows in 
the Jew even when he has separated himself from the Jewish synagogue 
community. For instance, this is the case with Karl Marx, who reduced all 
historical social development to economic forces and raised an anti- 
Christian and anti-spiritual ideal of social development. Karl Marx is a 
typical example of the Judaic hostility against Christ and the Christian 
Faith. This hostility is implanted in the Jew’s soul by the synagogue and 
the synagogue’s religiousness. It is as old as Christianity itself Talmudic 
literature contains insults aimed at Christ and the Christians, as well as the 
expectation that the God of Israel will free the Jewish people from their 
domination and submit Christians to the people “chosen by God.” A few 
decades ago, an old prayer was found, entitled “Shmone Esre”, which had 
to be repeated by every Jew three times a day. In this prayer, they beg God 
to annihilate Christians and their hegemony. 

Anyway, it is impossible for such a religiousness not to have influence 
on the national psyche of the Jews and over their intimate attitude towards 
Christianity. The Jewry is not new to hating Christ and this hatred appears 
in various forms around this world. The Jewry encourages these forms. 

Anti-Judaism is an old phenomenon. It was practiced even before 
Christ. There are many reasons for this and they are equivalent to those of 
today’s anti-Jewish sentiment. One of the main motives is the religious- 
national isolation and sense of superiority among Jews. Judaism is anti- 
Christian but Christianity has been anti-Judaic from the very beginning. 
Anti-Jewish sentiment among Christian people is old. Does it exist among 
people in our country? Indeed it does in a nanve form: Jews crucified God, 
persecuted the Holy Apostles and the Church. However, we are tolerant 
and the Jews cannot complain that they have been treated badly in this 
country. But this does not mean that our attitude towards the Jewish 
question is entirely devoid of negative elements. I do my best to stay 
objective and by pointing out these facts, I aim at proving that our Church 
must build its position regarding the Bill on evangelical principles rather 
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than on a positive appraisal of the role of Jews or a misperception of 
reality. 

What is the plight of Jews in our country? It is true that there are many 
poor Jews, but this often remains unseen because they possess a well- 
organized system of mutual support. There are also rich Jews, who own 
many of the industrial enterprises in the country®. The Jewish capital is 
particularly substantial in the sphere of trade. As far as cultural life is 
concerned, Jews did not take a prominent part in it until recently. However, 
recently their influence is felt even in this field too. For instance, Jewish 
capital is sometimes invested in enterprises, which have some significance 
for the development of our cultural life. And also, particular figures of 
Jewish origin have already started dealing with purely Bulgarian cultural 
questions and with a historical clarification of our past, unfortunately in a 
harmful way. 

Here is why, if we approach the government with a statement concern¬ 
ing the Bill for the Defence of the Nation, we must be careful not to be 
misunderstood. We must call for a fair and humane treatment of Jews, yet 
at the same time secure fairness for our people, too. The most valuable 
thing in the cultural life of Bulgarians is the Bulgarian giftedness. We must 
not allow any influence over the development of Bulgarian culture through 
the cooperation of Jewish capital, because only the Bulgarian spirit must 
define the trends of this development. As far as economy is concerned, 
without setting limitations on the activity of Jews, by which they make a 
living, fairness must be guaranteed in case Jewish financial, commercial 
and industrial capital tries to violate that fairness. Whatever we say, it 
would be unjust for the people of this land to not have the place they 
deserve in economic life. 

I think that we need to be very careful while drafting the statement in 
order not to create an impression that we are indifferent towards these 
questions or that we defend Jewish capitalist ventures, which is not our 
intention. The Church has a duty to defend the individual and his efforts. 

As for the Christian Jews, I will once again say that we need to call for 
their exclusion from any kind of restrictive measures, no matter when they 
adopted Christianity. Even those, who are going to become Christian in the 
future, must be treated equally with the Christian Bulgarians. Otherwise 


62 




1940: Document # 3 


the Church has to recognize that it no longer has a mission regarding the 
Jews.” 

The statement of the Judicial Council on this question was then read in 
session. 

Metropolitan Boris of Nevrokop: “If the state wants to defend the 
nation, then it must not attack and restrict a minority in the country, but 
rather take measures to defend the people from all foreign influences. In 
any case, we must do everything possible not to provoke hatred in our 
people. 

In my opinion, if the law truly aims at protecting the Bulgarian people 
from harmful foreign influences, then it must altogether decide that, for 
example, only Bulgarians can do this and that, only Bulgarians can publish 
newspapers, only Bulgarians can run schools, etc. Actually our Church, 
which throughout history has been a better protector of our people than the 
state, has the full right to caution the government and give it advice on how 
to keep the good name of our people and how to impart more Christian 
spirit to its laws. In the name of Godly justice and the good of our people, 
we cannot even think of causing humiliation to Christians, recognized as 
such even by the law.” 

Metropolitan Stefan of Sofia; “The most beautiful thing in the history 
of our nation is its tolerance, its hospitality and forbearance of all, who 
lived amongst us, whether they have been residents or guests in our midst. 
This quality — our tolerance — the Bulgarian people demonstrated towards 
the poor Armenian people, who found a safe and friendly refuge in 
Bulgaria after the slaughter in Constantinople, an act, which to this day 
holds high regard in the eyes of the humane world. At international 
conferences^ we have been praised for our tolerance towards all minorities, 
and we have always come first in this area, especially when compared to 
the Romanians. And to this day, the Bulgarian people, in an overwhelming 
majority, do not have bad intentions towards the Jews. Accepting com¬ 
pletely the motives of the Metropolitan of Vratza, I think that we should 
request the restriction of Jews in the Bill only in one aspect - the 
maidservants. It should prohibit them from having Christian maidservants; 
however, I would recommend this restriction to be broadened to include 
others, meaning a Christian woman should not be a maidservant to non- 
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Christians, or even broader - a Bulgarian woman should not serve foreign¬ 
ers. But we have a responsibility to ask that this happens in the order of 
justice and love, two principles, on which the Law for the Defence of the 
Nation must be based. It must in no way denounce the past of our country 
and people and contradict the ideology of the Bulgarian spirit.” 

Metropolitan Paisiy of Vratza: “So far we have considered and dealt 
with only one part of the Law - the section that imposes restrictions on the 
Jews. But we must deal with the full text of the Bill. In the first place I 
notice that the most important thing is missing in it. What I mean is that it 
includes no measures for securing the spiritual unity of the Bulgarian 
nation, measures, which will preserve our faith - the Orthodox religion of 
the people. Such measures must be directed against foreign religious 
propaganda and sects of all sorts. The godless campaigns and unrestricted 
foreign religious propaganda and the activity of the sects^ are far more 
dangerous for the nation than the activity of the Masons and the economic 
might of the Jews. I think that it is our obligation to draw the attention of 
our people’s representatives to this inadequacy. Our position on this issue 
will be well justified. As for the problem of how to defend the Bulgarian 
people, one must first and foremost admit that we owe our legitimacy as a 
nation to the Orthodox faith, that the Orthodox faith has given our people 
their culture and has watched over them during centuries of enslavement, 
as far as they stuck to their faith. Those, who have abandoned their 
Orthodox faith, have fallen away from our nation. One must admit that 
Orthodox Christians, who were once Jews, will gradually be also incorpo¬ 
rated in the Bulgarian spirit; if not they, then their children and the 
generations to follow will feel all-round Bulgarians. Considering all this, 
the date of 1 September 1 limiting for the Church. We must demand that all 
Jews, no matter when converted or when they would be willing to adopt 
the Christian faith in the future, have equal rights with all other Bulgarian 
citizens, who are Orthodox Christians. The task of the Law should there¬ 
fore be to try to integrate all foreigners in Bulgaria to the Bulgarian nation 
by means of our faith. As for the other Jews, who still keep their Israelite 
faith, the law must stand behind the principles of justice and humanity. The 
Holy Synod will have to draft a statement, which a delegation of prelates 
will present to the Speaker of the National Assembly and to the Prime 
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Minister. As I said, this report must call for provisions in the Bill for the 
Defence of the Nation, which would restrict the pernicious effect of 
religious and unholy propaganda and provide measures against all sorts of 
sects. Christian Jews should be kept outside the tight measures of the Bill, 
and measures against the non-Christian Jews, which exhibit a character of 
persecution against the minority and which would go against the principles 
of justice and humanity, should not be legalized." 

The Holy Synod elected the members of the commission, which is to 
draft the statement. It is as follows; the Metropolitan of Dorostol and 
Cherven, Michael, the Metropolitan of Nevrokop, Boris, and the Metropol¬ 
itan of Plovdiv, Kyril^. 

[...] 


The session is adjourned 


Chairman Pro Tern of the Holy Synod; 

The Metropolitan of Vidin; (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Lovech; (signed) Philaret 
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Document #4 

EXCERPTS FROM MINUTES #13 OF THE SESSION 
ON 15 NOVEMBER 1940 OF THE ALL-MEMBER 
MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
APPROVING THE TEXT OF THE STATEMENT TO BE 
SENT TO THE SPEAKER OF THE NATIONAL 
ASSEMBLY CONCERNING THE BILL FOR THE 
DEFENSE OF THE NATION 

Today, on the fifteenth day of the month of November (2 November by 
the old Julian calendar), of the year nineteen hundred forty, the HOLY 
SYNOD commenced its ALL-MEMBER session presided over by the 
Chairman Pro Tern, His High Grace Neophit, the Metropolitan of Vidin. 
Present are the Right Reverend Synod members Their Graces; Metropoli¬ 
tans Stephan of Sofia, Michael of Dorostol and Cherven, Paisiy of Vratza, 
Sophroniy of Turnovo, Joseph of Varna and Preslav, Kyril of Plovdiv and 
Philaret of Lovech. 

Absent are Their High Graces, the Metropolitans Boris of Nevrokop 
and Evlogiy of Sliven. 

On the report of the Secretary: 

§ 1. Without the vote of the Metropolitan of Varna and Preslav, Yosif, 
the text of the statement to the Speaker of the National Assembly was read 
and approved as follows: 

The Bulgarian Orthodox Church has always watched over the destiny 
of the Bulgarian people with care and devotion throughout all the years of 
its existence. It has always remained unquestionably linked to its destiny 
and it has continually lived through its woes and difficulties, despairs and 
ideals! This concern of the Bulgarian Orthodox Church for the Bulgarian 
people has been strongest during times of hardship and danger. In such 
times it has done everything possible on its part to protect the people from 
grave mistakes, which they would have committed and from dangers and 
misfortunes, which would have jeopardized them. And at all times, when 
the call of warning of our national Church has been heard, our people have 
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been protected from hardships and disasters. And vice versa, vt^hen the call 
of warning of the Church has been ignored, suffering and woe have 
befallen our people. 

The Bulgarian Orthodox Church also follows at all times with great 
satisfaction the efforts of our people and the Bulgarian government to 
protect our people and fatherland from dangers, which threaten them from 
different directions. Thus, even now, the national Church feels especially 
satisfied when it sees that the government plans to protect our people and 
everything Bulgarian from dangers by a Law for the Defence of the Nation. 
However, it considers it its own imperative duty in the name of the good of 
the people to turn the attention of particular government figures to some of 
the shortfalls in the proposed Bill, which could have negative consequenc¬ 
es and which also affect the Church as a Godly institution that is obliged 
to watch over its spiritual offspring and to carry out God’s command for 
justice and benevolence among human beings and nations. 

This Bill, on one hand, contains excessive harsh measures. On the 
other hand, it has deficiencies, M’hich leave the doors w’ide open for many 
dangers to our nation. 

First of all, the Bill does not differentiate between Israelite Jews and 
Jews, who had personally adopted the Christian Faith up to 1 September of 
this year and whose fathers had still not been baptized to this date. It treats 
these Christians like Israelite Jews. Christians of Jewish origin, who have 
personally adopted Christianity 5, 10 or 20 years ago and have completely 
become one with the Bulgarian people in terms of faith, religious and 
national customs, language and culture - those, who have rejected Jewry 
dhd integrated themselves with the Bulgarian people, are being forcibly 
separated from our people by this Bill by being placed in the position of 
Israelite Jews. It is clear that such measures cannot be justified and 
therefore our national Church cannot refrain from making its voice heard 
in defence of those of its offspring, who have attached themselves to it and 
through faith have attached themselves also to the Bulgarian people. Such 
measures, if undertaken in reality, would make Christian Jews return to 
their Israelite faith, because they would have no other choice and would 
make it impossible in the future for Jews to accept the Christian Faith. 

The Church of Christ, which received from Its Godly Founder the 
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eternal and irrevocable command - to teach and christen in the name of the 
Father, Son and the Holy Ghost, to take into its arms all humans and show 
them the way to salvation - cannot consent to any measures, which 
contradict its mission of salvation and the eternal command of its Founder 
- Christ the Lord. Such measures cannot be beneficial to anyone, including 
our people. It would be better for both the Church and the people if they 
fully unite with persons of non-Bulgarian origin. Consequently, the Bulgar¬ 
ian Orthodox Church, following the command of Christ the Lord, has a 
duty to stand in opposition to any measure, which would create barriers for 
all those, who want to become one with the Church and the Orthodox 
Bulgarian people. As a result, for the future, the Church will continue to 
sincerely, caringly and lovingly seek justice and protection for those of its 
spiritual children, who accept the Orthodox Christian Faith and unite 
themselves with our people, irrespective of their origin. 

The Bulgarian Orthodox Church, which spreads among our people the 
truth of salvation and the command of our Savior that we are all sons of 
one heavenly Father, cannot refrain from turning the attention of the 
responsible public figures to the fact that this Bill and some of the other 
decrees against the Israelite Jews contain some orders, which cannot be 
considered just and beneficial for the defence of our nation. If dangers to 
our nation exist anywhere, then the actions against those dangers must be 
aimed at specific acts rather than specific nationalities or religious 
groups. As of now, this Bill creates the impression that it aims to treat a 
national minority in Bulgaria differently from everyone else. All persons 
and all peoples must preserve their rights and protect themselves from 
dangers, but in this justifiable ambition they must not allow injustices and 
abuses against others. 

On the other hand, the Bill for the Defence of the Nation unfortunately 
does not envisage any measures against some of the big dangers, which 
perpetually haunt our people and can prove fatal for it. This Bill speaks of 
anti-state and antinational propaganda while there are no provisions aimed 
at punishing propaganda and crimes against our ages-long faith, against the 
ancient Orthodox Church of the Bulgarian people and against spiritual 
unity. Yet, the enemies of our people are making all efforts they can, from 
inside and outside, to stifle its feelings towards religious custom, to hurt its 
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Faith and Church, and to degrade its national religious spirit. This would 
prove most painful and dangerous for the Bulgarian nation because the 
strength and conscience of the nation can be upheld lastingly and actively 
only by the undefeatable power of faith and spiritual unity. This truth is 
proved and manifests itself with notable clarity in the life and destiny of 
the Bulgarian people in all times of its existence. In essence, the Bill for 
the Defence of the Nation contains a considerable deficiency, as it does not 
provide measures for the protection of the spiritual and national religious 
unity of the Bulgarian people. 

Therefore, during its all-member meeting on the 14'*’ of this month, the 
Holy Synod took into account the above considerations and decided to ask 
You, Mr. Prime Minister and the Honorable Government, as well as the 
people’s representatives, to take the care of providing for the following 
additions and amendments to the Bill for the Defence of the Nation in their 
respective places: 

1. All persons of Jewish origin, Bulgarian citizens, who have adopted 
or would in the future be willing to adopt the Orthodox Christian Faith, to 
be treated as equal to all Orthodox Bulgarians. 

2. Measures against Jews, as a national minority, to be excluded from 
the Bill, whereas expedient measures are to be taken against all real 
dangers to the spiritual, cultural, business, social and national life of the 
Bulgarian people, no matter from M’hat direction they come. 

3. Decisive measures to be taken against all anti-religious and anti- 
Church propaganda, which aims with their words and actions to disinte¬ 
grate the national religious spirit and to destroy the centuries-old funda¬ 
mental Faith of the Bulgarian people. 

4. Effective measures to be taken for the restriction of foreign religious 
propaganda, which tears up the spiritual unity of the Bulgarian people and 
by doing so makes it vulnerable to falling prey to foreign goals and 
aspirations. 

The Bulgarian Orthodox Church, which is undeniably linked to the 
destiny of the Bulgarian people, and which is guided in its service by the 
principles of the Christian Gospel and the eternal Godly laws, and which 
must have at its guiding principle not temporary and purely spectral goods, 
but rather the enduring welfare of the Bulgarian people, by expressing its 
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satisfaction with the efforts of the government to protect the Bulgarian 
nation from these dangers, considers it as its duty to bring forward the 
above considerations and to ask of you to make the above additions and 
amendments to the Bill. 

In this way, we will not only defend our nation, but also preserve our 
good reputation as a fair, tolerant and freedom loving people. 

[...] 


The meeting is adjourned 


Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Lovech: (signed) Philaret 


Central State Archives, Fund 791 K, Inventory 1, Archival Unit 65, pp. 82-87* 


* The official memorandum is sent on 15 November 1940 to the Prime Minister, with a copy 
to the Speaker of the National Assembly, incoming #8228. The document is discovered in fund 166K 
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EXCERPTS FROM MINUTES #14 OF THE SESSION 
ON 19 NOVEMBER 1940 OF THE ALL-MEMBER 
MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
ON HEARING THE REPORT OF THE DELEGATION 
THAT HELD MEETINGS WITH THE PRIME MINISTER 
AND THE SPEAKER OF THE NATIONAL ASSEMBLY 
REGARDING THE PROPOSED BILL FOR THE 
DEFENSE OF THE NATION 


Today, on the nineteenth day of the month of November (6 November 
by the old Julian calendar), of the year nineteen hundred forty, the HOLY 
SYNOD commenced its ALL-MEMBER meeting presided over by the 
Chairman Pro Tern, His High Grace Neophit, Metropolitan of Vidin. 
Present are the Right Reverend Synod members. Their Graces Metropoli¬ 
tans: Stephan of Sofia, Michael of Dorostol and Cherven, Paisiy of Vratza, 
Boris of Nevrokop, Sophroniy of Turnovo, Joseph of Varna and Preslav, 
Kyril of Plovdiv, Philaret of Lovech and Evlogiy of Sliven. 

[...] 

§ 3. The report of the delegation with members: Metropolitans Michael 
of Dorostol and Cherven, Paisiy of Vratza and Kyril of Plovdiv, who 
visited the Prime Minister: 

Last Friday afternoon we visited the Prime Minister and the Speaker of 
the National Assembly; however, we did not find the Prime Minister'®. The 
Speaker of the National Assembly, Mr. Logofetov" invited us to his office. 
Firstly, we began with the Bill for the Defence of the Nation, on which the 
Holy Synod felt it necessary to prepare a statement, which was to be 
handed to the Prime Minister and the Speaker of the National Assembly. 
We told him that we did not know whether the protocol allowed us to hand 
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him a copy of the statement at the present time, before we had deposited 
the statement with the Prime Minister, to whom it is addressed, and that we 
found it better to verbally present its contents. The Speaker of the National 
Assembly said: “You can leave with me the statement even before it is 
handed to the Prime Minister.” Afterwards, we told him in detail the 
things, of which we spoke here during the discussions, concerning the 
contents of the Bill. He said that his opinion is completely identical to that 
of the Holy Synod and that it would be a mistake if the Church did not 
declare its position on this issue. This law would be a short-lived fruit of 
the spirit of modern times; as the situation currently stands, there is no 
doubt that the Bill will pass in the Chamber; however, for how long this 
law will be in power no one knows. Also, no one knows whether the 
circumstances will not change so that we would be asking for help those, 
whom we are persecuting now. Yet, we are a small country, a small nation, 
and sometimes it becomes necessary for us to comply with the wishes of 
others around us. The Speaker of the National Assembly was especially 
delighted when we brought up our second question concerning faith and 
the spiritual unity of our people. We told him that the Holy Synod is 
pleased with his acts before the government and that we thank him. He 
advised us to meet Mr. Gabrovsky, the Minister of the Interior and 
Healthcare, and acquaint him with the position of the Holy Synod, so that 
the Law could be softened. 

Yesterday, we met with the Prime Minister, Prof. Bogdan Filov. We 
informed about the position of the Holy Synod: that the Church felt it as its 
duty to pronounce itself on the questions dealt with in the Bill for the 
Defence of the Nation, and that in all our actions we must be guided by the 
principles of the Gospel, God’s law, and justice. During our oral presenta¬ 
tion, he voiced his opinion on every specific question. - We must be 
guided by the principles of justice, said the Prime Minister; however ever 
since 1912'^ we have not stopped appealing to justice and nothing good 
followed. Now again we would not reap any benefits if we only rely on 
justice. - To this we replied that reliance on justice has brought the 
Bulgarian people great benefits. For example, our liberation from the Turks 
is due in large part to our appeal to the world for justice to be served for 
our people. Then we presented to him the position of the Holy Synod 


72 




1940: Document # 5 


regarding the proposed Bill for the Defence of the Nation - that the 
restrictions contained in the law must affect neither former Jews, who have 
become Christian before 1 September, nor any Jews, who have become or 
will become Christians, because by accepting Christianity they separate 
themselves from Jewry and they cannot pose a national threat to the 
Bulgarian people. - The Prime Minister said: “I believe that something has 
been done in this regard. But we are also obligated to do something in 
general regarding Jews, as our neighbors have done.” - We objected that 
whatever must be done for the defence of the nation has to rest upon justice 
because this would show that we trust in God’s providence and aid. — The 
Prime Minister felt offended when we mentioned that the Church bases its 
actions on the long-term interests of the Bulgarian people, rather than its 
short-term interests. He emphasized that there must not be any doubt that 
the government wishes the Bulgarian people well and that it follows a real 
policy. We explained M’hat we think: that it is in the Bulgarian people’s 
long-term interest not to loose their identity, mainly their faith, which is 
based on their culture; as far as the question of Jews and the danger they 
pose, 1, 10 or 15 years ago nobody even thought that restricting them 
would be a long-term interest of any kind for the Bulgarian people. Not 
only now, but also in many other cases, the Church has felt a duty to carry 
out a policy, which has not been approved by the government in times 
when it has defended our short-term “real” interests. By long-term interests 
we mean those that rest upon the eternal principles presented by the 
Gospel. After that we brought to his attention the fact that we consider the 
defence of the nation promised by the current Bill to be inadequate. We 
fully approve of the section, which prohibits the Masonic lodges. But the 
essential omossion in the Bill is that it lacks the most important thing, it 
leaves out the defence of the spiritual unifier of the nation: its Faith. It 
lacks provisions, which would impede the mischievous and destructive 
activity of sects, foreign religious propaganda and most godless agitations. 
- That is an entirely different matter, remarked the Prime Minister; you can 
cope with the sects. - We reminded him that no effective law has yet been 
passed to deal with sects that endanger not only the Church, but also our 
people by dividing them, causing them to hesitate and making them 
spiritually unsteady. A similar law has been in preparation for decades and 
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due to the current political situation, it is perhaps impossible for to accept 
it in its entirety. However, at least those sections that deal with sects can be 
legalized and put into action. We have insisted for a very long time that 
measures be taken against the pertitious activity of sects, but up to now our 
voices have remained in vain. 

We also mentioned the teaching of religion in schools. However, this 
was brief because we were short of time. We said that it is necessary for 
religion to be taught to all grades in high school, as was agreed upon in the 
very beginning. The Prime Minister answered that this issue is not yet 
urgent; when the time comes for the subjects of the new curriculum to be 
determined, he will bear in mind what he has promised. He made it clear 
that he will tend to our requests with benevolence. We asked him about the 
training practice of the newly appointed teachers; he said that they would 
deal with that at a later time. 


Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Lovech: (signed) Philaret 

The Metropolitan of Sliven: (signed) Eulogiy 


Central State Archives, Fund 791 K, Inventory 1, Archival Unit 65, pp. 90-96 
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Document #6 

CIRCULAR LETTER #4870 OF 23 NOVEMBER 1940 
OF THE SOFIA DIOCESE ON THE ACCEPTANCE OF 
JEWS IN THE ARMS OF THE ORTHODOX CHURCH 


CIRCULAR LETTER 
#4870 

23 November 1940 

To All Reverent Priests of Our God-loving Sofia Diocese: 

We would like to honor with great spiritual satisfaction and joy a very 
significant event for the Church and its loyal offspring. We are talking 
about the intensive flow of Jews in recent days into the Mother Church. We 
are personally familiar with touching cases of Jews turning to us, similar to 
those during the first years of Christianity. Without doubt, amongst the 
multitude of newcomers there may be some, who like Simon (Acts 8:9, 18, 
19, 24) are coming under the roof of the Holy Church only because of fear 
or material gains and benefits. It is possible. But it is not our right to judge 
them (Romans 2:3). Only God can do this! “To me belongeth vengeance, 
and recompence; their foot shall slide in due time: for the day of their 
calamity is at hand, and the things that shall come upon them make haste!” 
- He expressly says (Deuteronomy 32:35). Why, aren’t there any unworthy 
ones amongst the other Christians? However, just because of a few 
unworthy ones, we must not by any means keep the doors of Lord’s Church 
closed to those, who anyway are knocking and persistently asking to enter. 
According to ancient prophecy, the gates of New Testament Jerusalem - 
the Church - must not be closed day and night (Isaiah 60:11). On the 
contrary, we must accept and welcome with joy all, who have directed their 
feet towards God’s abode! And the Lord Jesus will take the care of trying 
and assessing their inner intentions and give everyone what he deserves (2 
Corinthians 5:10), and of course giving it to those, who have entered His 
Kingdom and wedding with unclean motives and without a wedding 
garment (Matthew 22:11) 
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Who knows, perhaps this massive flow of Jews to the arms of the 
Church indicates that the times of the Gentiles are fulfilled (Luke 21:24) 
and the Redeemer shall come to Zion, and unto them that turn from 
transgression in Jacob (Isaiah 59:20). Perhaps our times are indeed the 
times of which the great Jew and apostle of the Gentiles (Romans 11:13), 
in full agreement with the ancient prophet Isaiah - (Isaiah 52:9 - “Break 
forth into joy, sing together, ye waste places of Jerusalem: for the Lord 
hath comforted his people, he hath redeemed Jerusalem.”) - speaks of in 
his famous address to the Romans. There, he clearly warns the Christians 
of non-Jewish origin and creed: 

“For I would not, brethren, that ye should be ignorant of this mystery, 
lest ye should be wise in your own conceits; that blindness in part is 
happened to Israel, until the fullness.of the Gentiles be come in... God hath 
not cast away his people which he foreknew... for God is able to graff 
them in again... And so all Israel shall be saved: as it is written, There 
shall come out of Sion the Deliverer, and shall turn away ungodliness from 
Jacob” (Romans 11:25, 2, 23, 26). 

And another joyful prophetic exclamation involuntarily comes to one’s 
mind: “Arise, shine; for thy light is come, and the glory of the Lord is risen 
upon thee... Lift up thine eyes round about, and see: all they gather 
themselves together, they come to thee: thy sons shall come from far, and 
thy daughters shall be nursed at thy side” (Isaiah 60:1, 4). 

This joyful picture, this flocking of Jews to Christ the Lord, must 
sincerely give us hope too because, “Now if the fall of them be the riches 
of the world, and the diminishing of them the riches of the Gentiles; how 
much more their fullness?... For if the casting away of them be the 
reconciling of the world, what shall the receiving of them be, but life from 
the dead” (Romans 11:12, 15)? Perhaps God has already taken the veil 
away from their heart (2 Corinthians 3:14-16)? 

Based on all aforesaid, we should greatly rejoice because many things 
are giving us striking hints and we have strong reason to believe that 
everything predicted is happening with great precision (Luke 21:22), and 
the wings of time take us closer and closer to Christ the Lord and we will 
soon have the opportunity to meet Him in the air and from then on forever 
be with Him (1 Thessalonians 4:17), to unite with Him, our ever hope and 
reliance! 
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By mentioning this apocalyptical, yet joyful for the soldier of Christ 
fact, we cannot quietly bypass another circumstance. Echoes of bad rumors 
are reaching our ears that some Fathers, under various specious pretexts, 
are downright blackmailing Jewish newcomers to the Church and thus 
turning the great Sacrament of baptism into the crudest of business deals, 
which benefits them personally. 

We would not like to believe that there are such persons in the midst of 
Christ’s servants. However, we feel the patriotic duty to remind all that if 
such a temptation arises anyway, you should overcome it with the purest of 
pastoral consciences! You should in no way, shape or form blackmail the 
new recruits in the army of Christ! And so precisely now is the time for 
you to show and virtually prove in what darkness and what deadly gloom 
they have stood up to now, so they can even more clearly see the great light 
of Jesus Christ the Lord and so it can shine upon them with salvation! 
(Isaiah 9:2) 

Thus, Fathers, by all means endeavor not to entice them with anything 
and not to slide on the sloping surface in service of “the Christ” - gold; 
which sliding contravenes with fiery words even the Old-Testament fore¬ 
teller, the prophet Ezekiel (Chapter 34). Protect yourselves because the fate 
of the enticer will be very harsh (Matthew 18:6)! How would you other¬ 
wise differentiate yourselves from their ancient scribes and Pharisees, who 
were so sternly unmasked by our Savior? Didn’t they tie heavy and 
unbearable burdens to others and they themselves did not even want to 
touch them? Didn’t they too wander land and sea to find a disciple, who 
ordered... to feed the church of God, which he hath purchased with his 
own blood (Acts 20:28)? 

Think on the words of the prophet: “Cursed be he that doeth the work 
of the Lord deceitfully” (Jeremiah 48:10)! 

And thus, to avoid any suspicion and all pretexts for temptation, 
especially in connection with the admission to Orthodoxy of persons of 
Jewish origin and Faith, I command the following: 

1. In every single case you must personally thoroughly familiarize all 

Jews wishing to be baptized with the truths of our Faith. 

2. After this instruction is completed, you must most meticulously 

assess the extent to which the individual is familiar with and has 
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accepted our religion. Only then should permission for baptism be 
requested, unless it has already been given in advance. Without per¬ 
mission personally given by us for every single case, no one should 
dare to carry out the Holy Sacrament. 

3. Birth certificates for the christened Jews will be issued by our 
bureau after we are notified of everything you have done for the newly 
enlightened on the truths and holy secrets of our Holy Church. 

4. You must also most earnestly remind the baptismal sponsors of what 
an important role they are taking and what duties they are willingly 
accepting. They must be caring towards their spiritual offspring, much 
more caring than towards any other relative or friend of theirs. To treat 
them as babes in Christ and in their Faith (1 Corinthians 3:1). To 
remain in close and personal contact with them even after their 
christening, with a single goal — to continue guiding them towards the 
truths of faith and piety. How wonderful, how dear and touching it 
would be, for example, if a godmother, just like a mother with her 
child, goes during the holidays to pick up her goddaughter or a 
godfather his godson, and takes them to the church until they get used 
to the new environment and order and with Godly apprehensions 
prepare themselves for their Holy Communion. 

5. The newly baptized must not be burdened with any extraordinary 
taxes. You must expressly tell them that except for the routine taxes of 
the Church, the Sacrament itself is carried out free of charge. In 
essence, the baptismal sponsor and the priest must do everything 
without any hints of selfishness! Only thus will you give our new 
brothers-in-faith the opportunity to even more deeply feel the revital¬ 
izing power of the greatest Sacrament - the Holy Baptism; of the 
undressing of an old person and the newness of life he receives through 
the power of the Sacrament (Romans 6:3, 11); of the new creature in 
Christ (2 Corinthians 5:17) 

Fathers, we are warning you that we will impose the heaviest of 
punishments for the tiniest misdeed. We are calling and if we are not heard, 
let it not be hard on anyone! “What will ye? Shall I come unto you with a 
rod, or in love, and in the spirit of meekness” (1 Corinthians 4:21)? The 
choice is yours! 
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Once more we remind you; do not forget that you are servants of 
Christ and not of mammon (Matthew 6:24; Luke 16:13). 

Therefore, throughout your entire lives as pastors and especially 
during the upcoming turbulent and disturbing period, everything you do, 
including the baptism of Jews, do all to the glory of God (1 Corinthians 
10:31), “and whatsoever ye do in word or deed, do all in the name of the 
Lord Jesus, giving thanks to God and the Father by him.” (Colossians 
3:17)! 


Yours and with prayer to Christ, 
Metropolitan of Sofia: (signed) Stefan 


Central State Archives, Fund 166 K, Inventory 6, Archival Unit 11, Sheet 16 
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REVIEW OF EVENTS IN BULGARIA RELATING 
TO THE JEWISH QUESTION DURING 1941 
(GOVERNMENT REPRESSIONS 
AND SOCIAL RESISTANCE) 


The whole of 1941 is marked by legal and normative restrictions on 
Jews; The Law for the Defence of the Nation (LDN) is promulgated and it 
deprives Jews of their civil and political rights on the basis of their 
religious affiliation; two other laws are passed, which set the beginning of 
the economic restrictions on Jews; the regulations for the enforcement of 
the LDN are passed; other restrictions are introduced in three enactments 
of the Council of Ministers and special orders from the Minister of the 
Interior. 

These normative restrictions on Jews represent the realization of 
government intentions to undertake blunt anti-Semitic policy in accord¬ 
ance with that of Nazi Germany. These intentions were announced at the 
end of the preceding year and thus they are no longer a novelty to the 
public. The restrictions are imposed on society despite all disagreement. 

Opposition to such acts is much more limited in comparison with the 
initial shock the public received from the measures envisaged. Except for 
isolated appeals and an emission of “Hristo Botev” radio station, the Holy 
Synod is alone in dealing with this issue. They dedicate two of their 
sessions specifically to problems stemming from the LDN and try to exert 
influence on the government by expressing the Synod’s opinion in a 
special letter. 


Legal Restrictions 

With Decree #3 of 15 January 1941, king Boris III sanctions “The Law 
for the Defence of the Nation”. On 23 January 1941 the Law for the 
Defence of the Nation (LDN) is published in the 16”' issue of the State 
Gazette. 
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On 17 February 1941 the statute for enforcement of the Law for the 
Defence of the Nation is published in the 36"’ issue of the State Gazette, 
along with Decree #21 to affirm it. Articles 12-51 determine the 
mechanisms for the enforcement of the law and regulate the deadlines for 
registration of the persons of Jewish origin. Attached to the statute are 
forms verifying Jewish origin, as well as declarations of citizenship and 
property ownership. The application of the law does not exclude Jews with 
foreign citizenship or Christians of Jewish origin. The forms can be filed in 
at police departments, the Bulgarian National Bank, and the Ministry of 
the Interior. According to Article 54 of the statute book, the Minister of the 
Interior and Healthcare can entrust other office holders with executing the 
rights given to him by the statute. 

On 1 March 1941 the Prime Minister Bogdan Filov signs a treaty for 
Bulgaria’s participation in the Triple Alliance and German forces enter the 
country. On the 19“'’ and 20"’ of April Germany allows the Bulgarian army 
to enter Vardar Macedonia and Aegean Thrace, but this does not make 
them permanently annexed to Bulgaria. The newly freed territories can 
only be under Bulgarian administrative control. They remain under Bulgar¬ 
ian administration until the fall of 1944.* 

Based on the LDN, Minister Gabrovski announces: 

- A decree, with which additional restrictive measures are imposed on 
Jews: They are forbidden to discuss political or social issues, to be in 
the streets from 9 p.m. to 6 in the morning and to visiting public 
places. 

- A Single-tax Law is passed in July, imposing a tax of 20% on all 
property of persons of Jewish origin (19 July 1941). 

- Also in July, only a few days after the preceding law, a Law for 
paying off uninsured property belonging to persons of Jewish origin is 
passed. The property is offered to the State Property Fund for buying 
it back in compliance with the LDN (19 July 1941). 

- Decree #113 of the Council of Ministers of the same year requires 
that Jews perform their military service separate from Bulgarians, in 
special groups. Based on the aforesaid, all Jewish males, ages 20 to 46, 


* See note #3 
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are mobilized in work groups of the Ministry of Public Buildings, 
Roads and Public Works. 

- Other decrees of the Council of Ministers deprive Jews of their radio 
receivers (27 June 1941); they also forbid them to engage in “prospect¬ 
ing and exploiting mines” (18 December 1941); in addition, they fix 
the number of people of Jewish origin, who have the right to engage in 
small trade (19 December 1941). 

Reaction against government policies during 1941 

After the ratification of the Law for the Defence of the Nation and the 
statute for its implementation on 3 April 1941, the Holy Synod discusses 
during an all-member meeting the question of blessing marriages between 
Christians of Jewish origin and people of Bulgarian origin. They were 
prohibited by Article 21, Section E of the Law. Furthermore, the statute for 
the implementation of the Law determines, under Articles 13B, 14A, 15, 
16A, 22, 27B, 28 and 29, the time limit for the registration of Jews, 
Christians of Jewish origin, mixed marriages, accompanied by the required 
documents, among which is church certificates certified by the Department 
of Religion at the Ministry of Foreign Affairs. In the resulting discussions, 
the members of the Holy Synod discover a legal contradiction between the 
Law for the Defense of the Nation and the Exarch’s Statute. Basically, the 
Exarch’s Statute contains regulations fpr the government of the Bulgarian 
Orthodox Church. Nationality is not mentioned in it as a factor in matrimo¬ 
ny. Moreover, the prelates point out that from the standpoint of faith and 
dogma, the Bulgarian Orthodox Church cannot adopt the racist principles 
concerning matrimony because they threaten its autonomy. In the process 
of debates. Metropolitan Joseph of Varna and Preslav, despite his opposi¬ 
tion to the statement prepared in 1940, expresses his opinion on the 
question of mixed marriages and suggests that the Council of Ministers be 
informed of the legal inconsistencies. Discussions lead to a common 
opinion that a law cannot handle the question of matrimony, because this 
would violate the fundamental principles of Faith and the structure of the 
Church. The Synod members take the decision to prepare a statement to be 
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sent to the Minister of Foreign Affairs and Denominations, which concerns 
amendments to those parts of the Law for the Defense of the Nation, which 
deal with matrimony. Consequently, after the decission, the President of 
the Holy Synod, Metropolitan Neophit of Vidin, prepares a statement for 
the Minister of Foreign Affairs, in which he formulates the discrepancies 
between Article 21 of the Law for the Defense of the Nation and the 
Exarch’s Statute and appeals for an interpretation in the sense that the Law 
does not concern baptized Jews and that their marriages may be blessed. 
Later, in the month of December, the Holy Synod again holds an all¬ 
member meeting, where the members discuss the question of blessing 
mixed marriages and examine every single request related to such marriag¬ 
es, despite the existence of prohibitive measures on this question in the 
Law for the Defense of the Nation. 
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Document #7 


MINUTES #2 DATED 3 APRIL 1941 EROM THE ALL¬ 
MEMBER MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
EXAMINING THE ISSUE OF BLESSING MARRIAGES 
BETWEEN CHRISTIANS OF JEWISH ORIGIN AND 
PERSONS OF BULGARIAN ORIGIN, SUCH 
MARRIAGES BEING FORBIDDEN BY THE LAW FOR 
THE DEFENSE OF THE NATION 


Today, on the third day of the month of April (21 March by the old 
Julian calendar) of the year nineteen hundred forty-one, the HOLY SYN¬ 
OD commenced its ALL-MEMBER session presided over by the Chairman 
Pro Tern, His Grace Neophit, Metropolitan of Vidin. Also attending are the 
Right Reverend Synod prelates: Metropolitans Michael of Dorostol and 
Cherven, Paisiy of Vratza, Boris of Nevrokop, Sophroniy of Turnovo, 
Joseph of Varna and Preslav, Kyril of Plovdiv, Philaret of Lovech, Evlogiy 
of Sliven and Kliment of Stara Zagora. 

His Grace Stefan, the Metropolitan of Sofia, is not attending. 

The minutes of the last session held on the first day of this month were 
read and approved. 

§1. The Chairman Pro Tern put for discussion the question raised in the 
letters, incoming number #1155, of the Sofia Eparchy, and incoming 
number #1766 of the Sliven Eparchy concerning blessing marriages be¬ 
tween persons of Jewish origin, who have adopted Christianity and persons 
of Bulgarian origin when such marriages are prohibited by the Law for the 
Defence of the Nation, Article 21, Section B”'^. Those letters were read. 

The Right Reverend Metropolitan Kyril of Plovdiv reported the follow¬ 
ing case from the Plovdiv Eparchy; a Jewish male and a Bulgarian female 
were married approximately 10 years ago in a synagogue, following the 
Israelite ritual. After the ratification of the Law for the Defence of the 
Nation, they converted to Orthodoxy. Does the Law have provisions for 
such an unusual case? 
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Metropolitan Paisiy of Vratza: The letter of the Sliven Eparchy 
contains two questions posed to the Holy Synod: 1) Can persons of Jewish 
origin be accepted in the arms of the Orthodox Church; and 2) Should the 
Church bless marriages between baptized persons of Jewish origin and 
persons of Bulgarian origin, when a prohibition for such marriages exists 
in Article 21 of the Law for the Defence of the Nation. - The question of 
admitting persons of Jewish origin to the Orthodox Church has already 
been resolved: anyone, who is willing to be admitted to the Orthodox 
Church must be allowed to accept the Holy Baptism, after he or she is duly 
instructed. It is our duty not only to admit to Holy Baptism those willing 
to be christened, but to also claim and attract them to the Church of Christ, 
thus obeying the Savior’s command. - Now we are left to deal with the 
second question, which is whether the Holy Synod can remain indifferent 
to the prohibition of marriages between Orthodox Jews and Orthodox 
Bulgarians, and whether we can submit without any objections to the 
orders of the Law in this regard. If the Law forbids this, what actions are 
to follow? - Some members of the Holy Synod analyzed the transcript 
received from the Sofia Metropolis referring to this question. They decided 
to give the Sofia Metropolis the task of collecting additional information 
on the statute for implementation of the Law for the Defence of the Nation 
and the Law itself in reference to the baptized persons of Jewish origin. 
This was done because Sofia had many such cases of various sorts. They 
were to report to the Holy Synod on this question. Most unfortunately, 
however, the Sofia Metropolis did not fulfill this mission. Now we are left 
to deal mainly with the question: what is the position of the Church on the 
prohibition for Orthodox Christians of Jewish origin to marry Orthodox 
Bulgarians. We must admit first that the law is the law and we cannot but 
obey its rules, although it changes the Exarch’s Statute without the 
sanction of the Holy Synod. The Exarch’s Statue'^' /Article 186/ lists the 
conditions, under which the Church has the right to bless marriages 
between Orthodox Christians and the circumstances that forbid marriages; 
it does not mention nationality or ethnicity as barriers to marriage, whereas 
this law imposes this particular prohibition. According to the law of 1937, 
the restored Article 180 of the Exarch’s Statute, the consent of the Holy 
Synod is necessary for any alteration of the Exarch’s Statute. So, from this 
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aspect too, such a regulation of the Law for the Defence of the Nation is 
unjustifiable. After we take a position on this issue, we must also decide 
what actions to take next. The Law is already in force and courts of law do 
not have the right to question its correctness. 

Metropolitan Kliment of Stara Zagora: The letters we examined 
raise two questions. The first refers to the admission of persons of Jewish 
origin to the Church. Now, when we have strong reason to believe that 
many Jews are adopting Christianity not out of personal conviction, but 
rather to possibly escape the blows of the Law - we should not encourage 
in all cases their wish to be accepted in the arms of the Orthodox Church. 
There are cases when Jews wanted to be converted and afterwards they 
seek divorce from our spiritual courts. In any case, I think we need a longer 
testing period and complete catechization.'^ Furthermore, they must be 
now warned that under the law, they cannot marry persons of Bulgarian 
origin. Regarding the second question, I think it would be a good idea to 
comply with the Law the way it is now, relying on our Bulgarian senti¬ 
ment, which obliges us to keep the blood of the nation clean. Indeed, the 
situation is very difficult for those, who are now married illegally, espe¬ 
cially if they have children; the prospects for those children look to be 
extremely dire. However, special measures can be envisaged for these 
individual cases. 

Metropolitan Paisiy of Vratza: I wish to continue, so I can finish with 
the question raised. We have to discuss it from two aspects; 1) as I have 
already mentioned, we have a case, which is in accord with the Exarch’s 
Statute; 2) but this question has a dogmatic as well as spiritual meaning, 
which is much more important. Can we, can the Church accept these racist 
principles in face of the clear statements in this respect in the Holy 
Scriptures and the Christian Doctrine? The Church preaches that before 
God there are neither Jews nor Greeks. People can be different in human 
laws, as the time requires, but before God, before the Church, in the eyes 
of God’s blessing, all people are equal in their dignity. We must never 
agree to diviate from such a fundamental principle of our Faith. We cannot 
simply refuse to administer sacraments such as Holy Matrimony for 
persons of Jewish origin. If we do agree to depart from this principle, 
tomorrow other decrees may appear compelling us to diviate from other 
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fundamental principles of the Christian Faith. We must set no precedent. 
However, we must also keep in mind the fact that marriage is an institution 
of the state. 

Metropolitan Joseph of Varna and Preslav: We are having here a 
tough problem on our hands. I am personally faced with an even bigger 
dilemma: at first glance I generally agree with the intention of the Law to 
keep our nation clean; however, as far as Church autonomy is concerned, 
we must admit that when regulations of the Law contradict the Exarch’s 
Statute and do so without the consent of the Church authorities, we are 
obliged to oppose them, thus protecting the Church from interferance from 
ourside. When we discussed the Law for the Defence of the Nation, I 
unambiguously stood up for our nation. It is true that, according to the 
Holy Scriptures, there are no Jews or Greeks. But, as we all know, when 
Christ Himself and the Apostles stood up in a similar way, they had in 
mind not the transitory imperfect conditions of the century, bur rather the 
ideal ones. The postulate “there are no Jews or Greeks” is an ideal. During 
the times of Christ and the Apostles and today we have not reached the 
moment of a universal Christian Kingdom, with no separate peoples and 
countries. This is the ideal, towards which we must be heading. These ideal 
forms do not compel us now to break in any way the national norms, which 
exist in this period of our history. This is exactly why I held such a position 
on the issue then. But the Holy Synod decided otherwise and approached 
the government. The authorities did not look benevolently upon the 
position of the Church and adopted a law contradicting the Exarch’s 
Statute. With this they greatly affected the autonomy of our Church and it 
is extremely pitiable that such a question, “Jewish question”, is affecting 
our Church to a point where we are forced to begin defending the rights of 
the Church. However, no matter how unusual the question may seem, we 
must still do something to prevent any possible future cases of encroach¬ 
ment on the rights of the Church. We must never let a law catch us off 
guard, like a law for holy matrimony that disregards the Church. Yet, I do 
not find it appropriate for us to fight with the government over the law 
about the Jews and require that they repeal it. It would be enough if a 
delegation meets the Prime Minister and they declare that the dissonance 
betwen the Exarch’s Statute and this Law must be the result of some 
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mistake and that the Church is not in a position to comply with the 
ordinance that forbids persons of Jewish origin and persons of Bulgarian 
origin to join together in Holy Matrimony. This delegation should also ask 
the Prime Minister to find a way to eliminate this incompatibility with the 
Exarch’s Statute. 

Metropolitan Michael of Dorostol and Cherven: The issue, as His 
Grace Paisiy put it, is indeed very serious. It is true that in our understand¬ 
ing of faith and from the standpoint of the Exarch’s Statute we have every 
reason to declare ourselves in opposition to some of the restrictions the 
Law for the Defence of the Nation has introduced. We did earlier declare 
our opinion on these restrictions, but it was not taken into consideration. 
On the particular problem of marriages between Orthodox Jews and 
Orthodox Bulgarians, we did not explicitely state our views and did not 
reveal that it contradicted the Exarch’s Statute because it was simply not 
mentioned in the Bill, which we inspected. I presume that they simply had 
no idea that they were breaking a principle: one law should not contradict 
another. This Law treats all Jews in the same way, no matter whether they 
are of the Israelite Faith, or they have converted to Orthodoxy. Yet, we 
cannot come out and say now to all the priests: “Do not pay attention to 
this law, follow only the Exarch’s Statute and bless the marriage of any 
Jew, who has converted to Orthodoxy and wishes to get married to a 
Bulgarian. That is unsuitable for many reasons. I would suggest a compro¬ 
mise: Let us firmly stand behind our Church and its stance and take a 
decision accordingly - that this restriction in the Law for the Defence of 
the Nation goes against the Exarch’s Statute and also against the funda¬ 
mental teachings of our Faith. This position can be made known also to the 
parish priests through the prelatic vicars, not by writing a circulatory letter. 
But they must forewarn the priests that there exists a law, which forbids 
marriages between Jews and Bulgarians - for some of them may not know 
this fact - and that breaking this law implies many risks and responsibili¬ 
ties. For the moment however we must refrain from carrying out any action 
against the Government till the right time comes. 

Metropolitan Paisiy of Vratza: For me the most important fact is that 
this Law contradicts the fundamental principles of the Christian Doctrine. 
The fact that it contradicts the Exarch’s Statute is of a lesser importance. 
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We must not allow secular authorities to deter us from the principles of the 
Christian Doctrine. There is nothing to wait for; we must react to this 
without delay and use all the instruments of the Church to avoid setting a 
precedent. We must make it clear that we cannot accept or obey such a law. 
The way this law was drafted affects the Exarch’s Statute because, among 
other things, it addresses the issue of Christian marriages. And naturally, 
the question of Matrimony is also one of the Church. This and other laws 
can deprive citizens of their civil rights. That is within their competence. 
But they cannot deprive them of their God-given rights. They can restrict 
them in other areas, but they cannot prohibit them from marrying once they 
have become Orthodox Christians. I do not agree with [the Metropolitan] 
of Dorostol and Cherven that we should wait for the right time. On the 
contrary, we must make our opinion known right away. We have a duty to 
guard the basic principles of our Faith and the Church at all times. We 
should immediately send a letter to the Minister of Foreign Affairs and 
Denominations, inform him of the Holy Synod’s decision, and request that 
he take the necessary actions to revise this section of the Law. The Church 
cannot obey a law of this nature, as it is in conflict with the fundamental 
principles of the Orthodox Church and those of the Exarch’s Statute. - In 
the letter of the Sofia Municipality to the Sofia Metropolis, the former 
requests that the latter consider marriages invalid. The annulment of Holy 
Matrimony as a Sacrament cannot be accomplished by a procedure offered 
by the Sofia Municipality. 

The Chairman Pro Tern of the Holy Synod: The Holy Synod will 
take a decision on the question raised. We are to decide whether this is the 
right moment to announce this decision to the Government and demand 
changes in the Law. 

Metropolitan Boris of Nevrokop; The question has been sufficiently 
clearified. There cannot be no doubt that the restrictions in the Law for the 
Defence of the Nation affect our Faith, and moreover, the principal law of 
the Bulgarian Church. As far as the second question is concerned - 
whether this is the appropriate time, considering the extraordinary situa¬ 
tion, for us to insist that the Government make changes to the Law and to 
indicate the ways to do this - my opinion is that we should demonstrate a 
certain level of tactfulness. The Holy Synod must necessarily take a 
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decision, stating that our Faith and the major Church law, the Exarch’s 
Statute have been threatened. But let us wait for a more peaceful time to 
ask for changes in the Law. Until then, we must postpone cases of similar 
nature, so no new marriages of that type are performed. 

After the discussions, the Holy Synod decided the following: The 
question raised by the Holy Metropolis of Sofia and the Holy Metropolis of 
Sliven - what is the opinion of the Church on the prohibition contained in 
Article 21, letter B of the Law for the Defence of the Nation, referring to 
marriages between persons of Jewish origin and those of Bulgarian origin 
- is of great importance from two aspects. From a dogmatic and canonical 
standpoint, the Church cannot agree to put this law to action, because it 
contradicts the basic tenets of our Faith. According to the teachings of 
Christ the Saviour, presented in the Holy Gospel and in the Apostolic 
Epistles, and according to the ever lasting practice of the Orthodox Church, 
“there is no difference between the Jew and the Greek” (Romans 10:12); 
“There is neither Jew nor Greek, there is neither bond nor free, there is 
neither male nor female: for ye are all one in Christ Jesus” (Galatians 
3:28). The Church cannot deviate from its position that in God’s eyes and 
according to His salvaging blessings, all men are created equal, regardless 
of their ethnic origin or any other differences they may have. It cannot do 
so without betraying its principles. God’s blessings are taught through the 
Holy Sacraments, and the Church cannot refuse to its offspring to perform 
any of the Sacraments because of the sanction of civil laws. Matrimony is 
a Holy Sacrament, just like Repentance, when a person’s sins are washed 
away, and just like Holy Eucharist or the Anointing of the Sick. Whenever 
a person wishing to enter Holy Matrimony meets the canonical require¬ 
ments enumerated in the Exarch’s Statute, the Church does perform the 
Holy Sacrament. The Exarch’s Statute also lists circumstances, which 
constitute barriers to joining together in legal Holy Matrimony; among 
them, however, there is no mention of the circumstance, which Article 21 
of the Law for the Defence of the Nation describes, as being a barrier. The 
Exarch’s Statute is also a state law, which has never been repealed. 
Furthermore, according to Article 180 of the Statute, “no alteration or 
repeal of the present Statute and no other ordinances affecting the govern¬ 
ment of the Church that are contradictory to this Statute, can be proposed 
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without a prior mutual agreement between the Holy Synod and the Minis¬ 
try of Foreign Affairs and Denominations.” However, such a preliminary 
agreement regarding Article 21 of the Law for the Defence of the Nation 
was neither reached, nor even asked for. 

Keeping in mind the aforesaid, the Holy Synod decided to ask the 
Minister of Foreign Affairs and Denominations to take necessary measures 
for changes in the relevant regulations of the current Law for the Defence 
of the Nation, so that the Law does not apply to people, who have accepted 
Christianity and the Church may bless those people’s marriages just like it 
does for all other Orthodox Christians. 


The meeting is adjourned. 


Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Lovech: (signed) Philaret 

The Metropolitan of Sliven: (signed) Eulogiy 

The Metropolitan of Stara Zagora: (signed) Kliment 


Central State Archives, Fund 791 K, Inventory 1, Archival Unit 67, pp. 11-19 
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Document #8 


LETTER #2692 DATED 8 APRIL 1941 OF THE 
METROPOLITAN OF VIDIN, NEOPHIT, CHAIRMAN 
PRO TEM OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH, TO THE 
MINISTER OF FOREIGN AFFAIRS AND 
DENOMINATIONS 

REGARDING THE CHURCH BLESSING OF 
MARRIAGES BETWEEN CHRISTIANS OF JEWISH 
ORIGIN AND ENFORCEMENT OF THE RESTRICTIVE 
ORDINANCES CONTAINED IN THE LAW FOR THE 
DEFENSE OF THE NATION 


HOLY SYNOD 

OF THE BULGARIAN CHURCH To the Minister of Foreign Affairs 

and Denominations'® 

Sofia 


#2692 

8 April 1941 
Sofia 

Mr. Minister, 

Several Metropolitans have addressed the Holy Synod, asking how we 
are going to deal with the ordinances contained in the Law for the Defence 
of the Nation regarding matrimonial blessing for persons of Jewish origin, 
who have been accepted in the arms of the Orthodox Church. 

During an all-member meeting on the 3'^'’ of this month, which 
discussed these inquiries, the Holy Synod viewed the question from 
various perspectives, in light of the Christian Doctrine presented in the 
Holy Gospel and the Epistles of the St. Apostles, in light of the centuries- 
old practice of Christ’s Holy Church, and from the standpoint of the 
Exarch’s Statute, which explicitly resolves all issues in connection with 
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both matrimony and divorce among the Orthodox people of this King¬ 
dom. 

According to Article 21, letter B of the Law for the Defence of the 
Nation, “persons of Jewish origin cannot be joined in matrimony or engage 
in extramarital cohabitation with persons of Bulgarian origin; marriages 
between persons of Jewish origin and Bulgarians performed after the 
ratification of the Law, are considered nonexistent.” 

The Holy Synod finds that this ordinance contained in the Law’ sharply 
contradicts the Christian Doctrine that in God’s eyes and in light of His 
blessings, “there is no difference between the Jew and the Greek: for the 
same Lord over all is rich unto all that call itpon him ” (Romans 10:12). As 
it would otherwise betray itself Christ’s Church cannot back away from 
this Doctrine of equality of all humans in the eyes of God, regardless of 
their nationality or class origin, regardless of their position in society, 
regardless of their giftedness, merits, gender or age. As the Apostle says, 
“For ye are all the children of God by faith in Christ Jesus. For as many of 
you as have been baptized into Christ have put on Christ. There is neither 
Jew nor Greek, there is neither bond nor free, there is neither male nor 
female” (Galatians 3:26-28). The Holy Church has never departed, nor has 
a right to depart from this Doctrine. Thus, in the name of the Father, Son, 
and the Holy Ghost, even those who have been admitted as members of the 
Orthodox Church cannot be treated differently in the Church, due to 
differences among them of a national or other nature. Everyone has equal 
access to all Christian Sacraments: Holy Confession and the washing away 
of sins. Holy Communion, Holy Unction, Holy Matrimony. Christ’s Church 
can in no way allow other authorities and influences to determine when 
and how it should teach the Holy Sacraments; it does that according to the 
Canons and in the spirit of the Holy Scriptures. 

The decrees of the Church Canons regarding Holy Matrimony are laid 
out for our Bulgarian Orthodox Church in the Exarch's Statute. The Statute 
expressly lists the circumstances in which the Orthodox Church can 
perform marriages, as well as the reasons for and the means of destroying 
illegitimate marriages /Articles 186, 201 and 202/. However, the list of 
such circumstances does not include any restrictions of a racial nature. 

It is evident that the ordinances contained in Article 2IB of the Law 
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for the Defence of the Nation are not included in the Exarch’s Statute, 
which has never ceased being a law of this Kingdom. Neither did the 
government seek the opinion of the Church when it altered some of the 
provisions of the Exarch’s Statute, as it should have done under Article 
180 of the same Statute, which states: “No alteration or repeal of the 
present Statute and no other ordinances affecting the government of the 
Church that are contradictory to this Statute, can be proposed without a 
prior mutual agreement between the Holy Synod and the Ministry of 
Foreign Affairs and Religion.” 

The Bill, which the Holy Synod examined some time ago, did not 
contain any clauses referring to the marriage of persons of Jewish origin, 
and accordingly, the Holy Synod did not bring up such a question in its 
statement (#2128 dated 11/15) to the Prime Minister. After considering the 
presented arguments, the Holy Synod decided to ask of you with great 
respect, Mr. Minister, to make the necessary changes in certain parts of the 
Law for the Defence of the Nation, so that it no longer affects people, who 
have converted to Christianity and allows us to bless their marriages in the 
same way we bless marriages between all other Orthodox Christians. The 
Holy Synod of the Bulgarian Orthodox Church finds it unnecessary to try 
and convince the Honorable Government that the sole motives behind this 
request on the part of the Church come purely out of a dogmatic Canonical 
nature because over the course of centuries, Bulgaria’s Church has always 
exhibited motherly feelings towards the Bulgarian people, in good and in 
bad times. We believe that you will pay the necessary attention to the issue 
we raise and that you will in due course accomplish the necessary steps on 
your part, towards its successful resolution. 

We call upon you God’s blessings and beg in Christ’s name your 
thorough consideration of our request. 

Chairman Pro Tern of the Holy Synod; 

The Metropolitan of Vidin: (signed) Neophit 

Central State Archives, Fund 166 K, Inventory 6, Archival Unit 11, pp. 10, 11 
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Document #9 


EXCERPT EROM MINUTES #30 DATED 16 
DECEMBER 1941 FROM THE ALL-MEMBER 
MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
CONCERNING THE ACCEPTANCE OF PERSONS OF 
JEWISH ORIGIN IN THE ARMS OF THE CHURCH, 
THE BLESSING OF MIXED MARRIAGES, AND THE 
RESTRICTIVE MEASURES, ENFORCED BY THE LAW 
FOR THE DEFENSE OF THE NATION 


Meeting on 16 December (3 December by the old calendar) 1941. 


[...] 


§3. The letter (incoming number #1776 of that year) of His Grace 
Eulogiy, Metropolitan of Sliven: 

According to Article 21, letter B of the Law for the Defence of the 
Nation, persons of Jewish origin cannot join in marriage or engage in 
extramarital cohabitation with persons of Bulgarian origin. Marriages 
between persons of Jewish origin and Bulgarians, performed after the 
ratification of the Law, are considered nonexistent. The Metropolitan is 
asking for instruction whether the Church still has the right to bless Holy 
Matrimony between a Bulgarian man or woman and a person of Jewish 
origin, who was accepted in the arms of the Holy Church before the 
ratification of the Law, i.e. before 25 January 1941, but after Parliament 
passed it. The Metropolitan is also asking for instruction in reference to the 
enforcement of the ordinances of the Law for the Defence of the Nation, 
which concern: 1) the acceptance of persons of Jewish origin in the arms 
of the Orthodox Church and 2) the blessing of such persons. 

The Holy Synod decided to respond to His Grace, the Metropolitan of 
Sliven that the Law does forbid the marriage of Bulgarians to persons of 
Jewish origin, even if they have accepted Christianity beforehand. The 
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Church must obey this decree of the Law and not allow the blessing of 
such marriages. As far as marriages are concerned between two people of 
Jewish origin, who have been admitted to the Orthodox Church, the Holy 
Church can indeed bless such marriages according to its interpretation of 
the Law. Neither is it forbidden for the Holy Church to admit persons of 
Jewish origin in its arms, as long as they wish this to happen. 

We mentioned in connection to this question, that some of the epar¬ 
chies are imposing heavy taxes upon persons of Jewish origin, who wish to 
embrace the Holy Orthodox Church. On these grounds, the Holy Synod 
decided to appeal to the eparchies to give instructions to their braches not 
to collect any taxes from persons of Jewish origin, who wish to come to the 
open arms of our Holy Orthodox Church, except for certain taxes for Holy 
Baptism. 

[...] 

Central State Archives, Fund 791 K, Inventory 1, Archival Unit 67, pp. 351, 356 
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REVIEW OF EVENTS IN BULGARIA RELATING 
TO THE JEWISH QUESTION DURING 1942 
(GOVERNMENT REPRESSIONS 
AND SOCIAL RESISTANCE) 


The events of that year foreshadow the upcoming economic restriction 
on Jews and their ultimate legal isolation. The government is preparing 
itself for action. During that year, after already having violated the 
Constitution through the ratification of the Law for Defence of the Nation, 

- The cabinet commits a second crime against society and the author¬ 
ities by requesting and receiving the right of legal control of the Jewish 
question without the consent of the National Assembly. Basically, this act 
performs an impermissible violation of the principle of division of power. 

- After the first stage of the legal introduction of anti-Semitism as part 
of the official policy, the government proceeds to the second stage; it 
separates this policy into an independent branch of the government struc¬ 
ture. To do this, the government institutionalizes this independent struc¬ 
ture, which becomes the Commissariat for Jewish Affairs. It is the next 
organizational step towards the fulfillment of the government’s policy of 
persecution. 

- Through this new institution that carried out the anti-Jewish policy in 
Bulgaria, the government immediately passes follow-up restrictive meas¬ 
ures of particular importance - a distinctive sign for Jews, their homes, and 
their businesses. 

- Besides these normative acts, the government passes dozens of 
decrees, regulations and orders to control and restrict the financial and 
legal rights of Jews. The Council of Ministers also issues a few ordinances 
with similar aims. Especially prominent among them is the Citizenship 
Ordinance in the so-called New Lands, which denies Bulgarian citizenship 
to any Jew who lives there, in accord with the already functioning Law for 
the Defence of the Nation. 
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The tightening of the rope around the Jews on behalf of the authorities, 
at least in its visible part, is expressed through the introduction of a 
growing number of ever more detailed restrictions. 

The denial of rights is not a novelty anymore and different groups have 
expressed by now their protest. So the issue is no longer a hot new 
development, which would provoke mass counteraction. The opposition to 
the official policies on the Jewish question has acquired a new form in 
society. The general economic decline and the wartime deprivations have 
transformed social activity into two types of reaction: 

- Mutual support in everyday life to compensate for the scarcity of 
goods; 

- Palliative business decisions aimed at overcoming the artificial 
restrictions while they are in effect. 

In other words, business structures just parody the fulfilment of 
governmental restrictions. For example, “the Jewish banks Shalom and 
Geula passed under the management of the Lozentz and Yuchbunar popular 
banks... In fact... the Jewish co-operative banks receive active support 
from the Union of Popular Banks, headed by Dr. Iliya Palazov, the 
Yuchbunar Popular Bank, with chairman Dimitar Neykov and president G. 
Popov, and the Plovdiv Popular Bank, with chairman Peter Kanazirsky. 
They accept Jewish banks along with their assets and liabilities, to the 
great delight and gratitude of their executive bodies and their thousands of 
members, who do not have the opportunity under the weight of the Law for 
Defence of the Nation to pay back the credits they had received. The fired 
Jewish employees of these banks also secretly receive their salaries.” (The 
Survival, p. 21). Dozens of testimonials exist from those times, where both 
Jews and Bulgarians share their personal experiences of this type of mutual 
help - the management of Jewish or mixed firms and corporations, which 
have only been formally transformed by the new restrictions, and in reality, 
still operate under the management of Bulgarian partners or friends. 

The declaration of disagreement with the principles of the official 
policies of the government during this period is demonstrated by a few 
appeals from leftist forces and broadcasts “Hristo Botev” and “London” 
radio stations; a political speech of the People’s Representative from the 
opposition party, Petko Stainov against the decision to give the Council of 
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Ministers legislative power to resolve the Jewish question, an example of 
legal anomaly and political arbitrariness. 

Furthermore, the Holy Synod is again watchful for problems the 
authorities might provoke in connection with the Jewish question. It 
addresses the new restrictions in three of its sessions; the Metropolitan of 
Sofia, Stefan, presents in session a special letter, which describes the dire 
situation facing Jews. The Holy Synod sends two letters to the Prime 
Minister, in which it states its position and expresses its opinions regarding 
the current changes. 


Legal Restrictions 

On 20 January 1942, a conference takes place in Berlin, in the Gestapo 
building located on 56-58 Am Grossen Wannsee St. It addresses a single 
issue: the ultimate resolution to the Jewish question in Europe. The plan 
for its resolution calls upon the Pact allies - Romania, Slovakia, Hungary, 
Croatia, and Bulgaria - to introduce new measures against Jews, approved 
by the Gestapo; (in occupied countries, the Germans themselves solve that 
issue). For the radical resolution of the problem - the physical annihilation 
of the Jews - they prepare a list of Jews in all European countries, which 
totals 11 291 500 people, including Bulgaria’s 48 000 Jews. At the same 
time, Alexander Belev is sent to Berlin. Up to that time, he had been a law 
consultant at the Ministry of the Interior and Healthcare. He was also the 
leader of the “Ratnitsi” group, who had carried out a pogrom against 
Jewish stores along the main streets in Sofia in 1939. In Germany he 
studied its anti-Semitic legislation and worked on the draft of the Bill of 
the Defense of the Nation. 

With a law, ratified during the Fourth Extraordinary Session of the 
XXV Regular National Assembly on 24 June 1942, the Minister of the 
Interior and Healthcare receives, by a written order, the right to entrust 
officials from the same Ministry with the powers, which he has over 
certain laws, including budget, accounting and corporations laws. 

On 9 July 1942 the National Assembly passes the Law that entrusts the 
Council of Ministers with the right to take all measures for the resolution 
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of the Jewish question and other related matters. With this law, the 
administration receives legislative authority, which contradicts Article 9 of 
the Turnovo Constitution, which states that legislative power rests in the 
hands of the King and the People’s Representatives. During the resolution 
of the Jewish question, the entrustment aims to give the Council of 
Ministers the right to issue both general and specific orders for the 
imposition of more expedient and more effective restrictions and measures 
on persons of Jewish origin, as well as their protectors. Until their approval 
by the National Assembly, they hold the power of law enforcement! 

A month later, on 28 August 1942, with an ordinance issued on the 
basis of this law, the Council of Ministers creates the Commissariat on 
Jewish Affairs (CJA), as part of the Ministry of the Interior and Healthcare, 
which enforces all measures concerning the Jewish question, with the 
exception of those based on Single Taxation Law and the Anti-profiteering 
Law. The Council of Ministers appoints a Commissar on Jewish matters, 
following a proposal of the Minister of the Interior and Healthcare. The 
Commissar’s orders cannot be questioned or appealed. At the end of 
August the Council of Ministers appointed Alexander Belev Commissar on 
Jewish Affairs. 

Ordinances, published in the fall of 1942 in the Official gazette, deal 
with: 

- Jews have to wear badges (Ordinance #32); 

- privileges allowed under Article 33 of the Law for the Defense of the 

Nation; 

- procedures Jews have to follow when depositing bonds or other 

valuables; 

- rental restrictions for persons of Jewish origin; 

- the right of Minister of Fina.nce to allow persons of Jewish origin to 

leave the country. 

Before the creation of the Commissariat, the Council of Ministers 
regulates (with Ordinance #i of 9 January 1942) trade and industry, 
operated by Jews, who have the necessary rights under Article 33 of the 
Law for the Defense of the Nation. 

With Ordinance #31 issued on 5 June 1942 the Council of Minister 
deals with Citizenship in the Newly-liberated Lands. It describes the 
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administration of Bulgarian citizenship in the territories of Aegean Thrace 
and Vardar Macedonia. The regulation excludes persons of Jewish origin, 
who live in the region. 

Ordinance #77 of the Council of Ministers, also issued on 5 June 1942, 
restricts the property rights of persons of Jewish origin in shipbuilding 
corporations. 

Ordinance #64 of 31 August 1942 regulates the suability of Jews, 
called up to fulfill their labor service. 

In October and November 1942 the government drafts and enacts: 

- Statute for the structure and administration of Jewish communities; 

- Statute for the management and funds of the “Jewish Communities 

Fund”; 

- Ordinance regulating the income and expenditures of Jewish commu¬ 
nities and the Central Consistory. 

From 29 August 1942 Jewish communities are “under the authority of 
the Commissariat on Jewish Affairs and have the task to prepare the 
“deportation of the Jewish population.” 


Reaction against official policy 
on the Jewish question in 1942 

In its session on 15 September 1942, the Holy Synod examines the 
letter Stefan, Metropolitan of Sofia, describing the dire situation for Jews 
after the new extraordinary measures enforced by the government. Follow¬ 
ing a thorough discussion of the issue, the Synod takes the decision to 
deliver a statement to the Minister of Foreign Affairs and Denominations. 
The President of the Holy Synod, the Metropolitan of Vidin, Neophit, 
prepares the letter. In it he states that, with its current plan for solving the 
Jewish question, the government is denying the authority of the Church 
and even goes as far as insulting the Orthodox Faith with its laws. In 
addition, Neophit presents the issue of the symbols of religion and believes 
that by persecuting Christians of Jewish origin, the government is also 
persecuting the Church and therefore this issue deeply affects the Bulgar¬ 
ian Orthodox Church itself He appeals for remission of the measures in the 


101 




PROTOCOLS OF THE HOLY SYNOD 


Law for the Defense of the Nation aimed against Christians of Jewish 
origin and for the removal of the Jewish star. On 10 December 1942 the 
President, Metropolitan Neophit, presents the new statement of the Metro¬ 
politan of Sofia about the plight of Jews at the all-member meeting of the 
Holy Synod and asks the Synod to support and defend Jews everywhere. 
Based on this request, during the meeting, the Synod members analyze the 
statement sent earlier by some of the prelates and again consider drafting 
a new request to be sent to the government, which demands the repeal of 
the ordinances contained in the Law for the Defense of the Nation against 
Christians of Jewish origin. After the discussions, all members of the Holy 
Synod decide to send the letter to the Prime Minister. The statement, which 
the President and Metropolitan of Vidin, Neophit, signs, describes the 
situation of Christians of Jewish origin and how the ordinances of the Law 
do not exclude them from their effects. It emphasizes once again that their 
persecution damages the prestige of the Church. The request demands 
immediate removal of the Jewish badge of those, who have accepted 
Christianity, the alleviation of restrictive actions, including those on pro¬ 
prietary and legal spheres, on all Christians of Jewish origin, and the repeal 
of the ordinances, which forbid interracial marriages. Neophit’s resolution 
on the second statement is titled; “Reported to the Prime Minister and the 
Minister of Foreign Affairs and Denominations. 15 March 1943.” 
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Document #10 


EXCERPT FROM MINUTES #15 DATED 16 MARCH 
1942 OF THE SESSION OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH 
REGARDING THE RECOGNITION OF MARRIAGES 
BETWEEN BULGARIANS AND JEWS, PERFORMED 
AFTER 25 JANUARY 1941 

Today, on the sixteenth day of the month of March (3 March by the Old 
Julian Calendar), Nineteen Hundred Forty-Two, the HOLY SYNOD com¬ 
menced its meeting IN REDUCED ATTENDANCE presided over by the 
Chairman Pro Tern, His High Grace Neophit, Metropolitan of Vidin, and in 
the presence of three Right Reverend Synod prelates: Metropolitans Stefan 
of Sofia, Paisiy of Vratza and Sophroniy of Turnovo. 

[...] 


§7. Application (entry #13254/1941) by Ivanka and Alexander (Mois). 
They ask the Holy Synod to protect them from the government authorities 
and to fully recognize their marriage as legal. It had taken place on 30 
January of that year, i.e. one week after the ratification of the Law for the 
Defense of the Nation, but before the final order of the Holy Synod to all 
priests that instructed them not to bless any more marriages between 
Bulgarians and persons of Jewish origin. 

The Holy Synod decided: to report back to the applicants that steps had 
been already taken in this respect on other occasions, but the government 
refused to satisfy such requests. 

[...] 


The meeting is adjourned 

Central State Archives, Fund 791 K, Inventory 1, Archival Unit 68, pp. 314-317. 
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Document #11 

EXCERPT FROM MINUTES #42 DATED 15 
SEPTEMBER 1942 OF THE SESSION OF THE HOLY 
SYNOD OF THE BULGARIAN ORTHODOX CHURCH 
REGARDING THE ALLEVIATION OF THE TRAGIC 
STATE IMPOSED UPON CHRISTIANS OF JEWISH 
ORIGIN BY THE LAW FOR THE DEFENSE OF THE 

NATION 

Today, on the fifteenth day of the month of September (2 September 2 
by the Old Julian Calendar) of the year Nineteen Hundred Forty-Two, the 
HOLY SYNOD commenced its meeting IN REDUCED ATTENDANCE 
presided over by the Chairman Pro Tern, His High Grace Neophit, Metro¬ 
politan of Vidin, and in the presence of three Right Reverend Synod 
prelates: Metropolitans Stefan of Sofia, Paisiy of Vratza and Sophroniy of 
Turnovo. 

After the minutes of the previous meeting were read and approved, we 
discussed the following: 

On the Secretary’s report: 

§1. The letter (entry #11867) by the Metropolitan of Sofia. Noting the 
sorry plight which the Law for the Defense of the Nation and the new 
extraordinary ordinances of the Government'’ have brought to Christians 
of Jewish origin, he asks the Holy Synod to take up the protection of these 
Christians in distress and to ask the Government to diminish the strict 
measures it is taking against them. 

After thoroughly discussing the issue, the Holy Synod decided to 
prepare a statement to the Minister of Foreign Affairs and Denominations 
and to the Minister of the Interior, with which to insistently ask the 
Government to diminish its strict measures against Christians of Jewish 
origin. 

[...] 


The meeting is adjourned 

Central State Archives, Fund 791 K, Inventory 1, Archival Unit 68, pp. 384-385. 
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Document #12 

LETTER #10012 DATED 22 OCTOBER 1942 OF THE 
CHAIRMAN PRO TEM OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH NEOPHIT, 
METROPOLITAN OF VIDIN, TO THE PRIME 
MINISTER AND MINISTER OF FOREIGN AFFAIRS 
AND DENOMINATIONS 

REGARDING THE PROTECTION OF THE HUMAN 
RIGHTS OF CHRISTIANS OF JEWISH ORIGIN 


OLY SYNOD OF To the Prime Minister and Minister 

THE BULGARIAN CHURCH of Foreign Affairs and Denominations 

#10012 

22 OCTOBER 1942 
Sofia 

Mr. Prime Minister, 

The Holy Synod took timely actions with persistent intercessions 
before Your Honorable Ministry, so that it takes into consideration also the 
spiritual interests of our Holy Orthodox Church in solving the so-called 
Jewish question in our country. Unfortunately, however, this did not 
happen and the solution to this important issue led to circumstances, which 
not only question the authority of Our Church, but also insult Our Holy 
Orthodox Faith. 

The legal actions of the Government and the measures its commission¬ 
ers take have not essentially differentiated in their restrictions between 
Christians of Jewish origin and non-Christian Jews. They are treated 
equally in the eyes of the Law. Long before a Law for the Defence of the 
Nation was introduced in our country, there were various occasions on 
which Christians of Jewish origin, who had accepted Christianity both in 
faith and conviction, felt uneasy and oppressed. Lately, these Christians, 
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along with all other Christians of Jewish origin, have been put through 
difficult hardships: wearing the symbol of their Faith - the Holy Cross, 
they must now wear also the symbol of Judaism - the five-pointed star'*. 
They must wear this symbol of a different faith also when, as Christians, 
they must visit churches and perform their most sacred religious duties. 

After examining the requests of many of those Christians and after 
thoroughly discussing the issue, the Holy Synod of Our Holy Orthodox 
Church decided to inform you of the following: 

The Holy Orthodox Church, the Bulgarian Orthodox Church being part 
of it, has received from Jesus Christ the Lord and from the Holy Apostles 
the Holy Command to keep and preserve our Faith clean. Another duty 
carries equal importance - to propagate our Faith amongst all, who do not 
know anything about it and especially amongst the Jewish people, who 
ought to have embraced it first, as God designed it originally, yet a large 
portion of whom ignored it. This duty to propagate the Faith amongst those 
who are not familiar with it is God’s Command and a Godly duty of Our 
Holy Church, which no one must ever reject. Our Holy National Church 
has always felt this duty, sacred to all Christians. As it has always kept the 
Doctrine clean and as it has always devotedly cooperated with the Bulgar¬ 
ian State in the development of a higher moral in our people and the 
achievement of our high national ideals, the Church has never forgotten or 
neglected its duty to propagate the Faith amongst those, who are not 
familiar with it, and through Faith assimilate them within our people. Our 
Holy Church has never departed from this obligation, and neither can it 
depart under the power of God’s Command. 

Alongside this Command, which orders us to expose the faithful to the 
light of the Christian Doctrine, lies another undeniable moral obligation of 
the Church - to accept those newly enlightened as brothers and as equally 
deserving members of the Holy Church. Apostle Paul expressly bequeaths 
to the Holy Church that “There is neither Jew nor Greek, there is neither 
bond nor free, there is neither male nor female: for ye are all one in Christ 
Jesus” (Galatians 3:38). In fact, the newly enlightened have not only been 
accepted as brothers and treated equally in the Christian Kingdom under 
the blessing of the Holy Church, but they have also been met with stronger 
and more active love and the Church has felt great joy whenever infidels 
have embraced it after being enlightened and baptized. 
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Placed under the scrutiny of the Church and the Gospel, the so-called 
Jewish question takes on, in our view, the following form: the Holy 
Bulgarian Orthodox Church has the irrevocable Godly power to enlighten 
Jews in the Truths of our Holy Faith and through Holy Communion*’ 
accept them in the warm embrace of our Holy Church. Having accepted 
them in the common pen, they all become equally rightful and equally 
valuable members of Christ’s flock - the Holy Church. There is neither 
bond nor free, there is neither Jew nor Greek, for all are one in Jesus. Joy 
is common and suffering is common. And whether one member suffer, all 
the members suffer with it (1 Corinthians 12:26). Therefore, when one 
member is persecuted, all the members are persecuted. When the baptized 
members of our Holy Church are persecuted, our Church itself is persecut¬ 
ed, whether their Faith is offended, our Faith in its entirety is offended. 
When baptized Christians of Jewish origin, accepted to our Holy Faith, are 
persecuted, this affects the Bulgarian Orthodox Church as a whole - both 
its authority and its Faith. 

After thoroughly considering all this with great concern and sorrow, 
the Holy Synod decided to resolutely implore of You: 

1. To revoke or at least alliviate all restrictive measures taken against 
Christians of Jewish origin, members of our Holy Bulgarian Orthodox 
Church. 

2. To remove the symbol of Judaism - the symbol of a different Faith 
- from Christians of Jewish origin, as it is unsuitable for their Christian 
beliefs. 

We call upon you God’s blessings and beg in Christ’s name your 
thorough consideration of our request. 


The Chairman Pro Tern of the Holy Synod: 
The Metropolitan of Vidin: (signed) Neophit 


Central State Archives, Fund 166 K, Inventory 1, Archival Unit 10, pp. 8-9 
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Document 13 


EXCERPT FROM MINUTES #24 DATED 10 
DECEMBER 1942 OF THE SESSION OF THE HOLY 
SYNOD OF THE BULGARIAN ORTHODOX CHURCH 
REGARDING THE REPEAL OF THE ORDINANCES 
AFFECTING CHRISTIANS OF JEWISH ORIGIN 
CONTAINED IN THE LAW FOR THE DEFENSE OF 
THE NATION 


[•••] 


We listened with great attention to the President of the Holy Synod as 
he read the statement, entry #16492 of this year, of the Metropolitan of 
Sofia, Stefan, concerning the plight of Christians of Jewish origin in the 
country. His High Grace is asking the Holy Synod to stand up for all Jews 
in general, but also more specifically to defend with greater persistency the 
Christians of Jewish origin by declaring before the Government that the 
Law’s restrictive actions against them must be repealed. 

On this occasion, we also read the text of the statement on this topic, 
which the Holy Synod has already mailed to the Government. 

The Metropolitan of Vratza believes that we would obtain better 
results if, instead of writing a new general statement we write a letter, in 
which we specifically demand of the Government to revoke the ordinances 
of the Law, which concern Christians of Jewish origin, about whom the 
Office of the Holy Synod has already received information. Information 
shall be gathered for cases for which none is currently available. The Holy 
Synod has already adequately declared, as it did in the last statement, the 
standpoint of the Church on the issue of the persecution of Christians of 
Jewish origin, and most energetically defended it. 

After a conference, the Holy Synod decided to issue a new statement, 
with which to once again ask the Government: 

1. To immediately revoke the ordinance, which requires Christians of 
Jewish origin to wear the six-pointed star, this being incompatible with the 
Christian Faith; 
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2. To ease substantially the restrictive measures of this law, involve all 
Christians of Jewish origin in both legal and property matters; and 

3. To repeal the particular ordinance of the Law, which prohibits 
marriages between Bulgarian and Christians of Jewish origin. 

[...] 


Central State Archives, Fund 166 K, Inventory 6, Archival Unit 11, p. 14 
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Document #14 


LETTER # 12733 DATED 26 DECEMBER 1942 BY THE 
CHAIRMAN PRO TEM OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH, NEOPHIT, 
METROPOLITAN OF VIDIN, TO THE PRIME 
MINISTER AND MINISTER OF FOREIGN AFFAIRS 
AND DENOMINATIONS 

REGARDING THE REPEAL OF THE RESTRICTIVE 
MEASURES, IMPOSED BY THE LAW FOR THE 
DEFENSE OF THE NATION UPON CHRISTIANS OF 
JEWISH ORIGIN 


HOLY SYNOD To the Prime Minister and Minister 

OF THE BULGARIAN CHURCH of Foreign Affairs and Denominations 


#12733 

26 December 1942 


Mr. Prime Minister, 

By Letter #10012 of 22 October of this year (see Doc. 12) the Holy 
Synod informed your Honorable Cabinet of the perilous state Christians of 
Jewish origin are in due to the fact that the Law for the Defence of the 
Nation and ordinances of the government do not make any differentiation 
between Christians of Jewish origin and Jews in general. National laws 
treat them equally and we have arrived at an astonishing situation, where 
Christians of Jewish origin are being forced to wear both the Cross of 
Christ and the symbol of the Judaic Faith - the six-pointed star. The Holy 
Synod made it clear to your cabinet that this is inappropriate considering 
their Christian Faith and that it represents a heavy offence to our Faith as 
a whole. 
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The Holy Synod furthermore stated in the aforesaid letter to your 
Honourable Cabinet that according to God’s Command, our Holy Church 
cannot under any circumstances neglect its duty ordained by its God Jesus 
Christ to enlighten the unbelievers by our h.[olly] faith’s truths and accept 
them by means of the h.[olly] baptism to the bosom of our h.[olly] Church, 
and once having accepted them to make them equal to the rest of members 
of the Church in terms of human and Christian virtue. The Holy Synod 
formulated the Jewish question in this same light as well as the accession 
of Jews via baptism to our h.[olly] Church, as stated in our letter men¬ 
tioned above. This is the reason why we asked insistently for the abroga¬ 
tion of your Honourable Government’s decree that Christians of Jewish 
origin must wear the six-pointed star (which is not a symbol of Jewish 
origin but of Jewish faith), a symbol incompatible with their faith of 
Christians and a severe defamation of our h.[olly] faith in general, and also 
that the restrictive ordinances of the government against the Christians of 
Jewish origin are alleviated. 

This request of the Holy Synod did not receive any response from your 
Honorable Government, nor any orders for alleviation of the condition of 
the Christians of Jewish origin ever followed. 

On this occasion the Holy Synod in all-member attendance at its 
regular meeting held on the 10*'’ day of the current month discussed once 
again the condition of the Christians of Jewish origin caused by the 
restrictive measures of the Law. The Holy Synod declared repeatedly that 
wearing the six-pointed star by Christians of Jewish origin contradicts their 
Christian faith and that this precedent desecrates our faith in general. It 
also declared that the legal restrictions and government measures against 
the Jews must be softened in regard to the Christians of Jewish origin 
because to put them under the restrictive sanctions directed against all 
Jews is a question, which is derogatory to the dignity of our holy Bulgarian 
Orthodox church. 

Therefore, the H.[olly] Synod took the decision to address you once 
again and in a most insisting way with the following appeal: 

1) To repeal the government decree requiring of Christians of Jewish 
origin to wear a six-pointed star as a symbol incompatible with the 
Christian faith. This must happen as soon as possible, more specifically in 
the present moment, as the great Christian holidays are approaching. 


Ill 




PROTOCOLS OF THE HOLY SYNOD 


2) To alleviate considerably the restrictive measures of the Law and 
government ordinances in regard to Christians of Jewish origin. This 
alleviation must concern questions of property and legal status of; (a) all 
Christians of Jewish origin, who are Bulgarian citizens and members of the 
h.[olly] Orthodox Church and (b) especially Orthodox Bulgarians (men and 
women) married to Christians of Jewish origin, who converted to Christi¬ 
anity at a later date (for sure before 1 September 1941) and for this reason 
their marriages were contracted in the Jewish religious community. There 
exist about 38 cases of this sort in the country for part of which a separate 
list is attached to this letter. 

3) To cancel the decree of the Law, which prohibits the contraction of 
marriages between Bulgarians and Christians of Jewish origin^®. 

We call upon you God’s blessings and beg in Christ’s name your 
thorough consideration of our request. 

Chairman Pro Tern of the Holy Synod; 

The Metropolitan of Vidin; (signed) Neophit 


Central State Archives, Fund 166 K, Inventory 6, Archival Unit 10, p.lO 




1943; Review of Events 


REVIEW OF EVENTS IN BULGARIA RELATING 
TO THE JEWISH QUESTION DURING 1943 
(GOVERNMENT REPRESSIONS 
AND SOCIAL RESISTANCE) 


The winter of 1943 (February and March) is a period marked by 
energetic preparation on the behalf of the Bulgarian government for the 
deportation of the entire Jewish population out of the country, which was 
to be carried out in complete secrecy. Following the initiative of Germany, 
on 22 February 22, a secret agreement is signed between the German 
representative, Theodore Dannecker, and the Bulgarian Commissar on 
Jewish affairs, Alexander Belev. It mentions the deportation of “20 000 
Jews as a start”. This event triggers a process of real, physical opposition 
to the government actions, which replaces the passive expression of dissent 
that challenged official policies up to that time. This new active attitude 
shapes the dramatic process of blocking of the deportations planned over 
the next five months. 

Prime Minister Bogdan Filov’s Government approves the “Dannecker- 
Belev” agreement. Consequently, it issues seven decrees concerning the 
forthcoming deportation-in March. After this first attempt to deport the 
Jews in March failed, a second attempt follows in May. Meanwhile, the 
head of state approves the deportation of the Jewish population from the 
capital city of Sofia to the countryside. Bulgarians interpret this decision 
as an attempt to deport Jews out of the country, which was not the King’s 
real intention. The third (and last) attempt for deportation is in June and is 
the outcome of direct cooperation between Belev and corresponding Ger¬ 
man offices. 

The observable aspect of these government measures provokes deci¬ 
sive counteraction on behalf of the civil structures of Bulgarian society. 
However, no one is aware of the real intentions of the government. Yet 
everyone initiates activities, which alone could have been capable of 
causing a substantial turn in the government policy of persecution. As far 
as it is possible to cover all initiatives, they boil down to the following: 
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• Kyustendil, March 1943: Both formal and informal active contact 
between Jewish and Bulgarian communities; gathering of information and 
formulation of a decision for practical opposition to the government plans; 
shaping of public leadership - public figures of local and national impor¬ 
tance are ascribed strategic functions; the attitude to change the detected 
intention of the government to deport the Jews out of the country in 
cooperation with Germany becomes pervasive among the local public. 

• Immediate intervention at central political level follows: the informa¬ 
tion gathered about the intentions of the government and the possible 
countermeasures is passed on to political figure of the highest rank, 
involved as partners in the action against government policy - the Vice- 
Speaker of the National Assembly, Dimitar Peshev, who in turn received 
support from representatives of the majority. 

• The attack that follows has as its one and only target the very 
decision of the government for deportation; it is carried out in a series of 
face-to-face meetings and pressure upon the figure of highest rank in direct 
charge, the Minister of the Interior, Mr. Gabrovsky. The deportation order 
is lifted as a result. 

• Meanwhile, before the repeal of the secret decision for deportation 
becomes public, a series of attempts are made in many places throughout 
the country to publicly defend the Jews; the expulsion of the Jews from 
Plovdiv leads to public turmoil and civil disobedience on behalf of the 
Metropolitan of Plovdiv, Kyril (reported to the government in a telegram); 
the house arrest imposed on the Jews in Kyustendil causes spontaneous 
solidarity among Bulgarians, who also stay home and suffer the conse¬ 
quences; the house arrest warrants are finally revoked after the effective 
intervention of the Metropolitan of Sofia, Stefan; the member of the 
National Assembly representing the city of Pazardzik, Mr. Kenderov, 
independently orders the local police not to obey the central deportation 
decree and leaves for Sofia fully determined to thwart the government’s 
efforts. 

• A great number of written statements and memorandums insisting on 
a radical change in the governmental policy are publicly addressed to the 
government: 
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1. A phenomenal letter of Mr. Peshev, dated 17 March (and co-signed 
by 42 deputies from the majority), addressed to Prime Minister Filov, 
which places the question at Parliamentary level and by alerting the public, 
turns it into a powerful means against future deportation attempts; 

2. An interpellation on 22 March of a leading opposition deputy. 
Professor Petko Stainov, to the Minister of the Interior in regard to the 
deportation the Aegean Jews and the country’s involvement in that proc¬ 
ess; 

3. A memorandum from the former advisor to the King, Stefan 
Kostourkov, to the King, insisting that repressions against the Jews stop 
immediately; 

4. A series of similar actions on behalf of the Bulgarian Orthodox 
Church; 

5. Individual and group protests, and protest activities organized by 
different professionals, residing in various places. 

6. External pressure is applied upon the government (through diplo¬ 
matic missions, the Red Cross, etc.), reinforcing the existing public 
opinion against the government’s secret actions within the country. 

• The Bulgarian Orthodox Church reformulates its existing position on 
the Jewish question from publicly expressed moral opinion to a series of 
actions in defense of the persecuted Jewish population. From this moment 
on, the Jewish question becomes an everyday question for this institution 
and its central council, the Holy Synod, starts dealing with it and becomes 
an important factor in defense of the Jews. 

• The new attempt to deport the Jews in May leads to a serious 
deepening and broadening of the opposition - its intensity, forms and 
means: 

1) The contacts between civil institutions and persons involved in the 
opposition so far become sturdier and more unified - between rabbis and 
metropolitans, intellectuals, politicians, etc; the head of state becomes 
growingly the target of this campaign (which now includes leading public 
figures such as the politicians Petar Stainov and Nikola Moushanov, 
intellectuals like Ekaterina Karavelova and Elin Pelin, a group of 62 public 
activists, a few former Prime Ministers, ministers, professors, etc.); 


115 




PROTOCOLS OF THE HOLY SYNOD 


2) Public actions are launched, aimed at the mobilization of support for 
the Jews and the denunciation of the government policy on the Jewish 
question; church services serve as an example; 

3) The Jews of Sofia, supported by leftist political organizations, 
organize a mass rally in the streets against the expulsion of Jews from the 
capital, leading to clashes with the police; 

4) Public resistance movement enters into open confrontation with the 
official anti-Semitic institutions tike the Commissariat on Jewish Affairs 
and others; in this resistance, informal leaders of protest (mainly leaders of 
the Bulgarian Orthodox Church) play an important role. The Holy Synod 
devotes eight sessions to the improvement of the status of the Jews and 
Christians of Jewish origin in the country, sometimes meeting on a daily 
basis over the course of two and a half months; it sends at least five 
memorandums to the government and the King, succeeds in meeting with 
the Prime Minister two times, and organizes a conference at which 
government representatives and the king are present; The Holy Synod also 
works actively with priests, giving them support and instructions regarding 
the protection of the Jews. 

The first half of 1943 is thus a time of real confrontation between the 
two different camps on the Jewish question in Bulgaria. Most notable are 
the persistence, unanimity and spiritedness with which Bulgarian society 
defended its basic moral and civil principles. This dramatic period is 
saturated with inventiveness in the approach and continuity of the actions 
until finally, the policy of deporting the Jews from Bulgaria is revoked 
once and for all, even before it has had a chance to be applied. 


The Persecution of Jews in Bulgaria in 1943 

The First Campaign for Deportation 

As a consequence of the intensified pressure from Germany for a “final 
solution to the Jewish question”, an agreement is signed in Sofia for the 
deportation of “initially 20 000 Jews from the new Bulgarian territories.” 
However, the word “new” in this sentence was crossed out by pen in the 
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typed document at the very last moment. Thus the agreement intended to 
include Bulgaria as a whole and lead to the deportation of all Jews living 
in the country. The Bulgarian Commissar on Jewish Affairs, Alexander 
Belev, and the German agent, SS Hauptsturmbanfuehrer Theodore Dan- 
necker, signed this agreement. Dannecker is in Bulgaria since the begin¬ 
ning of 1943 in the capacity of a counselor of the German military attachft 
on the Jewish question. In France, he has already worked towards and 
gained experience in the deportation of the Jews. The agreement is signed 
in secret and needs approval from the government in order to obtain formal 
legal status. According to the law for assigning the Council of Ministers 
the right to take all measures for the resolution of the Jewish question and 
all related questions, the agreement is not to be discussed in the National 
Assembly. 

On 2 March 1943 the Council of Ministers, in Minutes #32, adopts 
seven decrees concerning the deportation of Jews: 

1. By Decree #127, the Council of Ministers delegates to the Commis¬ 
sar on Jewish Affairs the task of deporting up to 20 000 Jews from the 
newly-liberated territories, in cooperation with the German authorities; 

2. Decrees #113, 114, 115, 116 and 126 introduce regulations such as: 
all staff members of the Commissariat on Jewish Affairs, as well as all 
guardians of former Jewish real estate must undergo civil mobilization 
(achieve special status of members of a strict hierarchy, like the military, 
but led by the political forces); the Central Directorate of Railroads and 
Harbors is ordered to transport Jews free of charge; the District Requisition 
Commissions are ordered to secure buildings and necessary for the action 
and to organize camps; all deported Jews automatically lose their Bulgar¬ 
ian citizenship; all the property of the deported is expropriated and goes to 
the Bulgarian State. On 4 March 1943 the government starts the deporta¬ 
tion of 7122 Jews from Macedonia, 4221 from Aegean Thrace and 185 
from the Pirot region in Yugoslavia. They are transported either by land, 
directly through Yugoslavia, or by boat, through the Bulgarian Danube 
harbor of Lorn, up to the German concentration camps in Poland. In order 
to meet the requirement for 20 000 deported, on 9 March the government 
plans to evict Jews from Bulgaria’s “old territories,” which includes the 
cities of Kyustendil, Doupnitza, Gorna Dzhumaya, Pazardzik and Plovdiv. 
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The Commissariat prepares special lists of “unwanted elements” in ad¬ 
vance. 

As part of the famous “Kyustendil Action”-* led by four men - Petar 
Mihalev, Assen Suichmezov, Vladimir Kourtev and Ivan Momchilov, and 
with the decisive action of the Vice Speaker of the National Assembly 
Dimitar Peshev, the deportation of Jews from the “old territories” of 
Bulgaria is revoked on 9 March 1943. 

A few days later, on 17 March, forty-three deputies from the Bulgarian 
National Assembly, members of the majority, sign a protest letter ad¬ 
dressed by Vice Speaker Peshev to Prime Minister Bogdan Filov and 
denouncing the government’s anti-Jewish policy, As a consequence, the 
government has to hide and alter its intentions. As an act of revenge 
Peshev ousted from office after Parliament censures on him on 26 March 
1943. 


The Second Campaign for Deportation 

In May 1943 the government prepares a new plan for deportation, after 
Germany greatly increases its pressure upon Bulgarian authorities and as a 
result of Commissar Belev’s active cooperation with Germany. The plan is 
radical: according to it, all 48 000 Jewish citizens of Bulgaria, who live 
within the “old” territory of the country are to be deported. Two separate 
versions of this plan are worked out, known as “Plan A” and “Plan B”. The 
German archives still keep documents about Minister of the Interior 
Gabrovsky reporting of the two “Plans” to King Boris III. “Plan A” calls 
for the immediate deportation of all 48 000 Jews, while “Plan B” mandates 
the relocation of all Jews from the capital city of Sofia to the Bulgarian 
countryside. The king chooses “Plan B”. 

However, the Bulgarian public interprets the expulsion of Sofia’s Jews 
as a first step towards their ultimate deportation out of the country in the 
near future, or even as the actual beginning of the deportation. The 


* For detailed story on the rescue of the Bulgarian Je-ws see in: Bar-Zohar, Michael. Beyond 
Hitler’s Grasp, Adams media Corporation, 1998 
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government issues Decree #70 during its regular session on 21 May 1943, 
with which it entrusts the Commissariat on Jewish Affairs with the power 
of moving all “persons of Jewish origin”, living in Sofia, from the city to 
villages and towns in the Bulgarian countryside, with the exception of 
those married to “persons of non-Jewish origin”, those civilly mobilized, 
those baptized before 29 July 1942, and those ill with contagious diseases. 
As it states, the Decree rests on the legal basis of Article 29 of the Decree 
of 28 August 1942. On 24 May Jews hold protest rallies in the streets of 
Sofia, and receive the support of Bulgarian communists (for example, the 
active organizational role of Vulka Goranova, a communist leader). These 
rallies are against the measures declared by the government and are 
therefore dispersed by the police. Consequently, 120 Jews are arrested and 
taken to the concentration camp Somovit, while other activists are sent to 
different places in the country. 

Commissar Alexander Belev does his best to organize everything 
needed for the full execution of the plan for the deportation of all 
Bulgarian Jews, at whieh he ultimately fails. 


The Third Campaign for Deportation 

Commissar Belev is convinced that a next phase of deportation will 
take place for all the Jews expelled from Sofia to the countryside, along 
with the Jews from cities and towns in “old Bulgaria” - this time to the 
German concentration camps. The Germans expect the same to happen. 
For the task, Belev finds six steamboats - one small and five large - to 
have at his disposal at Bulgarian harbors along the Danube River. The 
boats have the capacity to transport 25 000 people in just three trips. The 
forfeitures Belev has to pay amounts to 20 000 Bulgarian Levs per day, 
which he pays off with money from a Jewish fund. The attempt he bases 
upon direct partnership between the Commissariat and the German author¬ 
ities, and the policy of the established fact fails once again and not a single 
Jew is deported from the old territories. The boats leave the ports on the 
Danube empty in June of 1943. 

At the end of August 1943, the government is forced to “avoid for the 
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moment any domestic political difficulties caused by the Jewish question, 
as well as the unneeded commotion abroad connected with it”. The King 
passes away suddenly on 27 August 1943, and Prime Minister Bogdan 
Filov’s cabinet resigns. 
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Document #15 


EXCERPT FROM MINUTES #20 DATED 16 MARCH 
1943 OF THE SESSION OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH 
REGARDING THE ATTEMPTS OF THE GOVERNMENT 
TO DEPORT THE JEWS FROM THE CITIES OF 
PLOVDIV, DOUPNITZA AND KYUSTEDIL 


[...] 


§13. The question was raised of the rather difficult situation of Jews 
and Christians of Jewish as a result of the recent restrictive measures 
undertaken by the Government. We pointed out with great concern and 
pain that these poor men and women have been subjected to tough 
hardships in some cities of the Kingdom, like Plovdiv, Doupnitza, Kyus- 
tendil and others, as a result of the Government decision^' to deport them 
out of the country and send them to concentration camps. 

In this regard. His Grace the Metropolitan of Sofia read his statement 
(entry # 3601), in which, after reporting some facts relating to the 
persecution of Jews and Christians of Jewish origin, he asked the Holy 
Synod to undertake a new attempt to plead the Government to soften the 
measures against them. 

After discussing the issue, the Holy Synod took the decision to once 
again insistently ask the government: (1) to order that the Law for the 
Defense of the Nation is enforced justly and with more leeway and 
humaneness in order to correspond to the prestige of Bulgaria as a 
Christian State; (2) to make living conditions in concentration camps more 
humane and to separate the Christians of Jewish origin from the Jews if the 
defence of the nation requires that Jews and Christians of Jewish origin be 
sent to concentration camps; (3) to order the exemption of Christians of 
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Jewish origin from wearing the Star of David and also from paying taxes to 
the Jewish consistory, as both are symbols incompatible with the Christian 

Faith. 


[...] 


The session is adjourned. 

Central State Archives, Fund 791 K, Inventory 1, Archival Unit 69, pp. 35-69. 
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Document #16 


LETTER # 2975 DATED 22 MARCH 1943 BY THE 
CHAIRMAN PRO TEM OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH, THE 
METROPOLITAN OF VIDIN, NEOPHIT, TO THE 
PRIME MINISTER AND MINISTER OF FOREIGN 
AFFAIRS AND DENOMINATIONS 
AGAINST THE GOVERNMENT MEASURES FOR 
DEPORTING JEWS AND SENDING THEM TO 
CONCENTRATION CAMPS 


HOLY SYNOD 

OF THE BULGARIAN CHURCH 
#2975 22 March 1943 


To the Prime Minister and 
Minister of Foreign Affairs 
and Denominations 
Sofia 


Mr. Prime Minister, 

With the creation of the Law for the Defense of the Nation your 
Honorable Government established an unusual legal status for the Jews 
and the Christians of Jewish origin in the country. From the very beginning 
of the preparation of that Law, the Holy Synod of the national Church, led 
solely by the sense to fulfill its Christian duty, insistently requested that all 
legal human rights be respected by the Law and that it be grounded in the 
principles of justice and humaneness. According to our Christian view of 
life, those principles form the only basis of all useful and lasting deeds. 
From that time, up to now, the Holy Synod in both its all-member and 
regular sessions has never stopped requiring of your Honorable Govern¬ 
ment to improve the living standards of the Jews and Christians of Jewish 
origin, which have deteriorated because of the Law for the Defense of the 
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Nation. The Holy Synod prelates have also requested many times, both in 
person and in writing, of the Government’s representatives to alleviate the 
restrictive measures of the Law and to avoid overzealousness and atrocities 
in their application. 

No positive results regarding the alleviation of the conditions of these 
citizens of our country have been attained thus far. On the contrary, the 
restrictive measures of the Government have exceeded the requirements of 
the Law for the Defense of the Nation and the difficulties, particularly for 
Christians of Jewish origin, are growing every day. Therefore, the Holy 
Synod, in a special statement (entry # 10012 dated 22 October of the last 
year), expressing the standpoint of the Church and our attitude toward the 
Christians of Jewish origin, insistently asked the Government to lift the 
order requiring Christians of Jewish origin to wear the Star of David, as it 
is incompatible with the Christian Confession and constitutes an offence to 
our Church. The Star of David is not a sign of the Jewry in general but of 
the Judaic Faith, and those who have adopted Christianity and became 
members of the Church can no longer wear symbols of the Judaic Faith. 
However, no government decree has yet been issued for the abolishment of 
that unsuitable measure, which has caused disaffection and tension amongst 
our Christ-loving people. In addition, the agents of your respected Govern¬ 
ment ordered the Christians of Jewish origin to pay taxes to the Jewish 
Consistory^^, an obligation being fulfilled with coercion. In this regard, the 
Holy Synod has regretfully ascertained that this regulation is damaging the 
Church’s authority, as it is more than evident that he who has become a 
member of our Holy Church through his Baptism, as is the case with all 
Christian Jews, has already ceased to be a member of the Jewish Consisto¬ 
ry, and it is therefore unfair and cruel to force him to contribute to it any 
longer. Once again, it is incompatible with our Christian beliefs, and the 
Church cannot remain indifferent in light of such rude disrespect for the 
rudimentary rights of those who have been baptized and accepted to our 
Church. 

The oppressive measures of your Honorable Government against the 
Christians of Jewish origin have gone out of hand, especially in recent 
weeks. For instance, the Holy Synod has received information from many 
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cities in the country (Skopje, Plovdiv, Kyustendil, Doupnitza, etc.) that the 
Jews and the Christians of Jewish origin there have been expelled from 
their homes by use of force, without specific charges and without respect 
to gender or age, and have been sent to concentration camps without being 
given sufficient time to prepare, and being allowed to take with them very 
few belongings. According to public rumors, these concentration camps 
are not even located within the territory of our country, but very far away. 
There is that sinister rumor that many of the Jews and Christians of Jewish 
origin, who were expelled, have failed to make it to the camps alive, given 
the horrific conditions of internment. 

The Holy Synod, which has a duty to teach our people the principles of 
Faith and Piety and the virtues of Truth and Patriotism, would never deny 
the right of the Government to watch over and protect the nation, or to take 
the necessary measures of precaution, especially in difficult times like this. 
It is out of the question that everyone who threatens the nation must be 
dealt with and put in his right place. Even if, in order to protect the State, 
the Government needs to establish concentration camps, then let it estab¬ 
lish them. But it is the duty of the Church to make sure that such measures 
are carried out justly and humanely. Jews and Christians of Jewish origin 
in our country should not be treated differently from other Bulgarian 
citizens. Moreover, simple principles of fairness indeed necessitate the 
separation of the Christians of Jewish origin from the rest of the Jews, even 
in concentration camps, once again because of the incompatibility between 
the Christian and Judaic Faiths. 

Having thoroughly discussed this matter, the Holy Synod has decided 
to ask you yet again: (1) to ensure that the Law for the Defense of the 
Nation is enforced justly and more humanely, in a way befitting of the 
prestige of our State as a Christian State; (2) to create more humane living 
conditions in concentration camps and to separate Christians of Jewish 
origins from unconverted Jews, in case that the nation’s defense mandates 
the sending of Jews and the Christians of Jewish origin to concentration 
camps; (3) to lift the orders requiring the Christians of Jewish origin to 
wear the Star of David, as it is a symbol incompatible with the Christian 
Faith, and to also forbid the tax imposed on them by the Jewish Consistory. 
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We call upon you God’s blessings and beg in Christ’s name your 
thorough consideration of our request. 

The Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 


Central State Archives, Fund 166 K., Inventory 6, Archival Unit 10, pages 1-2 

* A handwritten note on the letter reads: “Forwarded to me by the Prime Minister and 
M[iniste]r of F[oreign] A[ffairs] [and] D[enominations] in person, with a copy of this 
letter to be sent to the Minister of the Interior and Healthcare for information. 25 March 
1943, (signed) Sarafbv” 
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Document #17 


MINUTES #4 DATED 2 APRIL 1943 OF THE 
EXTRAORDINARY ALL-MEMBER MEETING 
OF THE HOLY SYNOD OF THE BULGARIAN 
ORTHODOX CHURCH 
EXPRESSING OPPOSITION AGAINST 
THE GOVERNMENT’S ATTEMPTS TO DEPORT JEWS 
FROM SEVERAL BULGARIAN CITIES 


Today, on the second day of April (20 March by the old Julian 
calendar), in the year nineteen forty-three, after a due prayer to God, the 
HOLY SYNOD commenced its special ALL-MEMBER session presided 
over by the Chairman Pro Tern, His Grace Neophit, Metropolitan of Vidin; 
also present are Their Graces the Synod Metropolitans; Stefan of Sofia, 
Michael of Dorostol and Cherven, Paisiy of Vratza, Boris of Nevrokop, 
Sophroniy of Turnovo, Joseph of Varna and Preslav, Kyril of Plovdiv, 
Eulogiy of Sliven and Kliment of Stara Zagora. 

Not attending is His Grace the Metropolitan of Lovech Philaret. 

The Chairman Pro Tern stated the following: 

During its first meeting after opening its regular session in reduced 
attendance, the Holy Synod debated the issue of the plight of the Jewish 
minority in the country. At the meeting, His Grace the Metropolitan of 
Sofia read his statement, which revealed that the Commissariat on Jewish 
Affairs^^ had begun the deportation of all Jews and Jews converted to 
Christianity from the newly liberated territories in Aegean Thrace and that 
they were being transported to Poland in sealed trains. The deportation of 
local Jews has also begun, but is now temporarily stopped. Delegations 
consisting of Jews came to visit me, in addition to many groups of 
converted Jews and kind Bulgarians. They all came to ask the Church to 
take a stand on this issue and to protect them. The Holy Synod discussed 
the question and undertook a new initiative by issuing a special statement 
to the Prime Minister. I submitted this statement to the Prime Minister and 
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personally asked him for a more merciful and humane treatment of the 
suffering Jewish minority in the enforcement of the Law of the Defense of 
the Nation. I stressed that we are not pursuing any political interests in this 
issue, but rather responding to the pleas of Christians who were expecting 
to hear what our Holy Church had to say and that we cannot remain 
impartial in the current situation. Most of all, we pleaded for those Jews 
who adopted Christianity and implored him to alleviate their difficult 
situation. I told him that many improper things had been happening and 
used Plovdiv as an example. That is why I had been authorized by the Holy 
Synod to ask the Prime Minister himself in person, and if need be, to even 
speak with His Majesty the King about this. The Prime Minister replied 
that millions of people were killing each other on battlefields and that the 
Jews were to blame. However, he added that something could indeed be 
done for the converted Jews. It could have been done at a much earlier 
time, but a few misunderstandings had occurred between him and the 
Metropolitan of Sofia... 

Among the other questions I raised in my conversation with the Prime 
Minister was organization of the Church. I insisted that this question need 
not be delayed and shared with him the Holy Synod’s opinion that the time 
to solve this issue has come, but also that the solution had been long 
overdue. Many considerations relating to the functioning of both Church 
and State necessitate an immediate solution to this problem. Finally we 
agreed that a draft is be prepared, to be put forward for approval. 

These two questions regarding the Jews and the organization of the 
Church compelled us to convene this special plenary session of the Holy 
Synod. I kindly ask you to discuss today the question about the plight of 
Jews, both converted and non-converted, and then - the question of the 
appointment of a Head of Church.' 

Metropolitan Kyril of Plovdiv; I have already had the opportunity to 
notify the Metropolitans, who participated in the last Holy Synod session, 
of the persecution of the Jews in the city of Plovdiv. I will again provide 
you with some facts. At three o’clock in the morning on 10 March some 
fifteen to sixteen hundred people from Plovdiv were arrested. They were 
detained in a school ready to be transported to Poland, just like other Jews 
from the newly liberated territories and Aegean Thrace. In the morning I 
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was told what happened. I did not know what was going on and thought 
that perhaps all the Jews throughout the country had been arrested that 
night. People were expecting a special transport train to arrive at the 
station. The citizens’ indignation was enormous. There was nothing I could 
do but follow the instructions and decisions of the Holy Synod. I sent a 
telegram to His Majesty the King, in which I pled him in God’s name to 
show mercy for these miserable people. Afterwards, I asked to speak with 
the police chief, who was in Plovdiv that day, but couldn’t get in touch 
with him. I looked for the chief of district police, but was told that he was 
also absent. Then I called on his deputy and asked him in a rather calm and 
civilized manner to tell the Government that up to that point, I had always 
been loyal to it, but was now compelled to act at my own discretion, the 
way my conscience as a Metropolitan requires me to. Afterwards, a group 
of converted Jews came to see me. I comforted them and told them that if 
they felt threatened, they were welcome to take shelter in my home. Let the 
authorities come to my own home and arrest them! In this case, I was 
following the example of the ancient Christians who would not only 
protect their own kind, but also collected money among themselves to buy 
off the freedom of Christian slaves of other nationalities. Later on, much to 
the delight of those who had been arrested, I found out that an order had 
been given to set them free at about noon. I must admit that we should give 
credit to the Bulgarian police for treating these people well. 

Metropolitan Stefan of Sofia; As my brethren know, most of the 
Jewish minority lives within the limits of Sofia and the Sofia eparchy - the 
towns of Doupnitza, Kyustendil, Samokov, etc. They are divided into two 
groups: converted and non-converted. There are converted Jews from both 
before and after the Law for the Defense of the Nation came into force and 
also when it was still in the making. Now we have around 150 applications 
for conversion, which will be considered after the Holy Synod arrives at a 
consensus on this issue. I constantly have to witness the suffering of these 
people. In a single day, four delegations came to visit me. This was at the 
beginning of February, when the organization “Brannik”^'' started persecut¬ 
ing Jews. Back then, youngsters - schoolchildren, members of the “Bran- 
nik”, were committing outrageous acts against Jews in the streets of Sofia 
by stopping them, taking off their badges and then bullying them for not 
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wearing them. Some were wounded, some even killed! A delegation of 
mothers came to me to request from me to speak up for the freedom of 
these citizens of our country and especially for the freedom of the children. 
I could do nothing, but entreat the respective authorities to show mercy and 
humanity. A second delegation from the Jewish synagogue visited me, 
followed by a third one comprised of converted Jews, and then a fourth one 
representing Jews of inter-religious marriages. The support of the highly 
esteemed Mrs. Karavelova^^ helped me enormously to bring a little conso¬ 
lation to the souls of the frightened Jews. She did a lot to restrain the 
excesses of the “Brannik” organization. The police also interfered to stop 
the persecution. These had just stopped when rumor spread that the police 
had begun to gather them in concentration camps. There was once again 
disquiet, and once again - delegations of people. At that time, around 28 
February, I was visiting the town of Doupnitza. Prominent Christians from 
the area, being very disconcerted by the situation, came to see me and told 
me that their Jewish fellow townsmen were being placed under arrest. In 
addition, a campsite for the Jews of Aegean Thrace was set up. Other 
prominent citizens also appealed for mercy. This intervention on behalf of 
the entire community helped free the Jews of Doupnitza. As for the Jews 
of Aegean Thrace, all intervention proved unsuccessful, because they were 
treated as foreigners, not as Bulgarian citizens. I was told horrible, heart¬ 
rending stories about their plight. A few kind-hearted residents of Doupnit¬ 
za asked me to do something in order to protect the fate of those displaced 
and suffering in camps as soon as I return to Sofia, because these Jews 
were being treated inhumanely and cruelly, according to them; but this 
attempt was also futile and soon the Jews were all transported to ports 
along the Danube. 

All of this drove me to present the Holy Synod with a third report and 
ask it in its capacity of supreme religious authority to stand up for all Jews, 
and especially for those converted. The Jews know full well that no one 
will offer them more stable and earnest support than the Bulgarian Church 
and that if it acts more vigorously, the Government would hear its voice. 
The converted Jews need help more than anything else, so that they can 
truly feel they belong in the Holy Church. Unfortunately, the man who 
enforces the Law for the Defense of the Nation, as I am being told, is not 
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totally objective in this matter. If the Church does not interfere in support 
of these wretched people, it will be ashamed one day and may suffer other 
hardships. 

Metropolitan Michael of Dorostol and Cherven: I believe that in 
Plovdiv the authorities have overreacted. I heard about orders for the arrest 
of the Jews in Rouse, but the police chief did not do anything; rather, he 
waited to see how things would work out. So, nothing extraordinary 
happened there, which does not mean that nothing will happen in the 
future. I think it would be in the best interest of our Church and its 
Evangelical Mission to give strong support to these mistreated people. 

Metropolitan Eulogiy of Sliven: There are many Jews in Sliven and 
the surrounding eparchy. About 40 to 50 families have recently moved 
there from Sofia. Before the campaign for the arrest of Jews started, I 
heard of preparations in that respect. Very early one morning, a Jewish 
man who wanted to speak with me, paid me an unexpected visit. I received 
him. He was crying when he told me that all the Jews from the town were 
supposed to be arrested that day and sent to some unknown place. All 
Jews, aged 17 to 70, were notified to surrender themselves. All were very 
scared. They expected that once the men fulfilled the orders, new orders 
would follow regarding women and children. Two hours later, a group of 
five prominent Bulgarian ladies of the City of Sliven visited me. Through 
me, they begged the Holy Synod - which, they said, serves as the only 
protection for the defenseless - to stand up for the Jewish women and 
children. They told me heart-rending stories. I sent my coadjutor to 
investigate into the matter with the police commandant. The latter told the 
coadjutor that such were the orders of the authorities and that as of yet, no 
orders had been issued regarding women and children. He also said to the 
coadjutor that the Jews would be taken to camps. At about noon, a notice 
was received to cease the execution of the orders. Later, a delegation of 
Jews came to see me. They expressed their gratitude for the compassionate 
attitude of the Church towards them. 

Much of the population of Sliven was not content with the Government 
orders. 

Metropolitan Paisiy of Vratza: The Holy Synod has already taken a 
definitive stance on the Jewish question, which we have made public even 
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before the passing of the Law for the Defense of the Nation. Then and for 
a second time, during our discussion on this issue, we emphasized that it is 
against the Christian teachings and against Christian morality to proscribe 
a minority. 

We also stressed that if any measures were to be taken against the 
Jews, they shall not affect Jews who have adopted Christianity, as the 
Church does not differentiate between them and the rest of its members on 
the ground of nationalities. Afterwards, on several occasions we insisted 
and pled before the Government to ease the restrictive measures it was 
enforcing against the Jewish minority. 

Now we have to bring our attention to another question regarding the 
Jewish minority, on which we have to take a stance: Could the Church, 
from its perspective, and the Bulgarian people, from the perspective of 
their interests, approve of the deportation of the country’s Jewish popula¬ 
tion and their surrender to foreigners? Of course, the Government can 
impose different restrictions in order to protect the state. But currently, the 
Government is taking measures aimed at deporting its Jewish community 
and handing it over to a foreign country. Is this consistent with the 
principles of the Christian Doctrine and can the Holy Church afford to 
remain indifferent without speaking up for this underprivileged minority? 
This is the question we must and will debate today. I think, we must appeal 
for justice and for the defense of these suffering people. The spirit and 
command of the Gospel oblige us to do so. In previous instances, we have 
always opposed the forceful banishment of minorities from their home 
country to another because we considered it cruel to banish a man from his 
home and send him elsewhere. We, Bulgarians, have been in the same 
situation ourselves, when our own minorities were being displaced, and 
even though this was accomplished through special conventions (27)^^ and 
people could take with them their belongings - we felt that it was very 
cruel and unjust. It is entirely different with the Jews. They are being 
deported from a country, which is their homeland, to a foreign country 
where they will not be able to find shelter, compassion or legal protection; 
rather, they will be greeted in a harsh and unfair manner that should not 
exist in a truth-loving Christian country like ours. 

Metropolitan Joseph of Varna and Preslav: I was the only one 
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among Their Graces the Prelates who until now held a different opinion 
regarding the question of the Jewish minority. In the past, I found the 
existence and the implementation of the Law for the Defense of the Nation 
to be reasonable. This, however, did not prevent me from complying with 
the decision of the Church, and ignoring my personal opinion. I have now 
changed my mind and today I share my brethren’s opinions and I would 
like to explain why. 

I saw the Law for the Defense of the Nation as an expression of the 
desire on behalf of the Bulgarian Government to provide the Bulgarian 
people with an opportunity to successfully participate in the economic and 
industrial life of the country by imposing restrictions on all foreigners, 
including the Jews; I thought that such a law based on the above principle 
is justified. That is why I pleaded that this law is necessary and that all 
foreigners, including Jews, who wanted to accumulate excessive wealth at 
the expense of the Bulgarian people, should be restricted. This law should 
have protected Bulgarians against the economic enslavement by non- 
Bulgarians, who at the expense of our people have become excessively 
rich. As I thought that this was the true purpose of the Law for the Defense 
of the Nation, I supported it because I love my people and I wanted most 
of all to protect their economic prosperity, instead of the enrichment of 
non-Bulgarians, at the expense of our people. I thought the Law for the 
Defense of the Nation would apply to all foreign minorities in the country, 
but it turned out that it had been created exclusively for the Jews. This law 
was created to divest the Jews of their possessions. It does not serve to 
promote Bulgarian economic power, encouraging instead other nationali¬ 
ties to take the place of the Jews. The Law was also expected to protect the 
cultural wealth of the Bulgarian people and thus to become a worthwhile 
law for the overall protection of the nation. There was no important 
development in that direction either. The law is not a law for the overall 
protection of the nation and its material and cultural wealth. On the 
contrary, the Law for the Defense of the Nation began to be enforced in a 
very cruel, and I would even say, a barbaric way. I am deeply disturbed by 
everything that has ■ happened to the Jewish minority ever since, and 
especially by the last cruel acts in relation to their deportation from the 
country. Thus, I am revising my previous position. I now see that this Law 
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for the Defense of the Nation was not, in fact, created to protect the nation, 
but to be used as a means of persecuting Jews. That is the reason why I 
think we have to tell the Bulgarian Government that instead of protecting 
the nation, the Law tarnishes the reputation of the Bulgarian people as 
tolerant and just people. Because of the observations you and I have made 
of the ways the law works and because of its degeneration, so to say, I 
think we should ask the Government to amend it - with regard to all the 
Jews. As far as the converted Jews are concerned, we should have a more 
distinctive attitude. When the Government subjects them to restrictions 
because they are of Jewish origin, rather than because they are guilty, we 
have to be ready to fight and even make sacrifices. They are equally dear 
to us, as are our sons and daughters, because they have adopted Christian¬ 
ity, undoubtedly out of sincere belief, before the Law for the Defense of the 
Nation came into force. We have to be ready to protect them in the same 
way we would protect our own Bulgarian Christians. As for those Chris¬ 
tians who were converted after the Law for the Defense of the Nation 
became effective, some people could object that they have not adopted 
Christianity in all sincerity. Indeed, there might be such instances, but it is 
indisputable that if not they, then at least their offspring will become good 
devout Christians. 

Basically, we ought to treat Jews who have not converted to Christian¬ 
ity in a humane manner - the way all men ought to treat each other. We 
must raise our voice against the persecution and the unfair, unjustified 
treatment, because acting otherwise would not do good to our reputation as 
a nation and we would be exposed in a very bad light if we allow innocent 
citizens of our country to be mercilessly persecuted and banished. 

Recently, the Law for the Defense of the Nation has been enforced in 
extreme ways. The Jewish minority is being persecuted and deported from 
the country. It is our duty to stand up for them, thereby preserving the good 
name and the honor of our own people. I find it necessary for us to convey 
our position in a confidential personal letter to His Majesty the King since 
the Government has still not responded. 

Metropolitan Kliment of Stara Zagora: There are some Jews who 
live within the Eparchy of Stara Zagora, mostly in the city itself, and in the 
towns of Kazanluk and Chirpan. With regard to the recent persecutions. 
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nothing of special interest has happened in Stara Zagora. Judging from 
what has been presented at this session, one could say that so far the Holy 
Synod had fulfilled its duty with respect to the Jewish community. I am 
pleased that the Holy Synod sent the Government a new statement, which 
was read today. We cannot stay indifferent to the fate of the persecuted 
Jewish minority because God would condemn us and we would find 
ourselves in the same position as the Levite and the priest from the parable 
about the Good Samaritan, who passed by the wounded man without 
looking at him. The Jews themselves are appealing to us for protection, 
basing their pleas on the glory the Church has had in the past. And if today 
people approach us from all different directions and ask where is the 
Church to take its stand on this question, and we remain silent, then 
tomorrow, when this problem will be discussed in more peaceful times and 
condemned, they would blame us for not speaking up. If so far we have 
always relied upon our national aspiration for justice, we should continue 
to rely solely upon justice in the future as well. Our citizens must always 
treat each other with fairness and impartiality. After the last war, we lived 
through the tragedy of our displaced brethren ourselves and we learned just 
how cruel and unjust it is to drive someone out of his home. And besides, 
the Jewish question in our country is based on an imitation, rather than a 
response to some genuine public needs. 

There are other purely Christian reasons why we have to stand up for 
the Jewish minority and voice our protest against the Government’s 
actions. It looks as if a tendency exists in our country to bring to the 
foreground a new ethic - one of hatred and persecution, one that requires 
us to show our teeth and nails. This is how part of our youth is being 
brought up these days, especially through the State “Brannik” organization. 
There is no need to whimper, they claim, no place for sentimentality, for 
Christian feelings. We are supposed to demonstrate our instincts. This is 
the spirit in which they try to raise our youth. Tomorrow, the same youth 
may indeed find themselves fighting tooth and nail against their own 
teachers. This State organization is doing today the same things that 
communists once did to our young people: on Sundays they carry hoes and 
spades as they pass by the church on their way out of towns and villages 
because they went to work when they should be at church! 
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Therefore, we should assume a broad Christian point of view to 
understand this form of upbringing. We have to say openly that we do not 
approve of it and that it is beneficial neither to the Christian religion, nor 
to the people. 

What should we do? We have written countless letters, yet received no 
answers. However, writing still holds importance, because when one day 
the time for judgment comes, everyone will appreciate that the Bulgarian 
Orthodox Church stood against the persecution of Jews. We have to write 
again; we have to be more persistent and determined. As far as the 
converted Jews are concerned, let us accept them amongst ourselves and 
let us make them feel that they truly belong to our Holy Church. 

Metropolitan Eulogiy of Sliven; I would like to add to what I have 
already said that we should make the fate of the Jews a matter of our 
conscience and of a good pastor’s heart. We, the Metropolitans, most 
appreciably sense the pulse of the people because we are among them. We 
can tell that the majority of people do not approve of the Government’s 
activities against the Jewish minority. They feel that only the Church has 
the ability to do something to ease the burden of these suffering people and 
indeed we do. We are bound by the Gospel to stand up for the Jewish 
minority and to protect them. We have to demand two things: first, that all 
Jews born in Bulgaria will not to be deported from the country; secondly, 
that all converted Jews will not to be deported from the country, or even 
disturbed. We have to require the invalidation of all restrictions currently 
imposed on the converted Jews. I think that what the Metropolitan of 
Plovdiv has done was his duty and that we should be prepared to do the 
same. By acting in defense of the Jewish minority we also respond to the 
yearnings and aspirations of the Bulgarian people. We cannot remain deaf 
to the voice of people, of good loyal Christians asking for protection of the 
Jewish minority; otherwise we would be betraying ourselves. 

Metropolitan Sophroniy of Turnovo: Ever since the Law for the 
Defense of the Nation came into force, the Jews of this country have been 
persecuted. The Church is speaking up against this all the time. It is asking 
for a more moderate application of the Law, but it looks like the Govern¬ 
ment is intent on implementing it fully. These administrative and police 
measures of the Government have led to the recent extremities in our 
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country. In the town of Skopje, where I was staying at that time, all Jewish 
men, women, children and sick people were arrested. All were brought to 
a big tobacco warehouse. They were kept there under strict arrest and then 
transported to Poland. A similar order came for the Jews of Stip^’. This 
caused great agitation among the people. The Bulgarian people stand 
firmly behind the Jewish minority. So far the Holy Synod has experienced 
fatherly concern for the Jews, it has pleaded for them, and it has issued 
several statements. Let us issue one again. We can take even more decisive 
measures. Jews are dispersed throughout the world. God has done so 
perhaps to make it easier for them to become members of the Church. 
There have not been massive persecutions of Jews in our country, besides 
the isolated persecution of heretics during the Second Bulgarian Kingdom 
and during the reign of Tsar Ivan Alexander, who was married to a Jewish 
woman. The recent persecutions began because the Bulgarian people have 
ostensibly been under racial threat. I think the Church should speak up for 
the Jews not only because of its Christian duty, but also for national 
reasons. We have to intercede with the Government for the prevention of 
the deportation of any Bulgarian citizen to any foreign country. By doing 
so, we will fulfill our duty towards the converted Jews, but also towards 
those still not converted - in whose midst Bulgarian Church could send its 
missionaries. 

Metropolitan Boris of Nevrokop; It is not necessary to describe in 
great detail the position of the Church on this question. This was done 
when the Law for the Defense of the Nation became effective. The Holy 
Synod has always stood against violence, cruelty, lawlessness and un¬ 
curbed activities and so it will stand now. Of course, we have to perform 
our sacred duty to protect the persecuted, but we need to do it in a proper 
way, with care, so that in times fateful for our people no one misinterprets 
our duty-bound support for the Jews as favoritism for another nationality. 
In this regard, we have to state categorically that we are simply fulfilling 
our duty, given to us by the great Christian principles of justice and 
defense for the underprivileged. These are the reasons why we have to 
stand up for the Jews and to assert that if the Bulgarian people are 
threatened in some way, they shall be protected. Some Jewish qualities, 
such as their inclinations towards greediness, wealth and a loose lifestyle. 
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could be dangerous, but this does not allow the authorities to violate age- 
old moral principles. The authorities and the law should not resort to 
anarchy and lawlessness. For this reason, we want to see an end to these 
activities. Lawfulness, justice and humanity are all great virtues that our 
people possess. If there is any danger, it shall be taken care of. The state 
must take strict, even unrelenting measures against all wrongdoers, but 
treat all innocent people who live in our country in a just and lawful way. 

Metropolitan Michael of Dorostol and Cherven: I agree with what 
the Holy Synod has done. An imperative duty has been fulfilled. We can 
hardly do more in terms of our relations with the Government but call for 
a moderate and humane enforcement of the Law. It is such a pity that the 
Law for the Defense of the Nation has degenerated into such a blunt 
persecution of Jews. Our people are democratic, open-minded and tolerant 
of other religions and in the past we have defended our national interests in 
the name of these noble virtues. The wrongs and atrocities happening now 
to the Jews are due to outside influences. Bulgarian Jews have always been 
loyal and law-abiding citizens. If any of them are involved in speculative 
dealings or have become rich unlawfully, or have committed crimes against 
the State, then it is fair to punish them by the Law. Our Church, the Church 
of the God, should embrace the principles of truth, justice and humanity 
against every violent and cruel act. We expect that the persecutions will be 
directed at those who are guilty, instead of at the entire nation. Let us do 
everything we can to defend all Christians of Jewish origin and help them 
get out of this unfair and offensive situation. As for Jews in general, we 
should point out to the Government that the deportation it has now begun 
is extremely unjust and cruel. We must stress on the fact that the Holy 
Synod is unanimous in its position on that issue. I hope that we will notify 
the Head of State of our attitude. As a last resort, we could express our 
views from the pulpit and could instruct the eparchial priests in what to do. 

Metropolitan Stefan of Sofia; The Law for the Defense of the Nation 
was created under foreign influences with the intention of vilifying one 
part of our population - the Jewish minority. In this respect, the enforce¬ 
ment of the Law went to such extremes, that it encroached upon the rights 
of the Bulgarian Church when it placed a ban on the baptizing Jews and 
their marriages to other Bulgarians. The Bulgarian Orthodox Church must 
safeguard justice and peace and bring consolation to all who suffer. When 
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we question the State authorities about what particular crimes the Jews 
have committed in our country, they cannot answer. Everything Jews had 
was taken from them, but when the authorities tried to take their life, their 
soul and conscience, the Jews sought protection from the Church. We 
cannot turn them down. Their suffering is inhumane. I could understand 
these things as more admissible if they were within the bounds of the law 
and if the Government gave them, say, six months to leave with all their 
possessions, because they are unwanted in this country. But when a young 
man comes to your home and tells you to pack up your belongings and that 
you have two hours to get ready to leave for someplace unknown, this is 
unheard of and unseen in our country. Some horrible things have happened 
to the Jews of Aegean Thrace. They were transferred from Seres to 
Dupnitza in sealed trains, with hardly any water to drink or any air to 
breathe. The persecuted Jewish community is calling for our help and we 
cannot deny to them our sincerest Christian care and treatment. The Holy 
Synod cannot turn a deaf ear to the pleas of these wretched people. The 
Church should instead express emphatically its pain and compassion and 
readiness to protect them. The Government ought to heed the advice of the 
Bulgarian Church. It has never given bad advice. We have to insist that the 
converted Jews be given complete freedom and all the necessary condi¬ 
tions that would make them feel accepted by the Holy Church. The 
Government must also allow them to take off their badges and must stop 
forcing them to pay a tax to the Jewish Synagogue. We have to demand 
justice, kindness and tolerance for those not converted. The acts of terror 
and plunder must be punished with utmost vigilance and stringency. Those 
who want to leave the Kingdom should be helped to do so. Those subjected 
to deportation from the country must be allowed a chance and given 
enough time to leave freely and unhurriedly. The guilty ones must be 
punished most severely, while the innocent ones must know that the law 
protects them all and that they may feel safe. 

Metropolitan Paisiy of Vratza: We discussed the question of the 
situation of the Jewish minority at the time when the Law for the Defense 
of the Nation was still in the making and voiced our objection to the racist 
principle as we pointed out that such a law based on ideological principles 
will do no good to the nation, but only harm it, because so far our people 
have been guided by the Bible and the law of Divine Justice. Afterwards, 
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we emphasized that we were happy to embrace the idea of such a law, but 
we explained how we perceived the spirit and underlying principle of this 
law - to assert the rule of law with aims to strengthen the spiritual unity of 
the Bulgarian people. Later on and even more so now, it became clear that 
in the long run, the Law for the Defense of the Nation had become an anti- 
Semitic law, a law aimed at persecuting, tormenting and exterminating the 
Jews. Whenever we have discussed this question we have always high¬ 
lighted that there are no political motives involved in our position, we have 
no intension of bringing down the Government or interfering with the way 
it runs domestic policy. We wish that the principles of Christian laws 
prevail in Bulgaria - the principles of justice; this is what our duty, as 
religious and virtuous people, obliges us to do. For that reason, when we 
discuss this question, which might seem politically tinted, we have to 
clearly express that we are not pursuing any political interests; we are far 
from doing that, and we are unanimous in our support for the suffering 
Jewish minority. I give full support to what the Holy Synod has done. So, 
what remains to be done? I think we should arrive at a decision, which 
would communicate to others the beliefs, which emanate from the princi¬ 
ples of the Gospel, which have guided our people from the very beginning, 
even through times of trouble, and which have helped build the national 
character - I am speaking of the principles of morality, lawfulness and 
divine justice. I advise that the Holy Synod assume a definitive stance on 
the above question and I propose the statement to read as follows: 

The Bulgarian Church cannot accept racism as a principle. It cannot 
accept the belief that one race should be denied the right to live, as this 
contradicts the tenets of the Christian religion. 

The Bulgarian Church believes that it cannot deny help and protection 
to those who are persecuted and underprivileged; otherwise, it would be 
denying itself In this case, Bulgarian Jews and Christians alike have asked 
the Holy Bulgarian Church to stand up for all people of Jewish origin. The 
Church does not oppose, but rather acknowledges the obligation and the 
right of the Government to take measures to protect the nation and the 
State against crimes, no matter who the perpetrator is, but at the same time, 
the Church has to point out that the State should not deviate from the 
principles of justice and the Bible. 
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Jews and Christians of Jewish origin should not be denied basic human 
and civil rights, as well as the right to live and work in the country. The 
restrictive orders with regard to the Jews should be eased and not carried 
out with excessive cruelty. The Bulgarian Church feels particularly obliged 
to speak up for the converted Jews, who have left the Jewish community 
and have been accepted to the bosom of the Orthodox Church. The Church 
thinks that it is inappropriate for converted Jews to wear the Star of David 
and pay taxes to the Jewish religious council, or to be deported from their 
homeland. 

After thorough consideration, the Holy Synod adopted the motion of 
the Metropolitan of Vratza and decided to prepare a written statement that 
will be signed by all prelates and will be submitted to the Prime Minister 
by Their Graces the Metropolitan of Sofia, Stefan, the Metropolitan of 
Nevrokop, Boris and the Metropolitan of Turnovo, Sophtoniy. 

A copy if this statement is to be sent to the office of His Majesty the 
King, for information. 


The session is adjourned. 


Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Sliven: (signed) Eulogiy 

The Metropolitan of Stara Zagora: (signed) Kliment 


Central State Archives, Fund 791, file 1, archival unit 70, pp. 46-65 
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Document # 18 


ADDRESS #3562 OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH, APPROVED AT 
THE ALL-MEMBER MEETING ON 4 APRIL 1943, TO 
THE PRIME MINISTER AND MINISTER OF 
FOREIGN AFFAIRS AND DENOMINATIONS 
IN OPPOSITION TO THE RACIST CHARACTER OF 
THE LAW FOR THE DEFENSE OF THE NATION 


To 

The Prime Minister 

and Minister of Foreign Affairs and Denominations 
Sofia 

Mr. Prime Minister, 

Our native Orthodox Church expressed satisfaction with the idea of 
creating a law for the defense of the nation aimed at deflecting some 
dangers to our people and State and providing a basis, on which we can 
ameliorate the national, spiritual and moral unity of the Bulgarian people. 
The reason for this is that the Bulgarian Orthodox Church, centuries-old 
guardian of the destiny of the Bulgarian people, knows best, through bitter 
experience, what it means for our people to be divided by false religious 
and national doctrines or to be exploited economically by a particular 
minority. The necessity for the elimination of such ideological, political, 
religious and partisan doctrines by a special law has always existed and 
still exists at the present time. Thus today, when the new fate of our people 
is being hammered out, it is rather indispensable to limit by means of law 
the aspirations of the divisive elements present in our country, to get the 
healthy spiritual powers in our nation ready for construction, and to secure 
economic opportunities for every Bulgarian. 
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At the very beginning of the process of creating the current Law for the 
Defense of the Nation, the Holy Synod of our national Church sounded a 
warning, a fatherly entreaty, that it should not be grounded solely upon its 
present ideological fundament, as this would not meet the great goal it i^ 
directed at - to protect the Bulgarian people from demoralizing influences 
and to unite it spiritually. The Law for the Defense of the Nation was based 
exclusively upon the principle of restricting the Jewish minority within the 
country. The basic idea, on which this law was based, was the idea of 
racism. The Holy Synod duly informed the Honorable Government that 
this principle of racism cannot be justified from the perspective of the 
Christian Doctrine and that it contradicts the main mission of Christ’s 
Church, in which all who profess their faith in Jesus Christ are equally 
valuable human beings: in the Church, “there is neither Jew nor Greek, 
there is neither bond nor free, there is neither male nor female: for ye are 
all one in Christ Jesust” [Gal. 3:28]. The racist principle, according to 
which certain members of society must be persecuted and expelled, re¬ 
stricted and deprived of rights just on the grounds of belonging to a 
particular race, the Jewish one in this case, also cannot be justified from 
the point of view of the Christian moral code. This is why the Church 
insistently asks that racist principles do not shape the foundation of the 
Law for the Defense of the Nation, but rather, that the fundament be 
shaped by principles of the spiritual unity and defense for our people, 
through which they would be protected from divisive ideological and 
religious influences, as well as economic and financial exploitation. 

The Church’s appeal was not heard at the time and so we see now, 
almost two years after the creation of Law for the Defense of the Nation, 
that our apprehensions have become a reality - the Law for the Defense of 
the Nation, instead of serving its great mission to protect our people from 
harmful divisive influences and creating spiritual and moral unity through 
healthy and creative psychological and economic forces, has turned into a 
means of restricting and persecuting the Jewish minority in the country. 

Many times thus far - since the creation of the Law up to the present 
day - our Holy Church has forwarded to your Honorable Government 
written requests to soften the restrictive measures of the Law directed 
against the Christians of Jewish origin in the country and Jews in general. 
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All of the Holy Synod’s written statements and intercessions have re¬ 
mained unanswered. Neither did any alleviation of the plight of the Jewish 
minority follow. Christians of Jewish origin are still forced to wear the Star 
of David, a symbol of the Israelite faith, and to pay taxes to the Jewish 
Consistory, which fact is a rude desecration of our Divine Orthodox faith 
because they have been baptized and have joined the Church, some of them 
at a much earlier time, long before any discussion of a law for the defense 
of the nation in the country. Despite our numerous requests for the 
Government to free those who were converted, now being Christians, from 
the humiliation to wear the Holy Cross as well as the sign of the Jewish 
faith and to pay taxes to the Jewish Consistory, no alleviation followed. 

No alleviation followed for the Jewish minority in general. On the 
contrary, the restrictive measures were strengthened and are still being 
strengthened with each passing day. Things have gotten so out of hand that 
these citizens of our country are being deprived of their most basic rights. 
The Commissariat on Jewish Affairs is already in a position to dispose of 
them in whatever way it wants - send them to camps or deport them out of 
the country. 

In their soul and conscience, in their mentality and conviction our 
people cannot overlook lawlessness, restriction and atrocities being com¬ 
mitted against anyone. They certainly do not approve of what is happening 
to the Jewish minority in our country. Their humane Christian conscience 
is disturbed. Consequently, the Holy Synod has been asked insistently by 
many people - by good and loyal Bulgarian public figures, by well-known 
names that serve as symbols of culture and patriotism, by Bulgarian 
mothers - to insist for justice and humane treatment for the Jewish 
minority in the country. The Holy Synod of the Bulgarian Orthodox 
Church cannot abandon this Holy' Ordinance and Divine Duty. Based on 
the Evangelical Doctrine that teaches love for fellow creatures, sympathy 
and help for the underprivileged and the suffering, the Holy Synod is 
obliged to raise its voice and to entreat, teach and convince the public and 
the authorities, so that the measures against all Jews are discontinued or at 
least alleviated. The Divine Law, which stands above every human law, 
abidingly obliges us not to stay indifferent when innocent humans are 
suffering, regardless of their race. The attitude of the majority of our 
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people toward the suffering Jewish minority rests upon the same evangel¬ 
ical and humane grounds. 

The Holy Synod of our national Church is not trying to deny the right 
of the Bulgarian authorities to watch with care for the security of the 
State and to undertake all measures needed to guarantee that security - to 
persecute, restrict, punish, and the like - as it was stated in a previous 
letter to your Honorable Government. However, the Holy Synod has a 
Divine Duty to remind the governing political body that these measures 
must be applied in a just and humane manner in order for them to meet 
their goal and in order for them to provide the State with lasting and 
efficient protection. Historically, our people and state have used law and 
justice as a most reliable means for self-defense. We have developed fair 
national demands on this basis and these have been the only eternal 
principles on which we have grounded our expectations and hopes. This 
is why the Bulgarian people as a whole has always been just and 
religiously tolerant. Our people who have suffered more than any other 
do not like and cannot bear constraint and cruelty. This is the image of 
ourselves we have created for other nations. Consequently, God has 
helped us realize our national aspirations during the reign of our sover¬ 
eign King Boris IlH* - just because these aspirations were fair and 
because we demanded justice for ourselves and for others as well. Is it 
possible that we, Bulgarians, who longed for justice and fair attitude 
toward us so much, must now desert our strongest position ever! The 
Bulgarian Orthodox Church fears that if we destroy that ages-old funda¬ 
ment — the Divine Right to live free under the sun and the Heavenly 
Ordinance to behave in a just manner - we would not any longer have 
any solid ground for our existence as a small nation. Therefore the State 
of Bulgaria must always remain loyal to this eternal Truth and to pass it 
on to all its citizens, who have no real guilt, yet are guilty due to the fact 
that they were born in Bulgaria by non-Bulgarians. This is God’s Ordi¬ 
nance and Divine Truth, which should not be neglected. 

After having analyzed all this and being led by deep concern for the 
Bulgarian people’s pride and future, and a sense of duty to God as well, the 
Holy Synod - all members attending its extraordinary session held on 2 
April of this year - took the decision to notify you that the Bulgarian 
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Orthodox Church, as a Divine, yet also a people’s institution, cannot 
tolerate principles such as racism, which give birth to hatred and allow for 
constraint and cruelty to be carried out. It cannot agree to the principle that 
a human race should be deprived of the right of life because this contra¬ 
dicts the basic principles of the Christian Faith and morals. 

The Bulgarian Orthodox Church finds it impossible to refuse help and 
protection to those who are restricted and underprivileged. If it were to 
refuse, it would be renouncing itself. In this particular case, both Jewish 
and Christian Bulgarians are asking our Holy Church to help and to 
intercede in the struggle so that the future looks better and brighter for all 
Jews, whether they have or have not adopted Christianity. The Church does 
not deny, on the contrary, it lays emphasis on the right of the Honorable 
Government to take any measures necessary for the defense of our nation 
and State from all perils, regardless of their origin. However, it must also 
emphasize that the State has a duty to always remain loyal to the basic 
principles of Justice and the Christian Gospel. 

In view of all aforesaid, the Holy Synod made the decision to insistent¬ 
ly ask of you: 

1. Not to deprive Christians of Jewish origin and Jews in general in 
this country of their basic rights as human beings and citizens, and not to 
deprive them of the right to live in the country and to enjoy opportunities 
for work and humane living conditions; 

2. To alleviate the restrictive measures being imposed on Jews and to 
apply them without overzealousness and cruelty; 

3. To abolish the unjustified duty of Christians of Jewish to wear the 
Jewish Star side by side with the Christian Cross and to pay taxes to the 
Jewish Consistory! 

The Bulgarian Orthodox Church considers it its special duty to raise its 
voice in defence of Christians of Jewish origin, who have broken away 
from the Jewish Consistory and have been accepted to the bosom of the 
Orthodox Church. It cannot bear watching these Christians wear the 
symbol of the Jewish Faith and pay taxes to the Jewish Consistory, and it 
cannot allow their deportation from their homeland. 

In the present situation, the Church feels it has to remind you of the 
Divine words: “With what measure ye mete, it shall be measured to you 
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again” (Mathew, 7:2) and thus send out a clear warning to you, while in a 
state of deep concern. 

We call upon you God’s blessings and beg in Christ’s name your 
thorough consideration of our request, 


Chairman Pro Tern of the Holy Synod; 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza; (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav; (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Lovech: (signed) Philaret 

The Metropolitan of Sliven: (signed) Eulogiy 

The Metropolitan of Stara Zagora: (signed) Kliment 


Central State Archives, Fund 166 K, Inventory 6, Archival Unit 10, sheets 4-6. 
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Document #19 


EXCERPT FROM MINUTES #19 DATED 27 MAY 1943 
FROM THE MEETING OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH IN 
REDUCED ATTENDANCE 

ON THE EVENTS THAT OCCURRED IN MAY OF 1943 
AND THE MEETING OF METROPOLITAN STEFAN 
WITH JEWS FROM SOFIA 


Today, on the twenty-seventh day of the month of May (14 May by the 
old Julian Calendar) of the year nineteen hundred forty-three, after offering 
a due prayer to God, the Holy Synod in Reduced Attendance commenced 
its regular summer session presided over by the Chairman Pro Tern, His 
Grace Neophit, Metropolitan of Vidin. Present are Synod Prelates Their 
Graces: Stefan of Sofia and Paisiy of Vratza. 

Absent is His Grace the Metropolitan of Turnovo, Sophroniy from 
whom a cable was received (entry Ne 7174) in which he asks for permis¬ 
sion to be absent from the meetings till 7 June of this year due to urgent 
necessities. 

[...] 


§5. The Holy Synod heard the report (entry #7157) of His Grace the 
Metropolitan Prelate of Sofia, Stefan on the new situation of the Jews in 
the country. On 24 May, when th.e Day of Sts. Kyril and Methodius was 
celebrated*, he was surprised to see a large group of Jews gathered early in 
the morning in front of the Metropolitan bishopric. They wanted urgently 
to see the bishop. Even though it was early, just before the Holy Liturgy, 
His Grace accepted them and they told him that the Government had made 
a decision to deport them from Sofia and later from Bulgaria, as they 

* 24 * of May is the day of Sts. Kyril and Methodius; it is dedicated to the Bulgarian Culture 
and education; this is one of the most popular and respected national holidays. 
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feared. They asked him to convey their plea for mercy to His Majesty the 
King and allow them to stay in the country that is their only homeland. 
During the service, His Grace was not able to tell the King about their plea 
because the latter was absent. However, His Holiness instead asked his 
advisor, Pavel Gruev, to communicate the request to His Majesty. He also 
spoke with the Prime Minister and the Minister of the Interior, asking for 
leniency toward the Jewish minority. They did not, however, promise 
anything. In the course of the day large groups of Jews and converted Jews 
continually came to His Grace to ask for the support of the Churfch. As a 
result. His Grace sent a telegram to the Chairman Pro Tern of the Holy 
Synod, in which he informed him of the threat awaiting the persecuted 
Jewish community. His Grace did everything he could within his power: he 
also sent a written request to the Prime Minister and to the King’s adviser 
Pavel Gruev^^ to convey to His Majesty the impassioned plea for mercy on 
behalf of the Jewish minority. 

It is His Holiness’s impression that the Jewish minority in Sofia is 
enduring very harsh moral and physical persecution. He is asking the Holy 
Synod to stand up for all the suffering people, as it has always done in the 
past. Many truly repentant Jews had asked to convert to Christianity. Most 
had submitted requests to that effect quite some time in advance, but His 
Grace was forced to put off any baptizing until after Whit Sunday. Due to 
the abnormal situation, however, he had again allowed their conversion to 
take place, and a great number were currently converted. 

The Holy Synod listened with utmost concern to the report of His 
Holiness the Metropolitan of Sofia. 

After thorough consideration, the members of the Holy Synod reached 
a decision to appoint His Holiness the Chairman Pro Tern to meet with the 
Prime Minister and with the King’s Chief of Cabinet, Minister Plenipoten¬ 
tiary Pavel Gruev and once again present the position of the Church on the 
Jewish question, as outlined in the letter, which the Holy Synod sent the 
Government of 22 March this year (entry #2975). 

[...] 
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Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 
The Metropolitan of Sofia: (signed) Stefan 
The Metropolitan of Vratza: (signed) Paisiy 


Central State Archives, Fund 791, Inventory 1, Archival Unit 69, pp. 188-199 
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Document #20 


EXCERPT FROM MINUTES #20 DATED 28 MAY 1943 
FROM THE MEETING OF THE HOLY SYNOD OF 
THE BULGARIAN ORTHODOX CHURCH IN 
REDUCED ATTENDANCE 
ON THE GOVERNMENTS DECISION NOT TO 
RECOGNIZE THE BIRTH CERTIFICATES 
OF NEWLY-BAPTIZED JEWS 


Today, on the twenty-eighth day of the month of May (15 May by the 
old Julian calendar), of the year nineteen hundred forty three, the HOLY 
SYNOD commenced its session IN REDUCED ATTENDANCE presided 
over by the Chairman Pro Tem, His Grace Neophit, the Metropolitan of 
Vidin in the presence of two Right Reverend Synod members Their 
Graces: Stefan of Sofia and Paisiy of Vratza, and in the absence of the 
third Synod member His Grace Sophroniy of Turnovo. 

The reading and approval of the minutes was followed by a discussion 
on: 

1. The letter of the Metropolitan of Sofia (entry # 7159. He reports that 
on 28 May of this year, he was informed by the Prime Minister and the 
Minister of Foreign Affairs and Denominations through the Director of the 
Department of Denominations at the Ministry of Foreign Affairs of a 
decision of the Government not to recognize the birth certificates of Jews, 
recently been baptized, and that they would be deported out of Bulgaria. 
The Metropolitan of Sofia is asking the Holy Synod to fulfil its sacred 
mission of supreme religious authority, as it had become evident that by 
taking this decision the Government has contradicted the apostolate of the 
Church by creating the hardest of conditions for Jews who have sincerely 
approached Jesus Christ and expressed a strong will to be baptized. 

The Holy Synod decided to notify the Ministry of Foreign Affairs and 
Denominations that the Holy Bulgarian Church cannot refuse to accept 
with open arms Jews, who have undergone catechisation and announced in 
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public, in full accordance with the legitimate order, that they are willing to 
be baptized. Moreover, the Ministry should be informed that the Church 
would not obey because it cannot neglect the Savior’s ordinance to lead 
and baptize those who faithfully approach Him. 

[...] 

Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin; (signed) Neophit 
The Metropolitan of Sofia: (signed) Stefan 
The Metropolitan of Vratza: (signed) Paisiy 

Central State Archives, Fund 791 K, Inventory 1, Archival Unit 69, pp. 201-207. 
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Document #21 


STATEMENT OF NEOPHIT, METROPOLITAN OF 
VIDIN, CHAIRMAN PRO TEM OF THE HOLY SYNOD 
OF THE BULGARIAN ORTHODOX CHURCH, 
ADDRESSED TO THE PRIME MINISTER AND 
MINISTER OF FOREIGN AFFAIRS AND 
DENOMINATIONS 

ON THE INTERDICTION TO BAPTIZE JEWS IMPOSED 
BY THE GOVERNMENT ON THE CHURCH 


To 

The Prime Minister 

and Minister of Foreign Affairs and Denominations 
Sofia 

Mr. Prime Minister, 

Through his letter (#2635) dated 27 May of this year, His Grace the 
Metropolitan of Sofia reported to the Holy Synod that on your behalf, the 
Director of the Department of Denominations at the Ministry of Foreign 
Affairs and Denominations has informed him, that the Honorable Govern¬ 
ment has taken the decision not to recognize the birth certificates of Jews, 
who have been recently baptized, and that they would be deported out of 
the country, which means that, in general, the Church is prohibited from 
baptizing Jews. 

At its session held on 28 May of this year, the Holy Synod discussed 
this notification of your respected Government and decided to inform you 
of the following: 

In accordance with the spirit and sense of our evangelical mission, in 
the name of which we - arch-pastors and pastors - have accepted the 
delegation of Jesus Christ, every man on Earth can join His Holy Church 
through his Baptism, regardless of race or nationality, on the only condi¬ 
tion that he confesses his belief in Jesus Christ the Crucified. Christ’s 
ordinance to the Apostles, which they have passed on to every servant of 
the Church - to go and teach every person in the world and spread the 
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Truth by baptizing in the name of the Holy Trinity - is thus binding for 
every adherent of the Church, and even more so binding for the clergy. 
Therefore, the gates of the Church will remain open, as they have always 
been, until the end of time, to anyone from any nationality on Earth, who 
wants to join it because of faith in Lord Jesus. From this evangelical 
position, the present acceptance of Bulgaria’s Jews to the bosom of our 
Holy Bulgarian Orthodox Church can be explained as follows: 

By the same Divine Ordinance, the gates of the Bulgarian Orthodox 
Church are always open to anyone willing to join it because of his or her 
faith in it. Nationality is not a determining factor, as all peoples are children 
of the Heavenly Father and everyone has the right and the liberty to dare to 
step up to Him. If someone decides to get in the way of this, he would enter 
an argument with the apostolate of the Church and its mission, as given to it 
by God: to teach, baptize and salve; and it is clear, that the Church cannot 
agree to submit to such a restriction. Baptism is not subject to any official 
approval or disapproval. It is a divine endowment. The Holy Spirit’s gifts, 
forwarded to those baptized via the act of Baptism, are irrevocable. They are 
given forever. This is why Baptism can neither be repeated nor revoked. The 
faithful Jews who joined the Church through the act of Divine Baptism are 
true members of the Bulgarian Orthodox Church and all of them possess the 
same rights as every other adherent. Accordingly, the attitude of the author¬ 
ities of the Christian Bulgarian State toward them should not differ from 
their attitude toward all other members of our Church. Converted Jews 
should enjoy the same rights in our Christian Bulgarian State as the rest of 
the Bulgarian adherents to our Church, and being persecuted and restricted 
would provoke the sympathy and compassion of Christians. In addition, the 
Bulgarian Church, which has welcomed them to its bosom, would itself feel 
as if being persecuted, something far not useful in light of the general 
interests of the State in the preserit times of unrest. 

Chairman Pro Tern of the Holy Synod, 

Metropolitan of Vidin: (signed) Neophit* 

Central State Archives, Fund 166 K, Inventory 6, Archival Unit 11, p. 13. 

* The copy of the document is not dated. The year of the document creation (1943) is specified 
on the basis of the contents of the previous two minutes of the sessions of the Holy Synod on May 27 
and 28, as well as the decision to write a memorandum to the Government described in minutes # 20. 
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Document #22 


MINUTES #6 DATED 22 JUNE 1943 OF THE ALL¬ 
MEMBER MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
REGARDING THE MEETING OF MEMBERS OF THE 
HOLY SYNOD WITH KING BORIS HI AND THE PRIME 
MINISTER, BOGDAN FILOV, HELD ON 4 APRIL 1943 
IN THE VRANA PALACE PERTAINING TO 
MODERATION IN THE ENFORCEMENT OF THE LAW 
FOR THE DEFENSE OF THE NATION 


Today, on the twenty-second day of the month June (9 June by the old 
Julian calendar), in the year nineteen forty-three, after a due prayer to God, 
the HOLY SYNOD commenced its regular ALL-MEMBER summer ses¬ 
sion presided over by the Chairman Pro Tern, His Grace Neophit, the 
Metropolitan of Vidin; present are Their Graces the Synod Metropolitans: 
Stefan of Sofia, Michael of Dorostol and Cherven, Paisiy of Vratza, Boris 
of Nevrokop, Sophroniy of Turnovo, Joseph of Varna and Preslav, Kyril of 
Plovdiv, Philaret of Lovech, Eulogy of Sliven and Kliment of Stara Zagora. 

The Chairman Pro Tern of the Holy Synod read the following state¬ 
ment: 

“Your Graces, 

To begin the regular all-member summer session of the Holy Synod, I 
believe it is necessary first to report on the progress we have made in 
carrying out the goals we set at the special session in April regarding two 
crucial questions of great interest to the Church. 

As you well know, at a special plenary session, the Holy Synod 
unanimously decided to call upon the sovereign state authority to enforce 
the Law for the Defence of the Nation in a humane and just manner with 
respect to all Jewish Bulgarian citizens. As far as converted Jews are 
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concerned, we asked the authorities to protect them in the same way they 
protect Christians and to relieve them from the obligations of wearing the 
sign of the Jewish religion and paying taxes to the synagogue. 

In addition the Holy Synod again discussed the question of the 
appointment of a new Head of Church. To facilitate the procedure, the 
Holy Synod prepared a draft of amendment procedures needed to change 
some articles in the Exarch’s Statute, which deal with the main aspect of 
this issue. The procedures were redrafted, voted upon and passed, and the 
Holy Synod appointed three bishops to present them to the Prime Minister 
along with a detailed statement signed by all members of the Holy Synod. 
They were to insist that it be approved in due course. The delegation of the 
three Metropolitans carried out their assignment promptly, held talks with 
the Prime Minister and will most likely soon report their achievements to 
the Synod. 

His Grace the Chairman Pro Tern of the Holy Synod was authorized to 
meet His Majesty the King and personally notify him of the decisions the 
Holy Synod made during its special plenary session in April of this year, 
and give him a copy of the drafted procedures for amending specific 
Articles in the Exarch’s Statute, as well as the accompanying statement 
signed by all the Synod prelates. Unfortunately, he could not accomplish 
this immediately after the session. He asked for an appointment to meet the 
King, but the latter was not in the country. Even after the King returned, he 
did not respond to the request immediately. The Holy Week was approach¬ 
ing and we had to bring the Synod session to a close. In order to 
accomplish our task, we wrote a letter to the King to inform him that we 
wanted to speak to him in person. It was a personal letter on behalf of the 
Chairman Pro Tern, so the King convened the historic conference of 15 
April in the Vrana Palace for exchange of ideas between him, the Prime 
Minister, Bogdan Filov, and the Holy Synod on the two crucial questions. 
Since not all members of the Holy Synod were present, I find it important 
to inform everyone about these events. 

The content of the letter reads as follows: “Your Majesty, these 
circumstances, extraordinary for the Church, made it necessary for the 
Holy Synod to call a special plenary session on 2 April. The session lasted 
three days only. We discussed just two questions and we made decisions on 
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them. The Holy Synod next assigned me the task of requesting from You an 
appointment for a meeting in private, at which I may discuss with You the 
Synod decisions and the attitudes of our sovereign hierarchy toward those 
questions.” 

As usual, we first asked your adviser and Minister Plenipotentiary, Mr. 
Gruev, in writing, to schedule an appointment with you. To our surprise, 
Mr. Gruev made it clear to us, through the bishop of Sofia, that we should 
not bother you with those questions and that we would be better off 
approaching the Government. This way of establishing a contact with the 
state authorities is familiar to us and we had already done it in the past. It 
is necessary, however, for the Bulgarian Orthodox Church to personally 
discuss with the Orthodox Head of State such pressing and fateful issues as 
the question about converted Jews and the Canonical organization of the 
Church. 

Having been denied the opportunity to personally meet you. Your 
Majesty, we had to find some way to fulfil the mission assigned to us by 
the Supreme Church Authority. That is why we dare write to you now. We 
are aware that because you are so preoccupied with solving various 
difficult problems related to the protection and organization of the state, as 
Mr. Gruev suggested, we should not bother you even with letters. In spite 
of this, confident that the esteemed head of our Orthodox Christian State 
will find time to study these two very important decisions voted upon by 
all members of the Synod, we allow ourselves the liberty to write to you 
this letter. 

We made those decisions with deep concern in our hearts over the 
future of the Church. The eparchial prelates held the extraordinary session 
of the Holy Synod due to the exceptional circumstances that arose from the 
public outcry against the inadequate response of the Church to the burning 
problems of the day, that is, the defence of the Jews, who have converted 
to Christianity and the Canonical appointment of head of Church^®. In an 
atmosphere of utmost concern, the meeting focused on issues you should 
be aware of We paid particular attention to the common apprehension that 
the extreme measures taken and sometimes carried out with unscrupulous 
brutality towards Jews in general, but specifically towards the converted 
Jews, who belong to our Church, might incur God’s wrath upon our people. 
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The prelates expressed their shared grief and sorrow over the unrespon¬ 
siveness to the pleas of the Church for those tragic events to come to an 
end. With much pain, it was also pointed out that in times most fateful for 
our people, the Government is paying no heed to the appeals of the 
Church; it is instead hindering the creation of its Canonical organization 
and what is more, for reasons unbeknownst to us, is not helping establish 
its controlling mechanisms and its supreme legitimate representative lead¬ 
er. The authorities have been postponing the issuance of their consent to 
the election of a Canonical head of church after 28 years of sorrowful 
vacancy, the only reason being that the time is not yet ripe, which is 
incomprehensible, unjustified and perplexing to us, all the more so as they 
cannot deny all the suspicion about outside influences - something we had 
the liberty to imply in earlier discussion with you. Your Majesty. 

Under those circumstances, two very crucial problems were discussed 
at the Synod session and a common stance on them was reached. Grieved 
and deeply concerned about the future, all prelates of the Synod unani¬ 
mously expressed their commitment and resolution to stand up for the 
authority of the Church and the cultural prosperity of the people. They 
were equally unanimous when they decided to once again ask the King of 
our Orthodox people with due respect, yet firm determination, firstly to 
persuade the Government not to persecute converted Jews and secondly, to 
authorize and help, in accordance with the Exarch’s Statute, the Canonical 
election of a Church head. To facilitate the whole process, the Holy Synod 
drew up and passed a draft of amendment procedures for some articles in 
the Exarch’s Statute, which was submitted to the Prime Minister and the 
Minister of Foreign Affairs and Denominations. We have also attached a 
copy of the draft for You. 

With the abovementioned, we have fulfilled our mission as Synod 
prelates and now take the liberty to express our personal opinion. The 
discontent and concern of the Metropolitan prelates should not be ignored. 
They should not be left with the impression that the State and even the 
Head of State have abandoned the Church and its representatives, that they 
consider the Church a voice in the wilderness and that they disregard 
legitimate demands on behalf of its supreme authority. It is their right to 
appeal to the Holy Synod and demand more decisive protection of the 
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Church authority. Under the present leadership of the Church, no one can 
prevent them from speaking to people about this. For a whole year already, 
all their pleas and statements regarding the Canonical organization of the 
Church and the related issue of its authority have remained unnoticed. 

This is the reason why we think the time has come for everyone to hear 
the voice of the Church and to fulfil its legitimate request. Now is the right 
time: before preparations begin for the celebration of Your 25"’ anniversary 
as a King, whose reign has proven most beneficial to our homeland. At that 
celebration, the Church must be represented in a dignified way alongside 
our esteemed King of Unification. Your Majesty must speak decisively and 
favourably on the issues of regulating the Church and dealing with 
converted Jews. These questions worry not only the sovereign Orthodox 
Hierarchy but also the Church as a whole. This is a very urgent matter, 
which requires your full attention. 

We believe that the connection between the Orthodox Royal Dynasty 
and the Bulgarian Orthodox Church, represented by its Sovereign Hierar¬ 
chy, should remain strong. This will guarantee national unity. It will 
provide the basic impetus needed for a social, cultural and national uplift. 
It is our opinion that to underestimate and ignore the role and authority of 
the Church is perilous both to our people and to the Dynasty. We need to 
elect a leader of our Church, just like all other public and state institutions 
do, especially in these troubled times. 

It is our duty to you and to our Church, which is the ages-old 
stronghold of the Bulgarian people and of the royal institution, to kindly 
ask You, Your Majesty, to do what is necessary so that proper attention is 
paid to this new appeal of the Church to the sovereign state authorities. 

We devoutly pray to God for Your well-being and we ask Him to 
endow our King of Unification with wisdom and aptitude of a statesman 
while managing Bulgaria’s affairs; may the blessing of Our Lord Jesus 
Christ always be with you and the Orthodox Dynasty. 

Sincerely and always loyal to you. 


Neophit of Vidin, 
Chairman Pro Tern of the Holy Synod.” 
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As a result of the letter, we met with His Majesty at his office in Vrana 
Palace on 15 April. At the round table, opposite him, was the Prime 
Minister, while Synod prelates sat on his left and right, seated by order of 
seniority. At the opening of the conference, the King seemed somewhat 
excited. He explained briefly the purpose of the conference. He said: “The 
reason for holding this conference is the letter I received from His Grace 
the Chairman Pro Tern of the Holy Synod, along with the statement signed 
by all members of the Holy Synod and the draft of amendment procedures 
for some articles in the Exarch’s Statute regarding the election of a Head 
of Church. If 1 did not know His Grace well, this letter would have hurt 
me; however, for many years, he has shown his kindness to me and advised 
me. I am aware of the assiduous work he has done for the Church. This is 
why 1 respectfully take into consideration his thoughts regarding the issues 
expressed in his letter and in the statement of the Holy Synod. For this 
reason, I deemed it necessary to meet here with the leaders of the 
sovereign state authorities and the sovereign religious authority to discuss 
and clarify those questions. I would like, first of all, to say a few words 
about Jews...” Those “few words” continued for more than half an hour. 
Obviously, the King knew well about Jews and their speculative business 
spirit. He pointed out the great damage this spirit has done to mankind 
throughout the centuries. “It has created hatred among people, spread non¬ 
belief, moral decay and treason among nations. This spirit of speculation 
and negation has generated discontent, arguments, conflicts, wars and 
disasters in societies and states. The present world cataclysm is in part due 
to this speculative spirit. It is true that some big nations have made good 
use of the wealth accumulated by Jews. Other European nations have, 
however, become convinced that Jewish speculation is a fatal setback for 
their free spiritual, cultural and economic development. They have come to 
believe that the sooner they free themselves from Jewish influence and 
exploitation, the stronger their national consciousness and patriotism will 
become. This could be achieved by lawfully taking away from them the 
reins of economic, financial, commercial and industrial enterprises. Europe 
as a whole has started to adopt legislation to this effect. So have we - the 
Law for the Defence of the Nation. Known for its patriotism, our Orthodox 
Church would hardly challenge this opinion. 
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No one could deny the sovereign representatives of the Holy Church 
their right and obligation to defend the weak and comfort the suffering 
irrespective of their religion and nationality. I should emphasize that by 
taking steps against the evil that Jews spread among our people through 
propaganda and speculation, the state is making all efforts to reduce the 
number of suffering people as much as possible... 

It is true that some Jews, including converted Jews, have complained 
about the severity exhibited in the enforcement of the Law for the Defence 
of the Nation. Those complaints have been made mostly to the Metropol¬ 
itan of Sofia and then to the Holy Synod. They should not be taken at face 
value until verified. After a thorough investigation was carried out by the 
authorities, many of those complaints have proven to be unjustified. The 
Prime Minister, whom the King frequently refers to, can confirm this. 
Enquiries into such complaints will be made in the future, too. If they find 
that some authorities are using excessive measures when enforcing the law, 
then the Government will take, as it always has, due measures. It will also 
consider the question of what can be done to relieve the situation of 
converted Jews, although some doubts still linger whether all of them have 
converted to Christianity with honesty and earnestness, or else when their 
interests dictate otherwise they may renounce their conversion...” 

His Majesty spoke along those lines and I am conveying only his main 
ideas. We may not have included everything. Once the King delivered his 
speech, we were given the floor. Let us point out that if due to forgetful¬ 
ness we have indeed omitted some points from the King’s speech, we shall 
revisit it and also add observations and conclusions to our own address 
from our earlier meeting with him. We believe that this is quite practical. 

First of all, we kindly asked His Majesty to forgive us if some things 
in our letter, a word, or an opinion on an issue, had hurt him. Neither we, 
nor anyone among the prelates of our Orthodox Church could deliberately 
say anything to hurt him. In that regard, it is true and should always be 
remembered that only the Church and its sovereign hierarchy have contin¬ 
ually shown respect and will for the great wisdom and blessing of God to 
reward the enslaved and long suffering Bulgarian people with a much 
pined for and devout state head. It is a form of expression of our deep and 
true devotion to His Majesty. Every single day, statesmen, public and 
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military leaders, official institutions and organizations loudly and affected¬ 
ly declare their love and loyalty to the King, to the royal institution and 
Dynasty. History and grim reality, however, show us even more strikingly 
that these feelings have sometimes been false, short-lived, dubious and 
erratic. His Majesty the King will always find the only true sacrificial love, 
staunch loyalty and selfless devotion to the crown of the Orthodox Bulgar¬ 
ian King and his family in the ages-old people’s institution - the Church 
and its sovereign hierarchy. Both the Church and the King are God-chosen 
and auspiciously united. They have moulded the history and cultural life of 
our people. They have created favourable conditions for the peaceful 
development and prosperity of our people; they are institutions equally 
loved by people and equally hated by depraved countrymen who have lost 
their faith. In this situation, one should not even think that the Church or 
its hierarchs could reproach bitterly their King, whose name is uttered with 
sheer love in all their daily services. 

In spite of dealing with religious matters, our letter to the King is of 
very personal nature. We would not have written and sent it if we had had 
the opportunity to meet and speak with the Head of State personally. We 
were never given such an opportunity and the mission assigned to us by the 
Holy Synod had to be fulfilled before the end of the Synod session. We 
were forced to resort to writing a letter, which in turn led to the meeting. 
I would like to express our deep-felt gratitude to the King, who so 
magnanimously affirmed that he was not angry with us because of the 
contents of the letter, not only because he is well aware of our good will 
toward him and his Dynasty, but also because the letter presents convinc¬ 
ing motives for the position of the sovereign Church authority on the two 
important questions, which should have been communicated to the King by 
the Chairman Pro Tern of the Holy Synod. To clarify the Synod decision on 
the Jewish question, we pointed out that neither the Church, nor its 
hierarchs could oppose the steps that the responsible authorities are taking 
for the enforcement of the Law for the Defence of the Nation. Anyone who 
tries to underestimate their long-standing love of their motherland and its 
people would be committing an unforgivable sin. In our humble opinion, 
the Church and its clergymen have made an important historical contribu¬ 
tion to the Bulgarian people. During the dark ages of centuries of oppres- 
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sion, they had been the only active strongholds of national consciousness. 
Though weak, they were not alone in their courageous opposition to all 
forays of other religions, nations and sectarianisms on the national con¬ 
sciousness. The church and its clergy suffered greatly, yet managed to 
successfully preserve the spoken language, the spirit and national con¬ 
sciousness of the Bulgarian people; they paved the way for the national 
revival and thus laid the foundations of the nation’s future. In all their 
endeavours, their strong, selfless, sacrificial love for their people has 
always driven them towards their goal. And now, after all the suffering, 
after all the struggles and exploits, when the nation is united and we live in 
a free, independent and fast-developing civilized country, the Church and 
its hierarchy could not give up to anyone or anything else the unique place 
that the country occupies in their heart. In this regard, we are ready to 
accept the measures of any law, which the state finds necessary to enforce 
for the protection of the nation, as the Church has done in the past. These 
measures should be objective, should respond to our national dignity and 
be strong enough to put up resistance against all attempts of other religions 
and of traitorous, political and sectarian activities to shatter the faith of our 
forefathers, destroy our free, independent existence and thwart the reli¬ 
gious, moral and cultural development of our people... 

It is true that on the occasion of the enforcement of the Law for the 
Defence of the Nation with regard to the Jews, the sovereign religious 
authority has already addressed the Government with a special plea for the 
protection mostly of converted Jews who have been accepted by the 
Church. The Church was duty-bound in doing so, and this does not in the 
least diminish the strength of its sacrificial love seasoned in battles for the 
people. 

The Church and its clergy are blessed and devoted to the holy Laws of 
the Gospel, which are taught to them by the Lawmaker Himself, our Lord, 
Jesus Christ. When they have to solve more difficult religious, moral, 
public or socio-humanitarian problems within these Laws, they pray to the 
divine Lawmaker for advice. They receive the answer to their request 
through their conscience and through the common conscience of the 
hierarchy. This is the medium through which the truth and wisdom of Jesus 
Christ is expressed. Guided by this spirit, the servants of the Church and of 
the people never sin. 
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Not long ago, the Head of the Anglican Church, the Archbishop of 
Canterbury, irresponsibly showed disregard for this spirit while dealing 
with some important religious matters. He either ignored or forgot to seek 
advice from our divine Teacher and Saviour of Mankind and trumpeted to 
the whole world his blessing of the union between the British State and the 
dark infidel bolshevism; he openly extolled the detractors of the Holy 
Spirit and the destroyers of the Christian Church, and appealed to the 
English people to aid Antichrist, who has set upon himself the task of 
eradicating the faith and moral values of Christian Europe and of mankind 
in general. Until very recently an ardent proponent of the divine teachings, 
this same archbishop suddenly committed an awful sin - he speared his 
own conscience, temped his own congregation and betrayed our Lord Jesus 
Christ. Like the traitor Judas, he lost his important apostolic position, 
which was then occupied by another person. 

The Law for the Defence of the Nation has affected most considerably 
the Jews living in this country. As soon as its enforcement began, we began 
to receive desperate complaints, appeals and pleas for mercy and protec¬ 
tion. Particularly moving were the requests of those Jews who had convert¬ 
ed to Christianity and had become members of the Orthodox Church. They 
had started wearing the symbol of the Christian religion, the life-giving 
Cross, but by law, they were also forced to keep the Jewish Star of David. 
Having become members of the Christian Church and estranged from the 
Jewish religion, they were, however, forced by virtue of that law to pay 
taxes to the Jewish synagogue. 

Jews have been placed in a difficult and tormenting situation. Their 
community has turned them down because they have betrayed their reli¬ 
gion. The new law simply disallows them to take their place among other 
Christians. They are not allowed into synagogues and still wearing the Star 
of David, they are ashamed to enter churches. Their wails of grief have 
reached the Church authorities to which they are presenting their moving 
requests for help and protection. Delegations and individuals of Jewish 
origin, all asking the Church to do something to alleviate their plight, visit 
the Metropolitan of Sofia and the rest of Holy Synod on a daily basis. 
Prominent Bulgarian public figures and many good Christians are speaking 
up for them too. Outcries against the prelates and the Church authorities 
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are being voiced from many directions. People are asking; “Where is the 
Church? Where are its leaders? Don’t they see the discrimination against 
its members? Why don’t they stand up for them?” 

As a result of all this, the sovereign authority of the Church had to 
discuss the issue and take a position on it. For that matter, the Holy Synod 
convened as a body. At the opening of the session, the prelates reported 
that after the Law for the Defence of the Nation came into force, Jews in 
the country were finding themselves in a most awkward predicament. The 
reproaches against the Church authorities were directed mainly against the 
failure of the Church to look after the Jews, who have taken part in mixed 
marriages and those who had converted and become members of the 
Bulgarian community. 

In order to make a decision befitting their highly important mission as 
saviours of the nation, in accordance with the Divine Law and led by their 
love of God, it was only natural of the Holy Synod to ask themselves what 
the Divine Teacher would do in that situation - what advice would He give 
the leaders of His Church on Earth, the apostolic representatives? Then, 
every one of the Synod prelates looked for an answer to that question not 
only in God’s teachings, but also in his own conscience. They all expressed 
their opinion at the session and the final decision was unanimous, concise, 
unambiguous and categorical: The Church, through its hierarchy, which is 
its supreme authority, has to solicit the state authorities for the following; 
first, the just and humane enforcement of the Law for the Defence of the 
Nation with regard to the Jews - this is a traditional Bulgarian virtue; and 
secondly, converted Jews who have already been sheltered in our Holy 
Orthodox Church, as well those who have partaken in mixed marriages to 
receive, as all Orthodox Bulgarian families do, the full protection of the 
State, and to be relieved of the obligation to wear the Jewish Star and pay 
taxes to the Jewish synagogue. 

Indistinguishable was the written decision made and signed by all 
members of the Holy Synod, a copy of which was presented to both His 
Majesty the King and the Prime Minister. Of course, now, the Holy Synod 
resumes its plea for the execution of the second point of its request because 
it believes that full protection of the 30 to 40 converted Jewish families 
will not interfere with the state policy. 
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Afterwards, His Grace, the Metropolitan of Sofia, Stefan took the floor 
and explained the instructions issued by the Metropolitan Church to the 
converted Jews not to wear the Jewish Star. 

His Grace Stefan drew a very vivid picture of the situation, which 
developed following the passage in the National Assembly of the Law for 
the Defence of the Nation, which mainly targets Jews. He emphasized the 
fact that the majority of the Bulgarian Jews live in the Sofia Eparchy and 
that in Sofia alone, there are 27 000 Jews. The steps that the Commissariat 
has taken in accordance with the law have been harsh and even cruel 
towards Jews. He was deeply moved by the pleas and tears of Jews, who 
were extremely frightened for their property and their life. He said that the 
desperation and the weeping of the innocent yet persecuted and suffering 
Israelites filled many kind-hearted and patriotic citizens with compassion, 
causing them to fervently stand up for them. Through the Metropolitan 
Church, they asked the Church with overwhelming persistence to defend 
converted Jews, who had already been integrated into the Christian com¬ 
munity. The situation, which the Law for the Defence of the Nation 
brought about, was presented to the attention of the Supreme Church 
Authority in three detailed reports. Subsequently, all members of the Holy 
Synod met, earnestly debated the issue and unanimously decided to inform 
the State authorities, in writing, of the position of the Church. They also 
concluded that public opinion should also be clearly expressed, since many 
people imbued with Christian generosity and kindness toward their suffer¬ 
ing fellow creatures are crying out along with the Church, for a more 
lenient and humane enforcement of the Law for the Defence of the Nation. 
In its statement to the Government, the Holy Synod unequivocally and 
unhesitatingly declared its support for converted Jews and asked the State 
to relieve them of the restrictions being imposed on them, namely, the 
obligations to wear the Star and pay taxes to the Synagogue. 

His Grace Stefan pointed out that because a reply to the request was 
being delayed, and fear and depression were building up amongst Jews, he 
was forced to pay a visit to the Prime Minister and ask him to quickly 
come up with a response, which the Government owed the Holy Synod. 
During the meeting, the Prime Minister said “it is necessary to moderate 
and amend the Law for Defence of the Nation in some respects.” In 


166 



1943: Document # 22 


conclusion he said: “I find it contradictory for [Jews] to wear both the 
Cross and the Star. In this regard, you can tell the converted Jews that from 
now on, they are exonerated of the obligation to wear the Star.” Metropol¬ 
itan Stefan said; “He confirmed this decision in two other meetings. He 
spoke about it very emphatically on 3 October 1942, during the festive 
service held for Independence Day and the Ascension. Back then I thought 
that the question had been solved and promptly sent the circular letter of 5 
October 1942, in which I announced that the converted Jews, being 
Christians, do not have to wear the Jewish Star, because it represents 
another faith. Some people say that this was the reason to for the delayed 
solution in this problem. If, after hearing the Prime Minister’s comments 
on the three separate occasions, I indeed made a mistake when I immedi¬ 
ately sent the letter, I am ready to take on the responsibility. Nevertheless, 
I am begging of you to show mercy for the converted Jews and put an end 
to the persecution carried out against them by virtue of the Law for the 
Defence of the Nation. Not for a single moment did I think that by 
dispatching the above letter I would be doing something wrong or even 
fatal. I could not have written this letter if the Prime Minister had not 
pledged to make such concessions to the converted Jews. As honest and 
noble as he is, he has not taken back his word, as some people would have 
easily done. I am very sorry that what I honestly intended to be good led 
to this setback and that as a result of this slip and the Law, innocent people 
are suffering. However, I still have strong reason to demand the fair and 
humane treatment of both Jews and, in particular, converted Jews. In this 
regard, while in the presence of the King at this conference, I ardently 
implore the sovereign State authorities to show respect for the pleas of the 
Church and issue orders for more merciful, just and civilized enforcement 
of the Law for the Defence of the Nation, so that converted Jews are 
treated as members of our Holy Church and re happy with their new 
religion, undisturbed by any restrictions.” 

Next spoke the Prime Minister, Mr. Bogdan Filov. He did not deny 
what he had said to His Grace the Metropolitan Stefan regarding to the 
Jewish Star. It had been his persona! opinion. He said it should not, 
however, have been made public in writing. The political moment dictates 
so. The converted Jews could have taken their badges off quietly and this 
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could have reached the heads of the authorities. The written notification 
made an unfavorable impression not only abroad, but also in the country 
since the Government had not taken an official position on the issue at the 
time. The misapprehension delayed the Government’s answer to the Syn¬ 
od’s request. As far as the degree of severity in the enforcement of the Law 
for the Defence of the Nation is concerned, the Prime Minister admitted 
that in some cases the police may have overstepped their authority. The 
complaints of some of the Jews were likely to have been exaggerated. 
Several enquires into the matter had confirmed this. It cannot be denied 
that in some cases those who complained the most had themselves incurred 
the severity of the law. Jews have been known to be good at distorting facts 
and exaggerating them. In spite of everything, the Government was trying 
to show good will and impartiality in the enforcement of the Law. It took 
into consideration the solicitations of the Church and showed leniency 
towards Jews in general and mostly towards converted Jews. The fair 
requests of the Church did not pass unnoticed. The authorities did protect 
and will protect hose new Christians because they belong to the Orthodox 
Church, even though not all of them converted to Christianity out of love 
for the Christian teachings. Many people know this, even some honest 
Bulgarian Christians. The government, however, treated them as if they 
had adopted the new religion in good faith, no matter whether or not they 
were well behaved. If the police overreact and overstep their powers 
inadvertently or maliciously, which cannot be allowed to happen while 
they enforce the law, the Government will take prompt measures against 
the perpetrators. The government has never been willing to let innocent 
people suffer and it has never tolerated suffering. 

In conclusion, the Prime Minister said that the Jewish question is not 
only a Bulgarian question. It is a European question as well. All law- 
abiding Bulgarians and the supreme authority of our Orthodox Church, 
whose appeal for morality, patriotism, justice and humanity the Govern¬ 
ment will always appreciate and take into consideration, should know this 
well. 

The King only touched upon the second question concerning the 
Canonical appointment of a Head of Church. He said that since the Head of 
Church would play an important role in the life of the Church and the 
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people, when the issue was raised a year ago, he thought that the election 
of a Patriarch should be postponed until quieter times. He had changed his 
mind and referred to the government and the Holy Synod for the solution 
to the matter. Whether or not the King and the government will respect the 
reasons and motives of the Holy Synod still remains to be seen... 

In my private letter to the King, I had boldly underlined the importance 
of those reasons and motives and the necessity of initiating steps towards 
the main goal. For this reason, I did not raise the question at the meeting. 
The Metropolitan Paisiy, however, did. In his typical logical vein, he 
succinctly presented the abnormal situation the Church finds itself in with 
respect to the administrative Canonical vacancy. He said that the very fact 
that they had to meet spoke for itself about the abnormal situation of the 
Church and its Canonical mismanagement. “For 28 years it has been 
deprived of its Canonical head, in whom were vested all legitimate rights, 
duties and obligations regarding all religious matters. It is true that there is 
Metropolitan Prelate, who is Chairman Pro Tern of the Holy Synod, a 
custodian of the Chairman’s altar, but he has neither the rights, nor the 
obligations of the chairman. Consequently, being a mere prelate, he can 
neither assume the authority of a chairman inside the Church, nor outside 
it. He presides over the sessions of the Holy Synod, ascertains the number 
of votes and the rightness of the decisions on all religious questions under 
discussion. However, he cannot express an opinion about any of these 
questions or take on obligations without the Synod’s consent. As of now, 
the Church has 11 Metropolitan prelates and all 11 are like patriarchs; they 
all speak and act on behalf of the Church, yet none of them assumes 
personal responsibility for the Synod’s decisions. It is clear, therefore, that 
in this situation, the Church cannot be informed of crucial, discreet 
political issues. The lack of information could lead to mistakes that can 
hurt the Church. Things would be different if the Church had a Canonical 
chairman, in whom more rights are vested than in the rest of the prelates, 
who would be trusted by the major political and public circles, and who 
would also be held accountable to the Church and the State. The chairman 
would earnestly take into his consideration each and every issue, and we 
would often have to shape and reshape things until we are able to put the 
final touches and submit to him proposals, which he would have to act 
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upon. It is indisputable that this way, the Supreme Church Authority would 
not constantly find itself in awkward situations as it does now... 

It would indeed be in the best interest of the eparchial prelates if the 
present situation of the Church remained the same. However, with great 
satisfaction and relief, we can say that in reality, during these hard and 
troubled times for our people, the prelates of this Church have stood above 
their personal interests. They have been unanimous with regard to the 
appointment of a Head of Church. In their capacity of eparchial prelates 
and members of the Holy Synod, they are imbued with religious and 
patriotic awareness of the idea that the interests of Church and State, as 
well as those of the united Orthodox Bulgarian people necessitate the 
election of a responsible chairman of the Church in accordance with its 
Canons and that it should happen as soon as possible. In this regard, the 
Holy Synod has unanimously decided and consequently reached an agree¬ 
ment with the State to start preparations for the election of a Patriarch. If 
it is not appropriate to resort straight to the election of a Patriarch, then an 
Exarch should be appointed in accordance with the Exarch’s Statute 
currently in force and later on, when it is appropriate, he will be pro¬ 
claimed the Bulgarian Patriarch.” 

The Prime Minister Mr. Bogdan Filov stated, “...this is an idea, an 
opinion, which can definitely be discussed to see if there is a way to find 
a solution to this issue, which bears great importance both to the Church 
and the people.” Afterwards, His Majesty the King reiterated his decision 
not to uphold any longer his previous position that the election of head of 
our Orthodox Church should be postponed and he authorized the Govern¬ 
ment and the Church to take up the matter. Finally, before ending the 
meeting, the King wished for the Supreme Church Authority to work 
conscientiously and nobly to fulfil the highly critical mission of our Holy 
Church. 

Right before leaving, the King sent for his two children - Their Royal 
Highnesses Prince Simeon of Turnovo and Princess Maria-Louisa - to be 
blessed by Synod prelates. Delighted, the Holy Synod blessed them and 
said a prayer for them, in which they expressed a wish for them to grow up 
healthy, to believe in God, and to forever bring happiness and comfort to 
the royal family and to united Bulgaria.” 
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The Holy Synod attentively heard out the statement of the Chairman 
Pro Tern. 

Joseph of Varna and Preslav finds that the Chairman Pro Tern’s letter 
to the King aimed at fulfilling the decisions of the Holy Synod. His Grace 
thinks that the letter is well-founded, its content consistent. He does not 
find any far-fetched allegations. As for the meeting, which took place in 
the Vrana Palace, he thinks that it did not fulfil all its goals. As a result, no 
solution to the issue has been found, neither has it been clarified; rather, it 
has been only postponed. The Prime Minister told His Grace the Chairman 
Pro Tern to wait until Thursday when he would be notified of the Govern¬ 
ment’s decision. The prelate is of the opinion that if there is no answer 
from the Prime Minister by then, the Holy Synod should take a firm stance 
on the issue of electing a Patriarch. Otherwise, they might think that we 
ourselves do not uphold that idea. He suggests that after Thursday, follow¬ 
ing a serious discussion, the Holy Synod should declare its well-motivated 
position on this question so that a final solution could be found. 

As it was getting late, the session was adjourned. 


Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 

The Metropolitan of Plovdiv: (signed) Kyril 

The Metropolitan of Lovech: (signed) Philaret 

The Metropolitan of Sliven: (signed) Eulogiy 

The Metropolitan of Stara Zagora: (signed) Kliment 


Central State Archives, Fund 791 K, Inventory 1, Archival Unit 70, pp. 82-101 
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Document #23 


MINUTES #7 DATED 24 JUNE 1943 OF THE ALL¬ 
MEMBER MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
REGARDING DEVELOPMENTS OF THE JEWISH 
QUESTION AFTER THE DEMONSTRATIONS THAT 
TOOK PLACE ON 24 MAY 1943 IN SOFIA, THE 
INTERNING OF SOFIA JEWS IN THE PROVINCE, AND 
THE ISSUE OF CONVERTING JEWS 


Today, on the twenty-fourth day of the month of June (11 June by the 
old Julian calendar), in the year nineteen forty-three, the HOLY SYNOD 
commenced its ALL-MEMBER session presided over by the Chairman Pro 
Tern, His Grace Neophit, the Metropolitan of Vidin; present are Their 
Graces the Synod Metropolitans: Stefan of Sofia, Michael of Dorostol and 
Cherven, Paisiy of Vratza, Boris of Nevrokop, Sophroniy of Turnovo, 
Joseph of Varna and Preslav, Kyril of Plovdiv, Philaret of Lovech, Eulogy 
of Sliven and Kliment of Stara Zagora. 

[•••] 


Metropolitan Stefan of Sofia read a detailed report to the Holy Synod 
regarding the developments in the Jewish question in Sofia after 24 May of 
this year. Part of that report is included in the minutes dated 27 May of a 
meeting of the Holy Synod and also part of it is in his statement to the 
Holy Synod under the registry number 7157 of the same year. (See: Doc. 
# 19 in this book) 

His Grace continued: “After the decree to intern the Jewish population 
of the capital was issued and when it began to be enforced, many of those 
who earlier had expressed their wish to convert to Christianity, did so. In 
that connection, I received a telephone call from the head of the Depart¬ 
ment of Denominations, Mr. Sarafov, who notified me of the decree of the 
Council of Ministers not to recognize the birth certificates granted to Jews 
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who had converted in 1943 and that they were subject to deportation. My 
reaction was that the decision of the Council of Ministers would restrict the 
mission of the Holy Church and I told Mr. Sarafov that through a letter I 
would inform the parish priests about it so they can warn those willing to 
convert of what awaits them. In less than an hour Mr. Sarafov called back 
to tell me that the Minister of the Interior had decided to close down for 
some time the churches in Sofia in order to prevent some extreme situa¬ 
tions from occurring as a result of the conversion of Jews to Christianity. 
In response, I said that I protest against such coercive measures and that I 
would not submit to such order and that I would issue instructions calling 
for normal church services. Mr. Sarafov apparently delivered my message 
immediately because the order was quickly cancelled. Through a circular 
letter, I actually informed the priests about the decree of the Council of 
Ministers. The Prime Minister obtained that same circular letter from the 
Attorney General. Judges and public prosecutors were discussing the 
possibility of indicting me for sabotaging the Law for the Defence of the 
Nation. 

The Chairman Pro Tem of the Holy Synod informed that in his talks 
with the Prime Minister, the Minister of Foreign Affairs and Healthcare 
and the Commissar on Jewish Affairs^', they had reached agreement that 
converted Jews from the capital city were not to be interned and would be 
relieved of the obligation to wear the Star of David. No decree to that 
effect would be issued, but an unspoken order would be in effect ensuring 
that converted Jews, who choose not to wear the Star would not be 
punished. If arrests should occur, the Prime Minister would interfere and 
issue release orders. Jews, however, would be interned from Sofia^^ in 
other parts of the country, 

Paisiy of Vratza: The Holy Synod in its full attendance took a 
decision to ask the Government to treat Jews in a fair and humane way, 
befitting the reputation of our country as a Christian state. We also pleaded 
to the Government to give them decent living conditions and not to deport 
them to other countries. We appealed for equal rights for both the convert¬ 
ed Jews and Bulgarian Christians. The Government did not carry out our 
request in full. Jews were persecuted in violation of all principles of justice 
and humanity. The Government started the internment of Jews from Sofia. 
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In the long run, nothing could be done about it, but it should be carried out 
in a way, which would allow them some basic living conditions. So far, the 
internees in Vratza City and the Eparchy have been in a rather disastrous 
situation. They can look for accommodation only in Jewish lodgings and 
there are only five or six of them in Vratza. So, they are crowded in 
schools, 50-60 people in a room. We have the same situation in Pleven and 
it is probably not much different elsewhere. They have some savings now 
after having sold their belongings in Sofia, so they can get by for some 
time, but what will happen when they run out of money - we can only 
imagine that grim situation. With no food and no clothes, they would be in 
utter poverty and would have to resort to begging. What should our 
position be as priests and Christians as we witness the inevitable outcome 
of the present situation - this is the question we have to consider from a 
Christian point of view. And also the question: Would the internment from 
Sofia lead to deportation from the country? In addition, there is a third 
question we have to discuss - the question of the conversion of Jews. 
There are rumours that the Holy Synod does not approve of the conversion 
of Jews, that there is some procedure, involving announcement of prose¬ 
lytes, which is not followed. People think that the Metropolitans are 
divided on that question, which is not true. That is why I consider it 
important to clarify what course of action should be adopted by all to avoid 
arguments, as was the case recently with the conversion of Jews in the 
capital. 

It was getting late and the session was declared closed. 


Chairman Pro Tern of the Holy Synod: 

The Metropolitan of Vidin: (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 

The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav: (signed) Joseph 
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The Metropolitan of Plovdiv: (signed) Kyril 
The Metropolitan of Lovech: (signed) Philaret 
The Metropolitan of Sliven: (signed) Eulogiy 
The Metropolitan of Stara Zagora: (signed) Kliment 

Central State Archives, Fund 791, Inventory 1, Archival Unit 69, pp. 188-199 
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Document #24 


MINUTES #8 DATED 25 JUNE 1943 OF THE ALL¬ 
MEMBER MEETING OF THE HOLY SYNOD OF THE 
BULGARIAN ORTHODOX CHURCH 
ON THE CONDITIONS OF JEWS AFTER THEIR 
RESETTLEMENT IN THE COUNTRY 


Today, on the twenty-fifth day of the month of June (2 June by the old 
Julian calendar), in the year nineteen hundred forty three, the HOLY 
SYNOD commenced its ALL-MEMBER session presided over by the 
Chairman Pro Tern, His Grace Neophit, the Metropolitan of Vidin; present 
are the Their Graces the Synod Metropolitans; Stefan of Sofia, Michael of 
Dorostol and Cherven, Paisiy of Vratza, Boris of Nevrokop, Sophroniy of 
Turnovo, Joseph of Varna and Preslav, Kyril of Plovdiv, Philaret of Lovech, 
Eulogy of Sliven and Kliment of Stara Zagora. 

On the report of the Secretary. 

1. The discussion of the new condition of Jews in the country 
continued. 

Metropolitan Kliment of Stara Zagora: “The Holy Synod already 
holds a definite position on the Jewish question. No events have occurred 
to change this position. On the contrary, we need to point out to the 
Government that Jews are again being treated badly and to insist once 
again that whatever attitude the' state holds towards them, that attitude 
must be humane and just. We have to insist that they are not deported from 
the country. If we consider the Jewish question to be one of Europe too, 
then Jews should remain in the country until a special place is found for 
them to settle. In addition, we must insist that the status of all who are 
baptized is clearly defined. I think that the Holy Synod has fulfilled its 
duty and that at least some progress has been made - after all, measures 
have been slightly softened. At least this is the impression in the Stara 
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Zagora diocese. The resettlement there became a regular occurrence. As 
far as the position of the Government is concerned that we stop baptizing 
Jews, who come to us with conviction to accept baptism, it is clear, that we 
cannot agree with such a demand, which contradicts our evangelical 
mission. We need to work towards an agreement with the Government on 
this question. We will continue baptizing those who wish to be baptized, 
but still, it is desirable that these baptisms follow a preliminary introduc¬ 
tion to Catechism. We should even determine a longer period of announce¬ 
ment. We should inform the Government that we cannot give up baptizing, 
and that we would just do it after a longer period of announcement in 
advance.” 

Metropolitan Kyril of Plovdiv: “The Holy Synod has defined its 
vision on the Jewish question long ago. Our present debates would hardly 
add something new except perhaps to clarify some concrete facts. First and 
foremost, I would like to discuss two ideas, which have been persistently 
formulated against the thesis of the Church. 

The first one is that the Jewish question is not one of morality, but of 
security. We heard this opinion in the recent speech of the Reichminister of 
propaganda. Dr. Goebbels. We do not know whether he had in mind the 
German social reality, and whether he was responding to it. It seems to me 
that the question about the Jews in Germany had found a solution long ago. 
Its painful phase had long passed. Apparently, Mr. Reichsminister was 
responding to the moral confusion, which the Jewish question has caused 
in other countries. 

What should be the evaluation of the Church? For the Church, the 
Jewish question is also a question of morality. There is no security without 
morality. There is no lasting security, which does not rest on morality. 
Thus, the Jewish question must be not only a question of security but of 
morality as well. 

The second idea is that the Jewish question is a European one, not 
Bulgarian. I do not know how this thought should be interpreted, but it 
most likely does not mean that our attitude towards the Bulgarian Jews is 
not a Bulgarian question. We recognize the character of the Jewish 
question as being European; however, it has never ceased being Bulgarian 
also. Hence, it has to be solved in this country with consideration given to 
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local traditions and social realities. Neither blind imitation, nor neglect of 
national sovereignty is preferable. We have in mind the differences Euro¬ 
pean countries exhibit in their attitude towards Jews. 

It is more important for us to assume a position on the plight of Jews 
in our country after the last exiles from Sofia have left for the province. I 
think that we need to insist that they are not deprived of their right to 
labour and an occupation. Otherwise, this would be equivalent to depriving 
them from the right of life. The Jews exiled to various cities have to be 
clustered in few labour communities. At the same time, this would be an 
indication that the Jews are not going to be deported outside Bulgaria’s 
boundaries. The current unclear situation should be clarified at once. It is 
very distressing to the Jews themselves, as well as harmful for the country. 
The state is going to make profit from the labour communities. Moreover, 
an opportunity to ultimately solve the Jewish question would be thus 
created after the war, in accordance with the circumstances.” 

Metropolitan Philaret of Lovech: “I was absent from the last session 
of the Holy Synod, when the Jewish question was discussed, but I fully 
agree with the position of the Holy Synod and this is why I signed the 
memorandum that we sent to the Prime Minister, which expressed quite 
successfully the opinion of the Church. Jews were deported to Poland from 
the city of Bitolya in Macedonia and the surrounding diocese, as we all 
know. I would like now to underline just one more aspect of this question 
- that the painful suffering of the Jewish minority is also punishing, in a 
way, our own people, who are extremely sympathetic to their misfortune. I 
recently passed through the city of Kyustendil, which gave me the oppor¬ 
tunity to see how deeply our Christians were suffering. Right in front of 
them, right in front of their own eyes, the terrible tragedy of seeing 
starving human beings is exposed. Who is being punished? He, who is 
watching or he, who is being punished? The idea of making a request to the 
Government to place Jews in labour camps would make their situation 
much easier, as well as improve the situation of our compassionate 
Christian population. As far as the baptism of Jews is concerned, we 
cannot, of course, send away those who come to us with sincerity and are 
convinced that adopting Christianity is the right choice for them. It would 
be good, however, if we refrain from baptizing until we are convinced 
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ourselves that the candidates are driven by sincere willingness and faith.” 

Metropolitan Eulogiy of Sliven: “I am amazed at the fact that our 
position on the Jewish question, as expressed in our memorandum to the 
government, has reached the members of certain circles in the country and 
that this has motivated them to attempt to discredit the Holy Synod, or 
particular prelates as is the case with the Metropolitan of Sofia. They are 
making indecorous reproaches, which are defaming our Church. I believe 
that the Holy Synod must in some way react to all this. 

After once again addressing the Jewish question, the Holy Synod 
elaborated on its position that this question became an European issue 
without ever ceasing to be an international and above all a Bulgarian issue 
as well, because it pertains to the citizens of Bulgaria. It is a moral 
question and must be primarily interpreted from a moral standpoint. 
Therefore, the Holy Synod sustained its position that Jews who are 
Bulgarian citizens must not be deported forcefully outside the boundaries 
of Bulgaria, and while the Government finds their expulsion from the big 
cities necessary, Jews should not be deprived of basic means of living and 
should therefore be given the opportunity to work, for instance, in labour 
camps^^. The Jews who have accepted Christianity and have been baptized 
should not wear the Star - the symbol of the Jewish Faith and neither 
should they pay fees to the Jewish consistory; the holy baptism must not be 
refused to those Jews who are willing to become Christians. The procedure 
of converting Jews to Christianity should be grounded in the Church 
Canons, which require a sufficient time period, during which to introduce 
newcomers to Holy Baptism. Jews who have converted to Christianity 
after September 1940, but have failed to take the necessary steps towards 
the legalization of their baptism, must receive an extension of the deadline. 
We must address the government with new appeals in the same spirit.” 

The Metropolitan of Vratza again raised the issue of the attack 
against His Grace the Metropolitan of Sofia that came recently in the form 
of the dissemination of large quantities of anonymous flyers, which the 
“Father Paisiy” organization produced. In his opinion, this act has exceed¬ 
ed all limits of tolerable behaviour and he believed that the Holy Synod 
must therefore seriously react against such an indecent attitude towards a 
Bulgarian Metropolitan. All this is happening before the eyes of the 
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Government; the anonymous flyers are being disseminated in broad day¬ 
light on the streets of Sofia, and by the use of the worst curses, his prestige 
is being damaged and his life is being endangered by instigations. The 
Holy Synod and the Bulgarian prelates so far have endured the insulting 
attitude of the communist press and various anonymous messages. It seems 
that censorship actually allows the freedom of offensive publication against 
the Church. What is happening lately exceeds all limits. The Metropolitan 
of Vratza finds that the Holy Synod must actively require of the Govern¬ 
ment to take measures and find the offenders, and impose censorship for 
the protection of the dignity of prelates and priests - because if today we 
allow the dignity of a Metropolitan to be damaged, as in current events, 
tomorrow this could happen to another prelate. No one can predict how far 
this tendency can reach. He thinks that the Holy Synod must take decisive 
measures in defence of the prelates’ dignity and remain united on this 
issue. 

In this regard, His Grace pronounced himself quite for unanimity and 
discipline within the Church. 


Chairman Pro Tern of the Holy Synod; 

The Metropolitan of Vidin; (signed) Neophit 

The Metropolitan of Sofia; (signed) Stefan 

The Metropolitan of Dorostol and Cherven; (signed) Michael 

The Metropolitan of Vratza; (signed) Paisiy 

The Metropolitan of Nevrokop; (signed) Boris 

The Metropolitan of Turnovo; (signed) Sophroniy 

The Metropolitan of Varna and Preslav; (signed) Joseph 

The Metropolitan of Plovdiv; (signed) Kyril 

The Metropolitan of Lovech; (signed) Philaret 

The Metropolitan of Sliven; (signed) Eulogiy 

The Metropolitan of Stara Zagora; (signed) Kliment 


Central State Archives, Fund 791 K, Inventory 1, Archival Unit 70, pp. 110-115 
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EXERPTS FROM MINUTES #9 DATED 29 JUNE 1943 
OF THE ALL-MEMBER MEETING OF THE HOLY 
SYNOD OF THE BULGARIAN ORTHODOX CHURCH 
ON THE CONVERSION OF JEWS TO CHRISTIANITY 
AND THE DISTRIBUTION OF ANONYMOUS LEAFLETS 
AGAINST THE METROPOLITAN OF SOFIA, STEFAN 


Today, on the twenty-ninth day of the month of June (16 June by the 
old Julian calendar), in the year nineteen forty-three, the HOLY SYNOD 
commenced its ALL-MEMBER session presided over by the Chairman Pro 
Tern, His Grace Neophit, the Metropolitan of Vidin; present are Their 
Graces the Synod Metropolitans: Stefan of Sofia, Michael of Dorostol and 
Cherven, Paisiy of Vratza, Boris of Nevrokop, Sophroniy of Turnovo, 
Joseph of Varna and Preslav, Philaret of Lovech, Eulogiy of Sliven and 
Kliment of Stara Zagora . 

Absent is His Grace the Metropolitan of Plovdiv Kyril due to health 
problems. 

On the report of the Secretary: 


[...] 


2. After discussing the accession of persons of foreign religion to the 
Orthodox Church and more specifically the baptism of Jews, who are 
willing to join our faith. The Holy Synod decided: to prepare and dissem¬ 
inate a special decree, regarding this issue, in the form of circular order 
among all diocesan governments and ensure full compliance. The Metro¬ 
politan of Sliven, Eulogiy and the Secretary of the Holy Synod are to 
prepare this decree. 

3. The discussions about the spread of anonymous leaflets against the 
Metropolitan of Sofia continued: 

Metropolitan Sophroniy of Turnovo: “The anonymous leaflets tar- 
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geting the Metropolitan of Sofia and partially offending the Metropolitan 
of Plovdiv might also be directed against any of the prelates at some point 
in the future. This phenomenon is indecent. The Holy Synod must insist 
firmly that it ends. The chief of police told me that he had ordered an 
investigation to find the perpetrators. For us it is equally insignificant 
whether the people who produced the leaflets are really members of the 
“Father Paisiy” organization, or others hiding behind their name. The most 
important issue is that they are directed against the Church. Measures 
aimed at finding a peaceful solution to the problem, which the Deputy 
Chairman has undertaken on several occasions so far in order to save the 
reputation of the Church, have not yet produced a result. I find that the 
Holy Synod must act in a most decisive way this time to put an end to these 
challenges and instigations against the Church. If someone is to blame, be 
it even a prelate, there exists a court and law in front of which he is 
responsible as any other citizen of the country. But the toleration of 
posters, anonymous letters and sheets of the sort speaks badly of the 
Government - it means that it is either incompetent when it comes to 
coping with such things or that it even encourages them”. 

[...] 


Metropolitan Michael of Dorostol and Cherven: “No one approves 
of activities such as the creation of anonymous leaflets against the Metro¬ 
politan of Sofia. The perpetrators should be denounced and we must find 
an appropriate way to protect the prelate dignity and also to take measures 
to stop them. The Holy Synod has got to do that. 

The debates circling around this issue were intermingled with a 
discussion focusing on the attitude of the government towards the Holy 
Synod. Apparently, the Government disregards the supreme leadership of 
the Church. It does not even find it necessary to respond to many of our 
requests. It is useful to discuss this problem and to ask for its solution in 
a decisive way. In the past there were even cases when prelates and 
clergymen were persecuted. But they did not back away and rather 
defended the church position instead. We are now enjoying a noteworthy 
autonomy. If we manage to retain it, it would be our honor. It is also true 
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that the Government uses our mistakes to hurt us; but I think that there is 
no reason to discuss this question at this moment. It is extremely important 
and would require more time. 

As far as the attacks on the Metropolitan of Sofia are concerned, it can 
be said that in addition to other reasons, in this case he is being attacked 
because he had spoken out the opinion of the whole Church. All of us have 
developed a common vision on the Jewish question - a fact that remains 
unknown to the public. Some believe that this vision is just one of the 
Metropolitan of Sofia. This is why the attacks are directed particularly 
against him. We need to disclose our shared opinion to the people, one way 
or another. We can even do it from the pulpit. Many young people in our 
country do not have a proper attitude towards the events and therefore tend 
to get mislead. They are making a mistake. We must infuse a more sober 
consciousness into them from the pulpit. It is true that mistakes were made 
in regard to the Jewish question - in such hard times, when everybody is 
aware that the Jews are striving to become Christians out of self-interest, it 
was inappropriate to baptize them in the way they were baptized in Sofia. 
For example, lines of Jews waiting to be baptized had formed inside one of 
Sofia’s churches, where coincidentally, one of the priests was related to the 
Metropolitan of Sofia. Such phenomena have created have given grounds 
for the defamation of the Metropolitan. We should not allow instances such 
as this to happen in connection with the baptism of Jews - instances that 
confuse our Christians and give the impression that the procedure for 
becoming a Christian in Sofia is so easy that those interested can come to 
Sofia even from other eparchies. However, there is something quite unjust 
and unworthy about the attacks against the Metropolitan of Sofia and the 
Holy Synod must most energetically defend him. 

In reference to the question of the attitude Christians and the Govern¬ 
ment hold towards the Jews - I can say that it is more than satisfactory. I 
cannot complain that a bad attitude exists towards myself. Everywhere in 
my diocese, government representatives treat me with exceptional atten¬ 
tion, which sometimes makes me feel uneasy. Within our eparchy, I can 
hardly complain that I have not received appreciation. It is true that 
stronger criticism exists in Sofia, but part of the reason stems from the 
behaviour of some priests, who are excessively driven by self-interest. My 
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conclusion is that we must tighten the screw and strengthen the discipline.” 

Metropolitan Eulogiy of Sliven; “From the conversation I had with 
the police chief, I learned that a police investigation is underway to seek 
out those who are to blame for the nameless leaflets targeted against the 
Metropolitan of Sofia. The chief has even ordered some agents to act as 
members of the “Father Paisiy” organization to learn who the authors were. 
Such an investigation also started in connection with the other leaflets 
issued by the “Ratniks”, a copy of which was forwarded to the police 
director. I noted to him the fact that the perpetrators are offenders against 
public order and instigators - the life of an esteemed Metropolitan. 

In the countryside, government officials welcome us with such atten¬ 
tion and respect, that I have asked myself whether we deserve such 
treatment in light of our weaknesses. This sort of act - writing against 
priests and the Church - I restricted in my diocese by suggesting to local 
journalists that they report everything they consider improper directly to 
me, rather than write about it. This way, we would achieve better results 
without confusing the community. It has already proved successful. I think 
that on a local basis, we can indeed do something to limit the anti-Church 
propaganda. 

In regard to the Jewish question and the baptism of Jews, I think that 
it would be wise to issue general instructions aimed at standardizing the 
practice. The Metropolitan of Sofia must not get offended when we speak 
of and discuss improper deeds on part of some priests in Sofia. We do so 
with good intentions and with a good will to be useful. 

Let us require of the Government to persecute the troublemakers and 
defend the authority of the Holy Church.” 

[...] 

The session is adjourned. 


Chairman Pro Tern of the Holy Synod; 

The Metropolitan of Vidin; (signed) Neophit 

The Metropolitan of Sofia: (signed) Stefan 

The Metropolitan of Dorostol and Cherven: (signed) Michael 
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The Metropolitan of Vratza: (signed) Paisiy 

The Metropolitan of Nevrokop: (signed) Boris 

The Metropolitan of Turnovo: (signed) Sophroniy 

The Metropolitan of Varna and Preslav; (signed) Joseph 

The Metropolitan of Lovech: (signed) Philaret 

The Metropolitan of Sliven: (signed) Eulogiy 

The Metropolitan of Stara Zagora: (signed) Kliment 


Central State Archives, Fund 791 K, Inventory 1, Archival Unit 70, pp. 122-127 
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MEMOIRS OF THE METROPOLITAN OF SOFIA 
STEFAN, EXARCH OF THE BULGARIAN CHURCH, 
WRITTEN IN COMMUNIST EXILE 
‘‘PART OF MY MEMORIES ABOUT THE JEWISH 
QUESTION IN BULGARIA - THE PERSECUTION 


Written in the village of Banya, Karlovo district, 17 October 1950” 


The persecution of Jews is one of the darkest pages of our state 
chronicle from the time of fascism. Having been adopted upon the request 
of the Fuehrer, against the people’s will, the persecution of Jews developed 
in the form of a law. It was this law, which was applied most unscrupulous¬ 
ly to please the Nazis. Its adoption was a bolt from the blue for the peace- 
loving Bulgarian people. The Bulgarian citizens of Jewish origin, as ever 
loyal and upright, were declared national enemies overnight and were 
deprived of their civil and political rights as guaranteed by our freedom- 
loving Constitution. A great many of our population asked themselves in 
bewilderment and distress: what is the purpose of this slavish obligation 
and blind mimicry of Hitler’s mad march against the Jews? The Jewish 
question, as a thorny and dangerous question, has never existed in Bulgaria 
and there are no reasons for its existence in this country. The Jewish 
minority, as any other minority in Bulgaria, enjoys deservedly the bless¬ 
ings and bears the burden of civil equality, which is specific for the life in 
our country. This is the way the Bulgarian people were wondering and 
reasoning when suddenly confronted with that problem and, in spite of the 
fascist suppressive regime and its rigorous censorship, they never con¬ 
cealed their good feelings for the Jewish minority and, as far as it was able, 
made efforts to be helpful. 

Starting from 1942 till 9 September 1944, the Fuehrer’s orders started 
imposing the firm requirement that the Jewish question must be done with 
once and forever and at any price, meaning that no Jew should remain in 
Bulgaria. In order to accomplish this, their immediate deportation to 
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Poland was proposed. By the end of 1942 and the beginning of 1943 the 
persecution of Jews intensified. This required decisive counteraction to 
avert the butchery in which the Jews had to perish, no matter that it was set 
up out of Bulgaria - in Poland, where, it was decided, the Jewish groups 
were put in concentration camps, especially the group from the Danube 
port of Lom. 

In our capacity of Metropolitan of Sofia in whose diocese there lived 
the greatest number of Jews, in these critical moments we firmly took the 
position in defence of the mercilessly persecuted Jewry; and we did so 
strongly motivated by our faith and by the duty, which stems from the civil 
liberty we enjoy. From the church pulpit we addressed society, the Govern¬ 
ment and the Head of State with numerous appeals to stop the persecution, 
to stop the deportation to Poland and to return all the detained in concen¬ 
tration camps back to their homes. In order to attach to this appeal the 
significance of an act of the whole Bulgarian national Church, through 
many statements made in front of the Holy Synod - the supreme Church 
authority in our country - we supplied it with all the necessary motivation 
to intercede with the King and the Government for abolishment of the 
special law, which affected the freedom of the Jewish minority of our 
kingdom, and this intercession was made with a good grace and insistence, 
without concealing the sad truth that the Jews are made subjects of 
oppression and plunder by this law. 

The intercession of the Holy Synod did not succeed in abolishing the 
notorious law, which remained in effect, but it managed to moderate the 
application of the Nazi methods and means and postponed the decision for 
mass deportation to Poland. A special new Directorate^"* was established at 
the Ministry of the Interior dealing with the just and humane application of 
the law. Initially the Directorate created an impression that it was con¬ 
cerned with the justice required and constituted itself aside the police 
authorities but this did not last long. The Nazi influence came into action 
and turned it into an obedient instrument for the realization of Hitler’s plan 
for cleansing the fascist countries from the Jewish element. 

The saddest time for Bulgaria’s Jews came in 1943. Out of the 
numerous tragic facts from that sorrowful time, a time in which I devoted 
work and care to unburden the ill fate of the persecuted Jewry to the extent 
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I was able to, both as a citizen of freedom-loving Bulgaria as well as 
attendant of Christ’s Church, I would like to point out just three facts in the 
present short note: 

(a) In the spring of 1943, on my way to the holy Rila Monastery, on the 
road between Doupnitza and Kotcherinovo, I saw a train full of Jews in 
exile from Kavala^^ - Aegean Thrace. What was heard there far exceeded 
the idea of horror and the notion for inhumanness. In cattle carriages, old 
and young, healthy and sick, mothers holding infants and pregnant women, 
cooped up as fish in a tin, standing on feet and broken down with fatigue, 
they were uttered desperate cries for mercy, for help, for a sip of water, for 
a breath of air, for the minimum portion of humanness... The train was 
guarded by Nazis, the carriages were sealed, directed towards the Danube, 
towards Poland. Deeply grieved by what I saw, upon my arrival in the Holy 
cloister, I sent a telegram to the Head of State with the request that he 
orders that the Jews exiled from Thrace pass Bulgaria as human beings, not 
as animals, that eases their unbearable plight, wishing that they are not sent 
to Poland - a place, which sounds sinister when uttered by the Jewish 
infants. 

The answer was that what is possible and lawful would be done. 

(b) On our way back from the Holy cloister - it was a Sunday - I 
stayed in the city of Doupnitza for the divine service. I found the city dead, 
worried, deserted. There were only the police patrols walking up and down 
the streets. In the vicar’s office we learned about the following: all Jews 
are in home custody, no one is allowed to go out, only a child younger than 
10 is permitted to shop for a limited time. This unexpected and totally 
unjustified decree has plunged the entire city in anxiety - a city in which 
Bulgarians and Jews lived together sincere friendship. As an expression of 
their protest, the Bulgarians decided to stay home too in this way voluntar¬ 
ily putting themselves under custody. Shocked by that senseless decree, we 
decided to get in contact with the Government in Sofia before the service 
and to ask from it to change the regulation and return the city to normal 
life. Our telephone connection with the Prime Minister was successful, we 
were assured that his order for the abolishment of the decree would follow 
promptly. And indeed, in a short while freedom was restored! 

The church bells announced our presence in the city and the beginning 
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of the divine service. The cathedral, its narthex and the spacious church¬ 
yard were filled with worshippers. Among the worshippers there were 
many Jews just let free. On this occasion I uttered the apposite sermon, in 
which I praised the citizens of Doupnitza for their Christian attitude 
towards the persecuted Jewish minority and wished them to reinforce their 
good relations with their fellow citizens of Jewish origin and to unani¬ 
mously stand for their right of citizenship and freedom within the home¬ 
town of Doupnitza, common for both Bulgarians and Jews, expressing also 
my hope that the anti-constitutional law against the Jews in Bulgaria would 
be abolished because this is required by our Holy Church, the dignity of 
orthodox-Christian Bulgaria with its high spirit of democracy, tolerance 
and hospitality, 

I learned subsequently that the home custody of the Jewish citizens of 
Doupnitza had been undertaken with the aim of their mass deportation, 
which did not succeed thanks to the unanimous intervention of the Bulgar¬ 
ians in favor of their fellow citizens - Jews who, despite the fact that are 
quite affluent and constitute a majority in this city, are most respected and 
loved. 

(c) For unknown reasons the most tragic day for the Jews in Bulgaria 
was chosen to be the Day of Bulgarian enlightenment, the great holiday of 
the Apostle brothers saints Kyril and Methodius. It was on this particular 
holy day when a general raid on the Jews throughout Bulgaria was launched 
and it had an especially cruel form in our capital city of Sofia. While 
preparing for the official service to be held by us at the stately Alexander 
Nevski square, already filled with students and citizens of the capital city, 
stepping out of our metropolitan’s home, we were surprised by an enormous 
crowd of Jewish men, women and youngsters - all of them branded with the 
yellow Star of David, waiting to inform us about the large scale persecution 
and arrests that started that day at dawn. We returned back to our apartment 
and there, in the study, we met the deputation led by the chief rabbi Dr. 
HananeF^ and the old rabbi [Daniel Zion]^’, who gave a brief but also vivid 
and motivated presentation of what had been undertaken that day against the 
Jews in Bulgaria and more specifically in Sofia. All the grief and fear, which 
marked their faces, caused by the brutal discrimination happening on the 
brightest day for our fatherland, honored and celebrated equally by Jews and 
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Bulgarians, provoked tears in my eyes and I used the little time at my 
disposal to get in touch with the Palace in order to protest against the 
ongoing vandalism and to appeal for its immediate cessation. From the 
Palace I was told that the King was out of Sofia. Therefore I requested a 
contact with the chief of his Secret Cabinet Mr. P. Gruev and that was 
successful. I informed Mr. Gruev in short about the deputation and the 
multitude of Jews gathered in my apartment and in the yard and the street in 
front of the building, who came to search for the protection of our Holy 
Church. I drew his attention to the fact, that “in front of me are standing 
notable representatives of the Jewish minority with their spiritual leaders, 
who have proven their loyalty and love for the home country and, using the 
language of truth and suffering, the language of the persecuted justice, they 
are describing their situation in the darkest colors and are expecting mercy 
and fairness, for which reason I have decided to ask His Majesty to utter His 
heavy word: That’s enough! The King, your men from the Palace tell me, is 
not in Sofia and this is why I asked for you in order to let you know about 
today’s persecution and conveying my request that you urgently establish a 
connection with the head of state and secure his order that this inhumane 
manhunt is stopped since it is contrary to the Bulgarian sense of freedom and 
tolerance. Please tell His Majesty that he is obliged to stop this all in order 
to wipe out the dark shadow thrown by the persecution without any 
justification over the radiant image of today’s glorious holiday. The wails of 
grief and the tears of the underprivileged Bulgarian citizens of Jewish origin 
are a natural protest against the injustice done to them, which cannot be left 
unheard and unsolved by the king of Bulgarians, whom I plead more than 
ever to manifest his wisdom and statesman’s foresight in defense of human 
rights, of freedom and dignity highly traditionally valued by the Bulgarian 
people.” Mr. Gruev promised to do what he could and also advised that I 
address the Prime Minister after the end of the Mass as he was the most 
competent institution of power in this specific case. I told the deputation and 
the crowd gathered in the yard and in the street in front of the metropolitan’s 
home about my conversation with the advisor to His Majesty and asked them 
to have patience relying on the hope that justice would triumph at last and 
that there is no soil in Bulgaria for the Fuehrer’s seed - the persecution is 
going to stop. 


190 




Document # 26 


I was in front of the Alexander Nevski Cathedral right in time to serve 
the mass in the open, at the enormous square, and I dared to state in the end 
of my speech that our holiday is overshadowed this year by the persecution 
against the Jews, that it does not follow the tradition since the Jewish 
students are absent this year - a circumstance which obliges me to raise my 
voice from this high position and address the state authorities with the 
appeal not to suppress the freedom-loving democratic and friendly Bulgar¬ 
ian spirit, which is given meaning by the sense of humaneness and love for 
the brother and which is alien to outside suggestions, influences and 
orders. Minority problems do not dwell under the roof of the Bulgarian 
state because Bulgarians are tolerant and their main law is love for 
freedom and thus they manage to thwart the caprices of the minorities and 
the domination of the majority. In the present great day of our enlighteners 
I pray that those who steer our state ship abolish any policy based on 
alienation, division and persecution. Let us be worthy of the Testament, 
which, by giving us a spiritual birth, raised Bulgaria to the level of the 
Gospel truth and secured for the state a future of enlightened culture, 
democracy and discipline forever”. 

After the service and the parade of the students that followed I had a 
short conversation with the Prime Minister Mr. Filov, which ended, alas, in 
a very sad and sorrowful way with his unconditional refusal. “The law 
concerning the Jews in Bulgaria”, the Prime Minister concluded the 
conversation, “is a state necessity and as such it will not be abolished and 
will be applied”. At the end the Prime Minister made a friendly suggestion 
that we stop bothering His Majesty the King and the Government by our 
vindication, connected with the law about the Jews, because, he repeated, 
this law is a state necessity. Here we made an objection that our vindica¬ 
tion is not making politics but rather it is an expression of a moral, 
Christian and human duty the realization of which gives us ground to state 
that we serve our people, hence, our state. 

As a consequence of the Government’s refusal to stop the raid against 
the Jews and the statement of the advisor to the King that he failed in 
contacting His Majesty, as a consequence of the information that many of 
those who gathered at our home this morning have been arrested later to be 
sent to concentration camps out of Bulgaria, and especially because of the 
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news that the rahbis are under custody, our soul being caught in deep 
despair, we commenced the following three acts: 

(a) A most detailed report to His Majesty on the state of the Jewish 
minority in our country with a motivated intercession that he uses his 
power of a king to put an end to that vandalism, a real offence for the 
Bulgarian love for peace; 

(b) A protest to the Government regarding the cruel raid on the 
innocent Bulgarian citizens of Jewish origin, which moreover was execut¬ 
ed on the greatest holiday of Bulgarian education and culture; in addition, 
an appeal for a thorough examination of the situation, which was to lead to 
an objective assessment of the motives in support of the anti-Jewish 
legislation so that its abolishment is reached; 

(c) A memorandum to the Holy Synod about the new situation follow¬ 
ing the exile of Jews and more specifically about the immediate liberation 
of the rabbis, arrested by the police, with the opinion that the Holy Synod, 
on behalf of the entire orthodoxy, insists that the king and the Government 
make a full revision of the current policy against the Jewish minority in 
Bulgaria. 

In my report to His Majesty I expressed my deep sorrow that the day 
of the holy apostles and enlighteners Kyril and Methodius has been 
darkened by the raid on the Jews and asked for his condescendence for the 
trouble I was causing him lately and for my impudence to draw his 
attention by this report to the complexity of the Jewish question from an 
international as well as Bulgarian point of view. 

My report rested on three fundaments: the Christian one (the church- 
ethical principle of men-loving), socio-political and economic one (the 
principles of humanism, altruism and utilitarianism) and, last, the state- 
national one (patriotism and democracy). 

I. The Christian principle imposes upon its adherents the duty to love 
everyone, not only those who are close but also the alien, including the 
enemies. Christianity is a faith of truth, justice, peace and love. Bulgaria is 
a Christian state and its history is rich with examples of religious tolerance 
and brotherly love for foreign peoples. Its culture grew on the soil of the 
Testament and therefore has always attempted to be loyal to its divine 
master Jesus Christ, led by the sense of living together with all peoples in 
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peace and love. The raid on the Jews is contrary to the Christian doctrine 
and this is why our holy Church finds this act unworthy and illegal to our 
state and people. Therefore, I eagerly intercede that the persecution is 
stopped and the law affecting the fate of the Jewish minority is abolished. 
If the Bulgarian state acts in such a way, it will secure priceless achieve¬ 
ments and our people will experience the aura of its historical tolerance! 

II. The socio-political and economic principles clearly indicate that the 
Jewish nation, dispersed around the whole world following the inalterable 
divine providence, has an immense impact on international life. Its past, 
present, and its ambition to develop a state of its own are facts of great 
importance, which must not be underestimated. International humanism, 
altruism and utilitarianism support this nation because the socio-political 
and economic world order distinctively feels the Jewish participation, not 
to say leadership. Small Bulgaria must not forget that evident fact by 
following the bloody and cruel model of the Fuehrer in a servile manner, 
something in full contradiction to the habits and traditions of our peace- 
loving, enduring and hospitable nation. This is one more reason for our 
Holy Church to repudiate the legitimacy of the persecution of the Jewish 
minority undertaken in the country and to state that the law against the 
Jews must not exist from this moment on. 

III. The state-national principle was given a full coverage in our report 
and, on this basis, I eagerly asked His Majesty to use his power of a king 
firmly and boldly to protect the historic purity of the aura of the broad 
tolerance and warmhearted hospitality, which characterize the life of our 
people and state. 

As for the Jews, I stressed not only on their loyalty and correct attitude 
toward our state, but also their patriotic devotedness to Bulgaria’s national 
ideals, manifested especially well during the wars fought for the realiza¬ 
tion of these ideals. I underlined the fact of the existing good relations 
between Bulgarians and Jews due to which there has never existed a Jewish 
question in the country, a question that requires special decrees and 
legislation. 

In the closing part of our report we reminded His Majesty that our 
people, which has been a slave and a minority within the Ottoman Empire, 
hates slavery from the depth of its heart and is filled with deep sympathy 
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toward any minority, and therefore opens broadly the gates of its state for 
all refugees, all the exiles, wandering in alien countries in disgrace and 
offers its hospitality with love. For centuries many Bulgarians had wan¬ 
dered abroad in disgrace too and for that reason the spirit of our people is 
close to the soul of the refugees and as a result of this all refugees, who 
settled in Bulgaria had a decent life, being treated as equal by our people, 
as close compatriots, who bear the same rights and duties of Bulgarian 
citizens. 

I concluded my report with the following words: “Deriving from the 
Savior’s commandment to love everyone, on which Christ’s church stands, 
and in the spirit of which the people of Bulgaria are trained; deriving from 
fundamental and divine ideas and norms of humankind in its strive for 
social justice; deriving from the historical truth and the contemporary fact 
of the traditional Bulgarian tolerance, full-heartedly manifested once again 
in the case of the Jewish minority, we ask Your Majesty - the King of 
Bulgarians - to invalidate the law about the Jews and to give your royal 
orders for its ultimate abolishment. By such an august act. Your Majesty, 
you will erase the suspicion that Bulgaria has turned into a captive of 
Hitler’s anti-Jewish policy, you will redeem our Fatherland of the biggest 
crime and perfidious act - hatred for the human beings - and also you will 
appear in the might and beauty of your royal power - Protector and 
Defender of the innermost aspirations of the spirit of Bulgaria for freedom 
and justice, for peace and love, preserving the unfading glory of the aura 
of Bulgarian tolerance and democratic spirit”. 

Answering to our report, His Majesty sent the chief of his cabinet to 
inform us about its arrival and to assure us that the head of state has 
studied its contents carefully and, as it has happened after our first appeal, 
when he benevolently ordered that the Jews in exile from Aegean Thrace 
be treated well while passing through Bulgaria though these people have 
been exiled by Hitler’s military authorities, once again His Majesty takes 
our request under consideration to ease in the possible degree the treatment 
of the Jews under the terms of the law affecting their fate and their rights 
in our country. As for the abolishment of that law, a law, which is the 
product of the Government and our duties as allies of Germany, His 
Majesty, by reminding you this fact, wishes that you make the conclusion 
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yourself: is he able to abolish this law one-sidedly. Upon his departure, the 
chief of the secret cabinet of the king confided that our report is being sent 
to the Prime Minister for inspection. 

The unorganized persecution, especially during the Kyril and Metho¬ 
dius holiday, was reduced, the danger of sending of the first group from the 
harbor of Lorn to Poland was eliminated, the regime in the rest of camps 
alleviated, the arrested Jews, with small exceptions, were released. This 
change did not last long. The disgraceful behavior of the Director at the 
Ministry of the Interior charged with the application of the notorious law 
caused once again dismay and trouble amongst Jews and among Bulgari¬ 
ans, who openly and actively expressed their sympathy with the Jewish 
minority. We made a new appeal from the height of our position to the 
people not to ignore the frightened Jewish minority and let it fall in 
desperation and to support our effort to ask for the Government’s decision 
to limit the arbitrariness of the Directorate, which deals with the Jewish 
question in Bulgaria in order to stop the infamous deeds, for which it will 
feel sorry in the near future. As a consequence, the Directorate addressed 
the Prime Minister with a complaint against us for having impeded its 
functions for effective application of the law by our intercession in favor of 
the underprivileged Jewish element. The youth organization of the “Father 
Paisiy” All-Bulgarian Union and the Bulgarian Legions Organization 
joined the choir by preparing a poster against us, blaming us for sins 
almost equivalent to national apostasy and treachery due to our interces¬ 
sion in favor of the most dangerous and for sure harmful minority in our 
country. The Prime Minister, via his private secretary, sent us his advice 
and warning to give up our defense and leave the Directorate perform 
freely its functions. Soon after this warning, in regard to which we dared 
to complain to His Majesty the King, perhaps as an answer to our protest, 
we were told that the Attorney General was collecting information in order 
to sue us for seditious action. 

Our protest to the Head of State remained without response. This 
turned to be the only case in my numerous business contacts with the King, 
marked by silence and disregard and in spite of it the caravan continued its 
march, following the road of duty. Because the Directorate was interested 
in hurting the Church at any price by starting to sue all priests, who had 
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converted to Christianity many of the Jewish minority at their own will and 
insistence, without any outer pressure, we gathered the clergy of capital 
city at a conference and, familiarizing it with the Jewish question in great 
detail, suggested to it to defend the rights of the Jewish minority in a wise 
manner, as our Holy Church demands, and to take fatherly care of those 
who have joined us in our traditional faith and not to fear from professing 
the truth but rather to serve it loyally and dedicatedly. 

A circular order connected with the relations between the clergy and 
the executive power followed the conference - the relations between 
Orthodox Bulgarians and Jews in general as well as with the Jews 
converted to Christianity; in order to avoid the temptation that our Church 
becomes a division of the Jewish nation, we ordered that all persecuted 
Jews be protected. The Church of Christ is a loving mother for all people, 
mostly for the lost children of Israel, wrote I in the conclusion of our 
circular order. This circular letter of ours was an object of discussions at 
the Council of Ministers and was consequently forwarded to the judiciary 
offices, where it found its place in the folder of the prosecution without 
further action, because it became again evident that there exists a great 
truth in the people’s wisdom: Foxpopuli - vox dei. 

The withdrawal of Italy from the pact with Hitler in 1943 reduced the 
speed of the persecution, to which contributed the unexpected and enig¬ 
matic death of King Boris, and also the bombing raids over Sofia. These 
factors, put together, increased the soberness of rational judgment, which 
resulted in avoiding the greatest scandals and severest recklessness - the 
chase, the exile and annihilation of the Bulgarian citizens of Jewish origin, 
who were finally happy to welcome, together with the entire Bulgarian 
people, 9 September 1944 - the day of freedom from the fascist regime - 
under the tolerant and hospitable roof of the Bulgarian state! 


Stefan 

Metropolitan of Sofia and Exarch of Bulgaria 
Central State Archives.. Fund 1568, Inventory 1, Archival Unit 8804 
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REVIEW OF EVENTS IN BULGARIA RELATING 
TO THE JEWISH QUESTION DURING 1944 
(GOVERNMENT REPRESSIONS AND SOCIAL RESIST¬ 
ANCE) 


“He is the happy who searches for the truth, seeks 
always and everywhere out for it and finds the reason of 
his life in it. He is happy who forgets about everything 
else and, conversing with the great teachers of human¬ 
kind, drinks from the pure clear well of the truth! He is 
happy who always works and only by labour wants to 
defeat all the evil in this world”! 

11/2/1911 

Constantinople 

(excerpt from the diaries of Stefan as a monk)^* 


Despite the fact that the situation of the Jews in Bulgaria remains 
unchanged, the governments of Dobri Bozhilov and Ivan Bagrianov, which 
follow, do not undertake measures for the deportation of Bulgaria’s Jews. 
On 31 August 1944 the Council of Ministers issues a decree by which 
some articles of the Law for the Defense of the Nation and the law, which 
entrusted he Council of Ministers to take all measures for the solution of 
the Jewish question and all related questions, are abolished while others 
are partly modified. The decree is published in the State Gazette on 5 
September 1944. On the morning of 8 September 1944 the penetration of 
the Soviet Army in Bulgaria starts. The new government, presided by 
Kimon Georgiev, passes a Decree-law for the abolishment of the restric¬ 
tions on persons of non-Bulgarian origin. The latter is published in the 
State Gazette # 263 of 27 September 1944. 
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' Central Jewish Consistory of Bulgaria - an institution representing all Jewish 
communities in the country. Until 1919 it is headed by the Chief Rabbi of Bulgaria. 
Following the Jewish People’s Convention, in 1920 the secular and religious functions 
of the Consistory are separated. In accordance with the Organization Chart adopted on 
this occasion the Chief Rabbi remains the spiritual leader of the Jews as well as 
Chairman of the Supreme Spiritual Court while the Consistory is by an elected 
President. The Governmental Order #367 of 14 October 1936, issued by the Ministry 
of Foreign Affairs and Denominations, recognizes the Jewish Consistory as an official 
instance representing Bulgaria’s Jewry in front of the state and the government. 
Starting in 1937, President of the Jewish Consistory is Yosif Geron. 

^ During the debates on the Bill for the Defense of the Nation a special 
commission is founded at the Jewish Consistory, which produces a protest memoran¬ 
dum disseminated among over 120 influential Bulgarians and public organizations, 
including the King, the Members of the National Assembly and public figures. 

^ On 7 September 1940 Romania returns Southern Dobroudza (a region between 
Lower Danube and the Black Sea) to Bulgaria. Northern Dobroudza was given to 
Romania by Russia in 1878 as a compensation for Moldova, occupied by Russia as a 
war trophy following the last Russian-Turkish war of 1877-1878, which liberated 
Bulgaria from Ottoman suppression, but cut off parts of the newly formed free state. 
Southern Dobroudza was annexed later by Romania as a result of the defeat of 
Bulgaria in the Second Balkan War of 1913 and in World War I, and the Treaty of 
Neuille (a part of the Versailles post-war Agreements). The return of Southern 
Dobroudza was arranged by the Treaty of Kraiova, a Romanian city, signed by 
Romania and Bulgaria. The Kraiova Treaty re-established the old boundary of the pre- 
1913 period between the two states and arranged the exchange of population - a 
definite number of Romanians were settled in Southern Dobroudza in the years 
between the two World Wars, while tens of thousands of Bulgarians traditionally 
inhabited Northern Dobroudza. This Treaty also arranged financial and legal matters. 
The Kraiova Treaty was broadly recognized in Europe by countries such as Britain, 
Germany, and the Soviet Union. 

■* The number of Jews who converted to Christian faith between 1878 (the 
Liberation) and 1940 (when the anti-Jewish legislation was adopted) is as follows, 
according to Holy Synod information for all dioceses: Sofia diocese - 347 cases; 
Dorostol and Cherven - 35; Nevrokop - 2; Lovech - 2; Vidin - 8; Vratsa - 14; Sliven 
- 22; Plovdiv - 64; Stara Zagora - 26; Tarnovo - 2; Varna - 33. It is also known that 
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10 Jews have joined the Armenian apostolic faith, 61 - Roman Catholicism and 12 - 
Muslim religion. 

^ Petar Gabrovsky (1898-1945) - politician and one of the leaders of the fascist 
organization “Ratnik”. Minister of the Railroad, Post and Telegraph (1939-1940), later 
of the Interior and Healthcare (1940-1943). He officially entered the Bill for the 
Defense of the Nation in the National Assembly. 

* According to statistical data presented by the Central Jewish Consistory, during 
the debates on the Bill for the Defense of the Nation there existed one Jewish Bank, 
Geula, while the allocation of Bulgarian Jews according to professional occupations 
was as follows: Free professionals - 329; craftsmen - 2075; workers - 1780; clerks in 
private firms - 1170; pensioners and renters - 293; industrialists - 84; tradesmen - 
2411 and jobless - 828. The rest were housekeeping women - 7247; university 
students - 176; pupils - 4685 and pre-school children under 6 years of age - 2444. 

’’ After the First Balkan War Stefan has the rank of Archimandrit (archbishop) and 
takes part in the Bulgarian commission for signing the peace treaty with defeated 
Turkey. He also takes part in the work of the Carnegie Investigation of the Turkish 
atrocities over Bulgarians in Thrace and the region of Constantinople. After 1918 he 
actively participates in the Global Conferences of the Churches taking part in different 
European cities. 

* The Holy Synod addresses the Minister of the Interior and Denominations by a 
letter dated on 18 December 1940 in regard to the sects and foreign religious 
propaganda. In this letter specific suggestions are made for the Bill for the Defense of 
the Nation. Some of the suggestions are to ban sects, which destroy the prestige of the 
Bulgarian Orthodox Church. This letter lists the officially recognized denominations: 
Roman Catholic, Anglican, Armenian-Gregorian, Methodist-Episcopal, Evangelic- 
Lutheran, Reformist, Evangelic, Judaic and Islamic. It is stated in the letter that the 
leaders of these official denominations must be Bulgarian citizens. 

^ After the approval of the text, this official statement is signed by the Secretary 
Pro Tern of the Holy Synod Neophit, Metropolitan of Vidin. It was handed to the 
Speaker of the National Assembly by a special delegation consisting of Synod 
members. 

Bogdan Filov (3/28/1883-2/2/1945) - Professor of Archaeology, Director 
(1910-1920), Regular Member and President (1937-1944) of the Bulgarian Academy of 
Sciences. Minister of Education (11/14/1938-2/15/1940), Prime Minister and Minister 
of Foreign Affairs and Denominations (4/11/1942-9/14/1943). Member of the Council 
of Regents (1943-1944). As Bulgaria’s Prime Minister his is the signature on the 
Treaty by which Bulgaria joins the Nazi Axis. 

" Nikola Logofetov (4/18/1880-February 1945) - Bulgarian politician, MP in the 
24'*' Session of the National Assembly and Speaker (1940-1941) of the 25*'’ Session of 
the National Assembly. 
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The First Balkan War is meant here. 

This is the text of Article 21 of the Law for the Defence of the Nation, which 
becomes “letter E” upon the Law’s ratification: “Persons of Jewish origin cannot be 
joined in matrimony or engage in extramarital cohabitation with persons of Bulgarian 
origin; marriages between persons of Jewish origin and Bulgarians that happened after 
the ratification of the Law, are considered invalid.” 

The Exarch’s Statute contains the basic rules for the organization and 
government of the Bulgarian Exarchy. It is ratified during the First National Church 
Convention in 1871 in Istanbul. Two main principles form its foundations: “synodali- 
ty” (the participation of both spiritual and worldly persons in the government of the 
Church) and elections (members of the Church organs are elected with limited term of 
service). After changes in 1883 and 1895-97, the participation of worldly persons in 
Church organs becomes limited. In 1921-22, the Second National Church Convention 
drafts a new Exarch’s Statute, which contains 568 articles and is divided into four 
parts. The draft is entered in the National Assembly but remains unapproved due to the 
fall of Alexander Stamboliisky’s Government. 

Catechization - verbal instruction or guidance in the Orthodox Spirit. 

Ivan Popov - political activist and diplomat. Minister of Foreign Affairs and 
Denominations from (2/15/1940 - 4/11/1942) 

On 7/9/1942, the National Assembly approves the Law for Entrusting the 
Council of Ministers with the right to take any measures towards the resolution to 
the Jewish question and other related matters. With an ordinance based on this law, 
on 8/27/1942, the Government creates the Commissariat on Jewish Affairs as part of 
the Ministry of the Interior. 

The original manuscript apparently contains a typographical error - it is 
referring to the six-pointed star, also known as the Star of King David or just the Star 
of David. On 9/24/1942, the 214'*’ issue of the State Gazette publishes the ordinance, 
according to which all persons of Jewish origin are obligated to wear badges. These 
have the shape and color of the Star of David. Also according to the same ordinance, 
some persons retain certain privileges, including volunteers who took part in wars, 
handicapped veterans and bearers of the Order of Bravery; orphans and widows of 
soldiers fallen in battle. They wear a button-shaped badge. 

” Holy Baptism is one of the seven Sacraments or Mysteries of the Orthodox 
Church. The rest are: Chrismation, Holy Eucharist (Communion), Penance (Confes¬ 
sion), Holy Orders (Ordination), Matrimony and Holy Unction. Baptism is a Mystery, 
where through being dipped in water three times and the pronouncement of the name 
of the Father, Son, and the Holy Ghost, the believer is cleansed of personal sins and is 
reborn to lead a new holy and righteous life in unity with God. 

The reference is about Article 21-e of the Law for the Defence of the Nation 
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prohibiting persons of Jewish origin to contract marriages with persons of Bulgarian 
origin. 

The word is about the deportation of the Jews from the so-called “New 
Territories” which included Aegean Thrace (today in Northern Greece) and “Vardar 
Macedonia” (Western Macedonia along the Vardar river valley, approximately the 
territory of the former Yugoslav Republic of Macedonia). This deportation was based 
on a single document: the Agreement for deportation “firstly, of 20,000 Jews”, signed 
on February 22, 1943 by Commissar Alexander Belev for Bulgaria and Theodor 
Dannecker for the German side. The deportation of Jews from the so-called “Old 
Territory of Bulgaria” (i.e. Jews who were Bulgarian citizens) which was also 
considered by this Agreement was hindered by the famous “Kyustendil action” of 
March 9, 1943, led by Petar Mikhalev, Assen Suiechmezov, Vladimir Kourtev and Ivan 
Momchilov who reported the government’s preparation activities in this regard in the 
city of Kyustendil to that region’s representative in Parliament, Dimitar Peshev, who 
was also the Vice-Speaker of Parliament at the time. The latter took further measures 
against this part of the deportation planned using his political position. The Dannecker- 
Belev Agreement was confirmed by 127''’ Decree of the Council of Ministers of March 
2, 1943. Its text reads: “Based on Article 1 of the Law for giving special rights to the 
government and all questions related to it the following is approved: The Commissar 
on the Jewish questions is entrusted to deport out of the boundaries of the country 
20,000 Jews living in the newly liberated territories in agreement with the German 
authorities”. 

The Commissariat on the Jewish Questions’ “Accounting Department for the 
Jewish Communities” was collecting the religious Jewish fees “arakha”. 

The Commissariat on the Jewish Questions’ (Komisarstvo po evreiskite 
vuprosi - KEV) was founded as a new department of the Ministry of the Interior and 
Public Health by a special decree of August 29, 1942, published in State Gazette #192 
of that year. According to its Statute the Commissariat controls all measures for the 
solution of the “Jewish question” with the exception of the measures related to the Law 
on the terminative (single) taxation of the property of persons of Jewish origin as well 
as the Law against the profiteering by real-estate. The Commissar on the Jewish 
Affairs was appointed by the Council of Ministers suggested by the Minister of the 
Interior. The Commissar’s ordinances were no subject of any kind of appeal. 

“Brannik,” (Defender): a pro-fascist organization of Bulgarian youth, estab¬ 
lished with a law on 12 December 1940, similar to “Hitlerjugend” in Nazi Germany. 

Ekaterina Karavelova (1859-1947) - wife of the Bulgarian politician Petko 
Karavelov; public activist, writer and interpreter; founder of the Bulgarian Women’s 
Union. 

It refers to the agreement between Bulgaria and Greece signed in 1928, also 
famous as “Mollov-Kafandaris Agreement” 
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The total number of the deported Jews from Macedonia is 7122 and the total 
number of all deported Jews from the so-called New Territories (Aegean Thrace and 
Macedonia) is 11 342. 

The Treaty of Kraiova (signed on 9/7/1940) between Bulgaria and Romania 
returns to Bulgaria the territory of Southern Dobroudza, annexed by Romania after the 
defeat of Bulgaria in World War I. This Treaty is internationally recognized. Unlike it, 
Thrace and Macedonia are given to Bulgaria in 1941 by Nazi Germany “for adminis¬ 
tration”, without acquiring a status of parts of the Bulgarian State. The legal status of 
the latter territories remains unsolved till the end of World War II. The only document 
in this regard is the so-called “Claudius Agreement” which fixes the German interests 
in these territories, officially and in practice occupied by the German troops in 
connection with the exploitation of their natural resources. 

Pavel Gruev (1859-1947) - Head of the Secret Cabinet (Office) of King Boris 
Ill. 

According to the Exarchical Church Statute adopted in 1871, the supreme 
management of the Church is to be realized by the Holy Synod. It comprises of its 
Chairman (in the course of time first ranking Exarch, then Chairman Pro tern, and last, 
since 1953, Patriarch) and 4 members - metropolitans, elected among all metropolitans 
in the country who have been governing a diocese for not less than 2 years as a 
prerequisite condition. After the foundation of the Bulgarian Exarchy in Constantino¬ 
ple, after 1882 a Synod is founded led by this particular Exarch, who is the spiritual 
Christian leader of the Bulgarians remaining under Turkish rule. In parallel to it, in the 
capital city Sofia acts a Synod for the clerical management of the Bulgarians living in 
the Bulgarian state. Presiding over both synods is the Exarch. However, by proxy, the 
Sofia-based synod is presided over by a Chairman Pro Tern. The Constantinople-based 
Synod ceases its activities after the Balkan war (1912). After 1914, it is only an 
exarchical representation that remains as an institution of the Bulgarian Church in 
Constantinople. After Exarch Joseph’s death, the question of how the Bulgarian 
Church is presided over remains open until 1945, when Stefan, the Metropolitan of 
Sofia, is elected Exarch. 

Alexander Belev (1900-1944) - lawyer, head of the Legal Department of the 
Ministry of the Interior and Public Health, member of the Bulgarian pro-nazi fascist 
organization “Ratnik”, Commissar on the Jewish Affairs (KEV) (August 1942 - 
October 1943). 

The word here is of the internment of the Jewish population of Sofia (around 
25,000) in the province of Bulgaria. On May 21, 1943, Decree # 70 of the Council of 
Ministers was enforced according to which “The Commissariat on Jewish Questions” 
is entrusted to intern the persons of Jewish origin residing in Sofia to settlements in the 
province in accordance to Article 29 of the Decree of August 26, 1942, with the 
exception of these married to persons of non-Jewish origin, these in the state of civil 
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mobilization, the Jews baptized up to August 29, 1942 as well as these ill of contagious 
diseases.” 

Labor camps - the word is of the Jewish labor camps created by Decree #113 
of August 12, 1941. They comprised of all male Jews in the age span of 20 to 46 years 
liable to military service. The Labor groups are formed under the Ministry of public 
buildings, roads and works. Before that no Jews were discriminated in this way. Jews 
participated together with Bulgarians and representatives of the rest of ethnic groups in 
the Labor Service, created by Prime Minister Alexander Stamboliiski by decree ini922 
as a compensation to the severe reduction of Bulgaria’s Army as a consequence of the 
defeat of Bulgaria in World War I. 

The word here is of the Commissariat on Jewish Affairs. 

The total number of the Aegean Jews was 4, 221. 

Asher Hananel (1895-1964) - rabbi of Sofia and later (after 1949) chief rabbi 
of Bulgaria (1949). 

The name is missing in the text for a variety of reasons. Most supposedly this 
is rabbi Daniel Zion (born 1883 in Thessalonica). 

The Metropolitan of Sofia, Stefan, performed an especially active and firm 
position for the alleviation of the measures against the Jews by the Law for the defense 
of nation. He was born on September 7, 1878 in the village of Shiroka Laka with his 
secular name Stoyan Shokhov. After due theological secondary education in Bulgaria 
he became a teacher. In 1900 he continued his theological education at the higher 
education level in Kiev, Russia. He ends the Kiev Spiritual Academy with a theological 
doctorate. This time under the strong recommendation of Exarch Joseph he becomes a 
teacher in the Bulgarian theological secondary school in Constantinople. He becomes 
a monk on October 16, 1910 and starts serving in the Bulgarian temple in Constanti¬ 
nople. Just a year later he is raised in the rank of Archimandrit (archbishop) personally 
by Exarch Joseph. He takes part in the establishment of peace with Turkey after the 
Balkan war as well a in the work of the Carnegie Commission sent in Bulgaria to 
establish the Turkish atrocities against Bulgarian civil population living in Turkey. 
Somewhat later he starts a career in the Holy Synod. In 1919 he takes a PhD degree in 
philosophy after finishing his 4 year doctoral studies in Swiss university at Freiburg. In 
1922 he is unanimously elected as Metropolitan of Sofia. Stefan takes part in numerous 
international conferences. He is raised to the highest rank of the new Bulgarian Exarch 
in 1945. The Communist regime sent him to exile in 1948 (because of his firm pro- 
democratic position and serious public influence) where he dies in full isolation and 
humiliation. He was buried in the main church of the famous Bachkovo monastery in 
the mountains close to the city of Plovdiv. Many Bulgarians and Jews who keep a live 
memory of his deeds visit his gravesite. 


204 






The Holy Synod (1929) in its reduced attendance format: Neophit, Metropolitan of 
Vidin (second from left); Stefan, Metropolitan of Sofia (far right) 


The canonic blessing of the marriage of King Boris III and Queen Joanna on 
October 31, 1930, in front of the St. Alexander Nevski Cathedral 
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The Holy Synod (1937): seated - Neophit, Metropolitan ofVidin (third from left); Stefan, Metropolitan of Sofia (fourth 
from left); standing - Boris, Metropolitan of Nevrokop (far left); Michael, Metropolitan of Dorostol and Cherven 
(second from left); Paisiy, Metropolitan ofVratza (fourth from left, in the center); Sophroniy, Metropolitan ofTurnovo 
(fifth from left) 












The front of the Holy Synod Palace where the meetings were held. This historical 
building was designed in the Bulgarian version of the East Orthodox church style 
with some nuances of Art Nouveau. It is located on the St. Alexander Nevski 
Cathedral square in the capital city of Sofia 
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His Grace 
Stefan / 

Ekzarkh of Bulgaria 
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Joseph, 

Metropolitan of Varna and Preslav 
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Sophroniy, 

Metropolitan ofTurnovo 
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Neophit, 

Metropolitan ofVidin, 
Chairman Pro Tern of the Holy Synod 
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Paisiy, 

Metropolitan of Vratza 
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Michael, 

Metropolitan of Dorostol and Cherven 
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Philaret, 

Metropolitan of Lovech 
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Boris. 

Metropolitan of Nevrokop 
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Kyril, 

Metropolitan of Plovdiv 
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Eulogiy, 

Metropolitan of Sliven 
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Kliment, 

Metropolitan of Stara Zagora 
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King Boris III pays his respect to Stefan. Metropolitan of Sofia, 
on a special state occasion 
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I// 


H^efiTa fla ce cbdAajie aanoirb sa samiiTa Ha HaHHHTa,wpe3s 
koKto aaKOKi. he ce otCkhti h^koh onacHocTM 3 a HaiuaTa HapoflHocTB 
M HaniaTa AtpwaBa.B'Bp^^ komto a'^ ce ycAOHH HarpajwEHBTO Ka HauHO- 
HanHOTO,AyxoBHO H MOpaAHo cnjioTHBaHe Ha 6’bArapcKMH HapoAiijC^y no* 
cpeniH?.Ta ot!£> cb.kh poam& npaBoc.naBHa U^pnaa ct saAOBOACTso. 3a- 
moTo StArapcKaTa npaBOCAaeHa Ui»pKBe,BtKOBBH^ cxpa^ HaAt caaSm- 
hiitS he fimrapcKHA HapoA5»,3Hae Hafi-AoOpe otb rop^KBS HCTOpKnecHi 
onKT5,mo 3HaqH HapoAi»TB hh Aa Oaa® paseAHHeHS oti> Aiwey^eHiiA 
Ha H'ipcKa H HauMOHajiKa iiombe kjih cTonancKH a£- Oaao eKcnjioaTHpaH: 

OTS H^Koe MaAAKHCTBo. HeofixoAKMOCTBTa 3a npeM?XBaKe Ha TaKMsa 
HAeUHO-nOJIlITHWeCKH H peAHrMOSKO-ceKTEHTCKH paseAHHHTenHH yiI6HHfl 
npesB saKOHi. e CAOiecTDyBajia SHKarH bb cTpv'iHaTa HH,c/necTByBa 
H cera, il AHecii,KoraTo ce kobb HOsaTa cAAfia Ha Hamiin HapoA'bjno- 
Beqe OTB BCBKora ce Hanara cb aaKOHB a& Gaabtii orpaKHweKH aomop- 
BEHKKTa Ha pESeAMHHTeAKHTS BAeueKTM BB CTpaH'^.Ta HH,Aa 6AAE‘re 
Hip^.rHaTH BB CTpoeHCB 3AP2.BKT4 AyXOBHM CHAH Ha HEUHSTE HH M AS Ce 
OCMPypATB CTOnaKCKKTfe BBBIiOStHOCTH 3a BCi&KK dBArapHHs. 

Ome npH CB3A?BaHeTo,odaqe,Ha ceraisKiiH ssKoirb aa saaiiTa 
Ha HauMflTa,CB,CKHOA5 Ka poAKaTa hh UspKBa npeAynpsAH w OTeqecKK 
MOAM AH He Oaas tom ii3rpaKUiaH!& cawo Bipxy ceramHaTa wy HAeSna 
ocHOBa,aamoTO h5me ah otpobopm Ha roAlMaxa AeAB,KOflTO wy ce no- 
. CTSBH « ah npeAnasM oti> pcsAaracm bahhhhs ii ah chaotm ayxobho 
fiiArr-.pcKHA HapoAii. SaKOHtrb aa 3aaii?a he HsuHHTa 64 cssAHAeirb 
ii3KAKMMTeAHo BTipxy npuHAima 3a orpaHnqeHMe Ha espeiicKOTO meaahh- 
, cTBO B 2 i CTpaHaTa. OcHOBHaTa iiAefl,fl:£pxy kokto ce CAoam tosh aa- 
KOH'Bjdl pacHCTKETa MASH. Cb.Cmhoat> CBoeBpeMeHHO yseACMK noqHTae- 
• woTO ripcBHTeACTBOjWe TOfl fipMHHuni HE pacHSiMa He KiOHe Aa 6aA6 

j. 

■ _ / '(9 /f I ^ 

The front page of Document #18, the Address of the Holy Synod to the Prime 
Minister and Minister of foreign Affairs and Denominations of April 4, 1943 on a 
letterhead of the Holy Synod. It bears the stamp of the Directorate of Denomina¬ 
tions at the Ministry of Foreign Affairs and denominations placed on the free space 
right above the initial sentence of the text and shows that it was entered in the 
Ministerial documentation on April 9, 1943, under the number of 17910-46-V. 
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HaTa M OTlt BtSMO-rCHOCTfi 3% pr.OOT-a H ^OBSCIKM KylBOT*B. 

2/ .Orpe-KW^’a-TejiKHTi nocTaKOEjieHWH no OTKOcjeHiie Ka espe::?! 

X.P- d^paTS cxien^sHK h rz. Ke SsfiaTE npz'aaraHH co npecTapasaHe n 

CypOBOCTb. 

3/ fla 08 OTwiHM Hai*-nofli!ps Keonpas^aKOTo saaTareKiie - 

XPMCTIIHHHT'S OTIi SBpelcKK npOHSXOJ'B fl? KOCSTi 0I> Xp;iC?KEK- 

OKHH KpsoTi) H eBpefiOKaTa BBesja h aa naamaTt .naiisKB Ka espsaoKa- 
Ta psKKrHOBHa oSmMHa! BsarapoKaTa UtpKBa ce 3K;:wa ocodeKO Bapsa- 
HSHa flf. HsaarHe rjiaoi. sa; aaaKTa H?. xphcthkhhtt. otJ) eBpefxKH 
npoH3XOB5>, KOHTO ce oTKj'&CHajiM OTt espeKcKaTa oSiuhoctb h ca npwe- 
TK Bli JIOHOTO HG npa.B0CJI2,BHaTa I’‘BpKBa. Th HS WO/nS RS. rJISfiG TIIH 
xpncTMSHM RZ HOCHTt aHc-KG Ha eBpeMCK3.Ta B’]fepa n ;Ta nnar^aT'E bc-kske 
H a GBpeficKaTa psjiHrHosHa oduiiiKa mjih £5. 6rt«Ji«'i‘ra Hansn-iflaKH ot's otb- 

neCTBOTO HM'B. 

Es cJiynafljUspKBaTa hg tiojss jit. hs h^xomhii Bo)"!!eTO cjiobo: 

"CTj K’^KBaTO M^opKa MlpHTGjCS TaKGBr- E^e BIl CO OTO'upil" /Wr.T.1‘.Z/ H 

fla HG KSflHrHG CD sarpKKGKocTB rjiac^ Ka npej^v'npajKjieKHe. 

IlpiiaoBaBaM.e y.ZR'b Eaci> EojiviieTO dJiarocjioDeHiie 
H ocTaBawe 

EaUlH BO XpKCT% yCSpAHK tlOjlKTCTByB-aTQjlK, 

Hi MIC Th;iKE-nP2JICS;L4T!:j. 


1 

X 


1 

1 

4 

^ 4 - 

The last page of Document #18, the Address of the Holy Synod to the Prime 
Minister and Minister of foreign Affairs and Denominations of April 4, 1943. The 
original handwritten signatures of the Metropolitans appear on it in the following 
order: Neophit, Stefan, Michael, Paisiy, Boris, Sophroniy, Joseph, Kyril, Philaret, 
Eulogiy, and Kliment. 
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llPOTOKOJIt 


/!> 

3aceMaiine ho 3.IV./21.Ill. ct.ct./ 1041 roMHHa. 

jliieci, TpeiMfl flenb Q"i HeceiiTj anpiuiHfl /21 MopTi 

H nipso 

CT.O'C./ XMMflO fleBSTOTOTHHb HS TMpHflOCO TI> TOflHHO , Cli. CHHUAt 

B'b riBJrEHB CtCTADt OTKpM oaceAaiiHeTo oh nojib npsAoeAOTaJ ic'Jboto 

HO HoMtcTHHK-b-npeACOAoTeJia, JiaroDO BHCoKonpeocBejneHCToo 
BhAHHCKHA MHlponOJlHl^ lIOOlpHTb, npMCKTCTDyBOTl TliXHH iiHCOKH- 
npeocDgatsHocTBa IrtHTponaflUTHTt: AopocToacKHfl u HepBeiicKH 
MuxaHJi-b, iipaqaHCKMii IlflM'CHfl, HeapoKoncKMi) Fopiicb, TtpiioBCKHti 
CoippOHHi), BapHOllCKMil M 'IlpSCJlibCKM t’loCHiJrb, IIaobawbckhM KhPHOTj, 
JIoBqaHCKHii ffiHaopc tbC aHB 0 a.cKj.J) EBoorMil h Ca'apo-SarapoKHJ) 

Kahmohtb. 

OTCXTCTByBa IISPOBO LMCOltOnpeOCDeiHSHCTflO COiiiUHCKHHT'b 
MMTponoAHTb CieiliaHb, 

Ilpoyc'pe ce h co npwc npoTOKOAa oti MHHaaoTO oacu- 

AOHUe, Ha 

D2_il2!££§.ffl_S2_£S?5I’S.?.SI!5I 

'.y'’ § l.HoMtcTHHK-b-IlpqaceAaTaaLT^ na Cb.Chhoa'b cjiohh 

Ha oficaoKAaiie Binpoca, noBAMruaTii ct nwoMa bx.H* 1155 otb 
C oiJi'BflcicaTa h bx.® 1766-a ott. CAMuoHcitaTa UMiponojiMH - oa 
CjiarocAOBSHHS CpaKOBa uas.p^ Jiwua otb GBpeBcKM npoM3XoAi>i 
npHGAH XPHCTMAHOTBO , M AMUa C'PB dbAPapCKH npOHBX'JAti OpM 
iiajiMi HOCTbTa iia oafipanaTa hq TOKMaa OpaKoas Cb 3aKonaj.3a 
aaiUHTo Ha HapHn'ra,■ h;i. 21 dynna 6. Ttan nucua ce nponaioxa. 
BucoKonpeocBeiAGHHi) IIjiobahbckh KHpujib AoiUiOAsa 

yCTHO M TaKiDb CJiyHOi) Bb IlJIODAHBCKa onapXHfl; QBpeHHb H dbJl- 

rapita iipeAH Aeco'fUHa toamhii oujughhah OpoKb ub cnnaroroTa,no 
MapoHATBuoKH oCpeAb, CAGAb BAHoane Ub OHJia Ha SoKona aa 

The front page of Document # 7 of April 3, 1941, containing the Minutes of the all¬ 
member meeting of the Holy Synod on which mixed marriages between Jews and 
Bulgarians were blessed by the Church despite their legal prohibition enforced 
shortly before that date following the anti-Semitic Law for the Defense of the 
nation 
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fla CO 3aMo;iM r .Wumctpa na BiHiDniiTt PafioTH h na ManoBiflaHHaTa 
Aa HapoAM noTptOHQ'ro, moto Aa oe npoMtuH cioTueTHaia paano- 
poAfia Ha SaKOHa aa aa^HTa Ka HauMflTa hhm as ce MaTMiiyaa at 
CMHCiAijAe aaKOHiTt HO aactra AnttaTa npHOAH xphcthahctbo m 
A e TtXHWTt epaKOBO MoraTi AO OxRan, OflaroonoBeHM HapoAt ci 
fipOKOBOTt Ha BCHUKH APPrH tipaBO CJiaBHll XPUCTHBHU. 


SacoAOHHSTo ce 3ai(pn. 


HaMECTHHKb-ripBACSASieab Ha Cd.Cmhoab: /O 

+ BH'AHHCKllil , 

+ flopo CTOnCKMfi H ^epBeHCKH fflU^taurA, 

+ Bpaqa kckhH —e^-x=^<— -Cc — / 
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Vi3X.:i: .3187 


.11.111.43 ron. 


B^jirapuTt 


Bi) EoxHe iiMe yctpAHO 

i I ' 

ca MMJiocTb K^MT. espeii.Tt 



•. Jl.. |‘:- 

Hero BO BeiiMtiecTBO 


JBHo' Mp;iH'■ Bauie ,;r£e^»iiiec'PBo’: 


/.n/ IlJioBjiflHpKH |f. n p n n t. 




MMTpon^ mh ' ■ 





A short and emotional document not included in the main body of this book: A 
telegraphic dispatch (cable) sent by Kyril, the Metropolitan of Plovdiv, directly to 
King Boris III in the Royal Palace. The text reads: 

“#3187 of II. March. ’43. Destination - the Palace, Sofia. To the attention of His 
Majesty Boris III, King of the Bulgarians. In the name of God I firmly ask Your 
Majesty for mercy upon the Jews. Signed, Kyril, Metropolitan of Plovdiv. Con¬ 
firmed: The Secretary of the Diocese of Plovdiv, signed." 

In the Bulgarian archives, there exist a great number of such official addresses to 
various high authorities. They all are spontaneous individual or group expressions 
of concern with the fate of the Jews, opposition to the official measures violating 
their human rights and often propose steps to either let all Jews free or ease the 
conditions they live in. 
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()n March' the'iianics ol'lwo 1 lolv Sviiod mi‘nilKTNj‘j;| || 

Sld'an and Kiril. ' 

added iVriiiosc 1)11 llic Wall of 1 hiiior ni llu- (hirdcn of Kif^liledtis oi 
’ die World inJcnisalcMM." ' ' 








